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PREFACE 

Once  upon  a  time  there  was  a  terrible  dragon  which  held 
a  whole  countryside  in  terror,  for  it  devoured  the  men, 
and  the  women,  and  even  the  Httle  children.  And  though 
many  knights  went  against  it,  none  could  slay  it.  Instead 
it  vanquished  all  of  them,  kilHng  some  outright,  and 
sending  others  back  to  their  villages  wounded  and  with  a 
terrible  fear  in  their  hearts.  And  this  fear  they  spread 
among  the  others  of  their  village,  until  all  at  length  believed 
the  dragon  to  be  unconquerable. 

Then  a  child  came  forward — a  girl  child.  "  I  will  go 
against  the  dragon,"  she  said. 

The  people  laughed  her  to  scorn. 

"  You— a  child  !  "  they  said,  "  and  a  girl  child  !  " 

"  Still,  I  will  go,"  said  the  little  girl. 

The  people  sought  to  dissuade  her  with  ridicule  and 
with  serious  counsel,  but  she  was  a  free  child,  bound  to 
nobody,  and  she  would  not  be  dissuaded.  So  at  length 
they  shrugged  their  shoulders.  "  Let  her  go  if  she  will," 
they  said,  and  the  child  went. 

She  armed  herself  with  no  shield  or  sword,  for  in  her 
heart  was  a  conviction  which  she  had  not  cared  to  tell  the 
villagers.  She  beheved  that  the  power  of  the  dragon  was 
largely  illusion,  and  that  it  was  fear  which  had  destroyed 
all  the  knights.  Anyway,  if  the  power  were  real,  she  knew 
that  in  her  tiny  hands  no  shield  or  sword  could  have  any 
value — only  if  she  were  right,  and  the  power  were  illusion, 
then  she  could  slay  the  dragon  as  well  as  any  knight. 
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She  pondered  much  as  she  hastened  on  her  way — 
pondered  not  only  on  the  vanquished  knights,  but  on  the 
scores  of  men,  and  women,  and  children  which  the  monster 
had  devoured.  "  Yes,  but  they  always  lay  down  before 
him  at  once,"  she  reflected.  "  They  were  so  sure  he  was 
invincible  that  their  fear  paralysed  them.  And  the 
knights — they  were  afraid  too,  although  they  went  forth 
in  armour."  The  Httle  girl  had  had  a  chance  to  note 
these  things,  for  many  times  the  dragon  had  made  descents 
upon  her  village. 

Presently  she  reached  a  cave  where  the  monster  often 
dwelt,  and  he  was  there,  and  heard  her  coming,  and  rushed 
out,  belching  forth  fire  upon  her  as  he  advanced. 

But  the  httle  girl  stood  firm  and  felt  not  even  a  sensa- 
tion of  fear,  so  great  was  that  conviction  in  her  heart. 
And  sure  enough,  though  the  flames  encircled  her  as  the 
monster  drew  near,  they  did  not  scorch  or  hurt  her  in  the 
least.  She  still  stood  upright,  gazing  at  the  creature 
intently  but  simply,  as  one  might  gaze  upon  a  spectacle. 

And  the  Beast,  amazed  at  seeing  her  thus  standing 
unaffected  by  his  approach,  stopped  short. 

Then  it  was  the  little  gul  who  moved  forward—  forward 
until  she  was  near  enough  to  touch  the  monster  and  gaze 
into  its  face.  And  both  she  did,  putting  her  hand  upon 
the  neck  of  the  brute,  and  gazing  deep  into  its  eyes,  while 
it  stood  petrified. 

"  Who  are  you  that  terrify  human  beings  so  ?  "  she 
said.  "  They  call  you  the  greatest  force  in  nature — they 
say  you  are  invincible — and  yet  you  stand  thus  before 
me. 

And  indeed  the  Beast  seemed  to  have  lost  all  force  as 
the  child  stood  thus  with  her  hand  upon  its  neck,  gazing 
into  its  eyes.  More — it  seemed  to  be  shrinking  visibly 
with  every  moment  that  her  gaze  continued. 
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And  the  child  gazed  on,  and  spoke  on. 

"  It  is  as  I  thought,"  she  said.  "  Your  power  lies  only 
in  men's  fears — when  any  human  being  stands  upright 
before  you,  as  I  stand,  you  have  no  power  at  all." 

And  the  Beast  shivered,  and  bowed  down  before  her, 
for  indeed  he  felt  his  power  broken. 

"  I  could  kill  you,"  said  the  child,  "  or  go  away  and  leave 
you,  but  if  I  did  either,  the  villagers  would  never  under- 
stand. They  would  think  it  was  some  strange  accident, 
and  they  would  still  beheve  in  your  power,  and  even  if 
you  did  not  come  to  the  village  again,  other  dragons  might 
arise  some  day  to  enslave  them  with  the  same  fear.  You 
must  come  with  me  to  the  village  bound — there  is  no 
other  way." 

So  the  child  bound  the  Beast  with  a  little  sash  which  she 
wore,  and  led  it  back  to  the  village  thus.  And  never  once 
did  it  rebel,  for  that  gaze  which  robbed  it  of  power  was 
upon  it  all  the  time. 

Arrived  at  the  village  the  people  rushed  forth  in  crowds 
to  gaze  at  the  curious  pair.  And  almost  they  could  not 
beheve  their  eyes — that  it  was  the  child  they  saw,  safely 
returned,  and  leading  the  dragon  by  a  sash. 

"  You  see  it  was  all  illusion,'''  said  the  httle  girl,  "  and 
I  could  conquer  where  you  could  not,  just  because  I  saw.'"* 

Still  for  a  time  the  villagers  could  not  believe,  or  at 
least  could  not  understand.  But  as  the  Beast  continued 
to  live  bound  within  their  village — bound  simply  by  that 
little  girl  who  gazed  daily  into  its  eyes  and  called  its  force 
*'  illusion  " — slowly  they  came  to  trust. 

And  then  a  great  force  sprang  up  among  the  men  and 
women  of  that  village — they  had  learnt  a  hfe-giving 
truth — that  no  brute  force,  no  brute  force  whatsoever, 
could  stand  against  the  human  spirit  when  it  rose.  And 
strong  in  this  new  faith,  one  by  one,  they  also  dared  ap- 
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proach  the  Beast  and  gaze  within  its  eyes,  and,  one  by 
one,  they  also  found  that  they  had  the  power  to  dominate 
it.  And  then  the  collective  hfe  of  that  village  became  a 
mighty  thing — its  men  and  women  produced  great  work, 
and  the  glory  of  them,  and  of  their  village,  rang  throughout 
the  world. 

And  one  of  the  elders  of  the  village,  filled  one  day  with 
memory,  came  to  the  httle  girl. 

"  It  was  you  who  brought  this  blessing  to  our  village," 
he  said.     "  You  were  very  brave." 

But  the  Httle  girl  only  shook  her  head,  as  tears  of  joy 
ran  down  her  face. 

"  Oh  no  !  "  she  said.  "  There  was  no  special  courage^ 
for  I  always  was  so  sure  !  " 


[It  must  be  understood  that  the  "  girl  child  "  in  this  allegory  repre- 
sents not  mere  womanhood,  future  or  present,  but  the  spiritual  prin- 
ciple of  insight  —  wheresoever  manifest  —  with  its  ever  attendant 
strength.] 
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This  is  the  age  of  woman — the  age  when  woman's  rights, 
woman's  place,  and  woman's  power  are  being  more  con- 
sidered than  in  any  previous  epoch.  Yet  amongst  the 
many  points  which  are  raised  we  hear  Httle  or  nothing  of 
the  great  point  of  idealism. 

To  say  that  it  is  woman's  place  and  woman's  power  to 
inspire  men  is  certainly  not  to  say  anything  new.  In  the 
Middle  Ages  they  knew  a  good  deal  about  such  inspiration. 
But  to-day  the  note  is  much  less  dominant  in  literature, 
and  in  daily  hfe  we  seem  to  meet  it  scarcely  at  all. 

We  are  told  that  the  reason  of  this  is  the  increasing 
intellectuaUty  of  women  and  their  competition  with  men 
in  various  fields.  This  is  the  great  cry  of  those  who  would 
hold  back  progress,  and  keep  woman  as  she  has  been  in 
past  centuries.  Some  few  are  wise  enough  to  smile  as 
they  hear  it,  but  a  large  number  both  of  men  and  women 
beheve  the  cry,  and  men  who  wish  to  "  keep  women, 
women"  oppose  themselves  to  the  forward  movement, 
whilst  women  who  wish  to  keep  their  attraction  for  men 
do  not  join  it. 

But  this  is  all  a  side  issue.  It  is  right  that  the  economical 
and  political  position  of  woman  should  improve,  as  the 
position  of  man  has  improved  with  the  passage  of  time. 

^  Published  in  the  Rasseg7ia  Contemporanea,  June  1911. 
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But  important  as  such  improvement  is,  it  is  yet  a  thing 
external — the  mere  field  of  action — and  the  power  of  the 
creature  who  has  to  act  in  that  field,  of  woman  herself,  is 
not  much  affected,  or  only  in  secondary  degree,  by  her 
circumstances. 

The  great  women  of  history  have  always  transcended 
circumstances,  and  they  have  always  been  heard  even 
under  conditions  much  less  favourable  than  those  of  to- 
day. Was  Joan  of  Arc  withheld  by  her  village  origin  from 
leading  an  army  ?  Did  Catherine  of  Siena  speak  to  deaf 
ears  because  no  other  woman  had  undertaken  such  em- 
bassies ?  And  Beatrice — the  Beatrice  of  Dante — did  she 
accomplish  her  task  of  inspiration  any  less  perfectly  be- 
cause of  her  Hmited,  mediaeval  Hfe  ?  It  was  not  circum- 
stance, surely,  which  gave  these  women  their  power — 
power  to  lead  an  army,  to  influence  a  Pope,  to  inspire  an 
immortal  poem.  Yet  power  was  theirs.  What  was  it  ?  In 
one  and  aU  it  was  the  power  of  the  spirit  of  self-forget- 
fulness — the  spirit  of  ideahsm — which  uphfted,  and  illumi- 
nated them  hke  a  great  flame,  and  passed  through  them  to 
others. 

It  is  when  woman  forgets  herself — loses  all  sense  of  her 
womanhood  and  its  possible  hmitations  in  an  ideal  which 
brooks  no  obstacle — ^it  is  then  that  she  is  most  essentially 
a  woman,  and  most  womanly.  For  she  is  Hfted  above  her 
bodily  nature  with  all  its  weaknesses,  and  becomes  a  purely 
spiritual  force — an  inspiration.  And  tliis  is  her  destiny, 
and  in  its  fulfilment  she  attains  her  power. 

And  this  power,  when  attained,  can  be  used  in  every 
field  :  to  the  women  who  attain  it,  no  doors  will  be  closed. 
In  Parhament,  on  Commissions,  everywhere,  they  will  be 
welcomed.  For  such  women  do  not  represent  competition, 
nor  conflict  with  men.  They  have  educated  their  intellects, 
certainly,  but  in  points  of  detail  they  recognise  a  wider 
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grasp,  and  a  longer  experience  in  men,  and  they  are  content 
on  such  points  to  be  silent.  They  speak  only  to  bring  their 
note  of  insight  and  intuition  regarding  some  great  under- 
current which  the  male  intellect  has  insufficiently  per- 
ceived, and  when  they  so  speak,  they  are  listened  to. 

It  is  error  to  believe  that  fundamentally  it  is  man  who 
has  impeded,  or  impedes,  woman's  progress — in  the  deepest 
sense  it  is  always  woman  herself.  She  has  not  developed 
sufficiently  the  power  which  gives  her  royal  progress  when- 
ever she  uses  it — the  power  of  inspiration. 

And  if  this  power  can  be  used  even  in  public  life,  and 
must  so  be  used  increasingly  in  the  future,  how  many  more 
are  not  the  chances  for  its  use  in  private  hfe  ?  Here  we 
are  continually  at  the  heart  of  things — here  the  play  of 
character  on  character  is  incessant.  And  here  it  is  that  a 
woman's  chief  work  must  be  done — not  excluding  the 
public  work,  if  her  circumstances  or  abilities  bring  it  to  her, 
but  along  with  the  pubUc  work,  just  as  a  musician's  chief 
work  lies  in  his  many  hours  of  private  practice,  not  in  the 
relatively  rare  hours  spent  in  the  concert-room. 

It  is  a  truism  to  say  that  woman's  power  of  private 
influence  is  enormous,  yet  however  trite,  it  would  seem 
that  the  words  can  never  be  uttered  frequently  enough, 
so  terribly  slow  are  many  women  in  understanding  and 
assuming  the  power  which  awaits  them.  They  will  not 
strike  the  high  note — make  the  high  demands,  which, 
whether  they  be  immediately  obtainable  or  not,  inspire  to 
further  endeavour,  and  win  the  reverence  of  the  men  and 
women  who  surround  them. 

Christ  said  to  His  disciples,  "  Be  ye  perfect."  The  great 
Master  did  not  hesitate  to  impose  the  ideal  of  perfection 
because  He  doubtless  knew  immediate  attainment  to  be 
impossible.  This  is  the  note  which  women  to-day  have  got 
to  catch.    They  have  got  to  do  away  with  low  standards 
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and  low  demands — they  have  got  to  demand,  for  society, 
pm-ity.  And  together  with  an  infinite  patience  for  incom- 
plete attainment,  must  go  a  ruthless  demand  for  complete 
endeavour. 

It  is  the  spirit  of  aspiration,  and  faith,  and  struggle 
which  makes  any  society  sound — ^its  absence  which  makes 
it  corrupt.  Low  standards  are  infinitely  more  perilous 
than  low  attainment.  With  women  hes  the  duty  of  fixing 
social  standards  where  they  should  be. 

But  she  cannot  do  this  with  words  alone.  Her  words 
must  be  the  last  thing — the  mere  articulation  of  what  her 
appearance,  her  bearing,  and  her  whole  fife  breathe  forth. 
Too  often  when  women  complain  of  not  being  heard,  this 
is  the  reason.  With  the  quick  intuition  which  belongs  to 
her,  woman  often  grasps  some  spiritual  truth  before  the 
power  has  come  to  her  to  apply  it  in  her  life.  Then  the 
personality  which  sets  it  forth  is  not  in  keeping  with  the 
words,  and  the  result  is  mockery.  Man,  who  proceeds 
more  frequently  from  experience  to  doctrine,  does  not  run 
this  risk,  and  does  not  understand  the  phenomenon  in 
woman — he  cannot  reahse  that  the  crude  messenger  may 
often  bring  a  true  message. 

But  it  behoves  woman,  if  she  would  serve  her  world 
to-day,  to  eHminate  this  which  has  been  her  weakness  in 
the  past,  and  learn  to  preach  with  her  whole  self,  not  only 
with  her  intuition.  With  the  development  of  her  intellect 
she  must  improve  her  power  of  utterance,  and  with  her  life 
she  must  justify  it. 

And  whilst  purity  has  many  forms,  and  all  are  needed  to 
a  sound  society,  there  is  one  special  form  which  woman  too 
often  is  afraid  to  touch,  and  which  yet  is  especially  her 
province — that  purity  which  regards  the  relations  of  her- 
self to  man. 

This  is  a  relation  which  begins  very  early  :  the  sister 
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with  her  brothers,  the  girl  in  society,  have  already  had  their 
part  of  responsibiUty  before  the  wider  field  of  womanhood 
is  reached.  And  in  no  field  is  it  truer  that  "  the  child  is 
father  to  the  man  " — or  woman.  The  girl  who  enjoys 
vulgar  stories  with  her  brothers,  or,  entering  society, 
permits  Hberties  to  the  men  she  meets  there,  does  not  later 
develop  into  the  woman  who  acts  as  an  upHfting  force. 
Purity — which  is  at  the  root  of  all  inspiration — does  not 
recognise  any  large  or  little.  It  is  an  atmosphere — an 
attitude  of  soul  and  mind  so  delicate  that  it  admits  of  no 
trifling.  Only  the  girl  who  first  instinctively,  and  later 
consciously,  has  served  the  ideal  of  purity  will  have  evolved 
the  force  which  later,  as  a  woman,  will  enable  her  to  play 
her  part  in  the  solving  of  the  great  problem  of  to-day. 

We  say  the  problem  of  to-day,  for  though  the  relation  of 
man  to  woman  has  ever  been  a  world-problem,  yet  it  is 
only  with  the  evolution  of  woman  that  its  solution  is 
becoming  possible.  This  it  is  which  makes  it  the  great 
practical  problem  of  our  age,  and  its  solution  an  ideal  into 
which  every  woman  may  worthily  fling  her  strength. 

Yet  while  for  practical  attainment  we  would  ask  women 
to  concentrate  somewhat  their  attention  on  this  branch  of 
purity,  they  will  not  clearly  comprehend  their  task  unless 
they  see  it  as  a  branch,  and  reahse  the  whole  of  which  it 
forms  a  part.  Purity  is  too  apt  to  be  confounded  with 
some  fact  or  set  of  facts,  and  any  woman  who  starts  in  on 
her  mission  befogged  by  this  idea  will  not  get  far.  Purity 
includes,  but  is  not  included  by,  virginity  in  girlhood  and 
fidehty  in  wifehood.  It  is  something  far  larger  and  deeper 
than  any  state  of  external  fact.  It  is  a  spiritual  force 
which  tends  to  the  redemption  of  humanity  from  the  power 
of  matter.  It  battles  for  hberty — the  entire  Hberty  and 
peace  of  the  spirit  of  man — and  it  calls  "  wrong  "  anything 
which  fetters  or  impedes  that  spirit.    It  may  manifest  in 


6  THE   COMING  ORDER 

most  diverse  action  according  to  the  forces  it  is  battling 
with — no  book  of  rules  can  secure  it,  but  it  is  a  power  which 
must  be  comprehended  and  grasped  by  all  true  servants  of 
the  world. 

And  it  is  in  the  Hght  of  this  general  definition  of  purity 
that  we  would  ask  woman  to  comprehend  her  relation  to 
man.  She  has  got  to  stand  with  the  things  which  Hberate 
him — ^never  with  the  things  which  bind  him.  She  has  got 
to  drive  him  on  to  the  things  he  needs,  even  if  they  take 
him  from  her.  Her  endeavour  must  be  not  to  make  herself 
essential  to  him,  but  rather  the  possession  of  his  o\^ti  spirit 
— all  his  highest,  innate  force.  She  has  got  to  give  him 
^mseM  rather  than  herself.  And  for  the  accomphshment 
of  her  most  difficult  task  she  has  got  to  realise  that  this  gift 
of  his  own  spirit  is  a  far  higher  gift — only  so  will  she  have 
strength  to  achieve. 

For  woman's  weakness  hes  in  her  heart — her  impulse  to 
give  is  so  strong  that  she  can  only  control  it  if  she  substitute 
for  one  giving,  a  higher  giving.  The  Spartan  mothers 
knew  something  of  this — the  wives  and  mothers  of  to-day 
have  got  to  re-learn  the  lesson  in  a  wider  form.  They  too 
have  got  to  make  their  sacrifice  to  the  '  State,'  but  it  is  a 
'  State  spiritual,'  and  its  estabfishment  will  bring  a 
greater  gain  to  the  men  who  share  in  it  than  any  earthly 
State  of  old  could  bestow. 

Mothers  have  got  to  teach  ideals  to  their  sons — to  set 
before  them  a  standard  of  moraUty  as  high  as  that  which 
they  set  before  their  daughters.  How  many  girls  \A^ould 
be  pure  if  they  lived  in  an  atmosphere  in  which  purity  was 
not  expected  of  them  ?  There  is  always  the  small  con- 
tingent of  humanity  which  is  guided  by  its  own  conscience, 
but  the  large  majority  is  guided  by  the  conscience  of 
society. 

And  this  moral  standard,  set  first  by  mothers,  must  be 
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maintained  by  sisters  and  by  girl  friends.  Girls  must 
cease  to  find  "  interesting  "  a  man  who  has  a  particularly 
immoral  reputation :  it  is  these  things  which  fix  the  tone 
of  society — which  make  for  inspiration  or  degradation. 

In  the  hght  of  her  many  failures  and  low  demands  it  is 
not  strange  that  man's  reverence  for  woman  is  not  greater 
than  it  is — it  is  rather  wonderful  that  it  is  so  great  as  it  is — 
so  ready  to  burst  forth  whenever  the  smallest  chance  is 
given  to  it.  Woman's  kingdom  and  power  are  surely 
waiting  for  her,  but  she  is  spending  her  strength  in  trying 
side  gates,  when  the  front  gate  is  standing  wide  open  and 
inviting  her. 

Let  her  develop  her  inspirational  power — let  her  cultivate 
purity.  Purity  from  ambition,  from  sensuaHty,  from 
vanity.  With  her  own  nature  Hberated  of  these  fetters, 
let  her  try  in  pubhc  and  in  private  Hfe  to  liberate  others. 
Let  her  forget  herself — her  rights  and  her  happiness.  Let 
her  whole  nature  be  gathered  up  in  some  great  ideal  of 
service — ^in  the  vision  of  some  great  world-pain,  and  world- 
need,  to  which  she  has  to  bring  her  quota  of  assistance. 
In  this  spirit  the  same  power  will  be  hers  as  has  made 
woman  great  in  any  century — ^in  this  spirit  the  woman  of 
to-day  will  gain  her  Vote,  and  many  larger  things. 


THE  POSITION   OF  WOMAN ' 

In  these  days  there  is  much  discussion  regarding  the 
position  of  woman,  and  many  of  the  best  women  of  the  age 
are  demanding  that  that  position  shall  be  one  of  equality 
with  men.  They  are  women  fired,  not  with  any  spirit  of 
hostinty  to  the  opposite  sex,  but  simply  with  the  noble  and 
wholly  justifiable  spirit  of  justice.  And  for  this  reason 
they  demand  equality — ^not  privilege  of  any  kind,  but 
eqicality. 

But  while  their  demand  in  the  abstract  is  right,  there 
are  reasons  why  its  fulfilment  is  not  immediately  possible. 
It  cannot  be  attained  by  the  attainment  of  pohtical  equality 
alone.  Something  much  greater  is  required.  Just  as  a 
jumper  in  taking  a  long  jump  has  got  to  measure  further 
than  the  point  he  wishes  to  reach,  so  woman,  if  she  is  to 
estabhsh  the  just  equiHbrium  between  herself  and  man, 
will  need  to  fix  her  goal  at  a  point  further  than  equality. 

Because  the  equaUty  which  may  and  must  one  day  be 
estabhshed  between  man  and  woman,  is  the  equahty  not 
of  similarity  but  of  interchange.  To  some  degree  this 
interchange,  and  the  mutual  obHgation  which  it  brings,  is 
already  recognised.  But  it  has  not  yet  estabhshed  equahty, 
nor  the  freedom  of  woman,  because  the  exchange  has 
been  chiefly  wrought  in  things  in  which  woman  is  the 
weaker. 

Physically  woman  is  weaker,  and  while  her  contribution 
remains  on  this  plane  there  cannot  be  equaUty.    Intellectu- 
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ally  she  is  not  naturally  weaker,  but  her  intellect  is  of  a 
different  type,  less  fitted  for  combat,  and  she  has  also  got 
centuries  of  insufiicient  education  behind  her — a  condition 
which  still  appHes  to  many  women  to-day,  and  makes  them, 
in  the  mass,  unable  to  win  their  equahty  on  this  ground, 
or  even  try  for  it. 

What  then  remains  ?  There  is  a  third  ground,  as  open 
to  the  simple  woman  as  to  the  cultured — a  ground  on  which 
victory  is  far  surer  and  more  complete  than  on  any  other. 
And  some  have  found  it  and  can  testify  to  the  truth  of 
of  what  here  is  written.  But  few  have  written  of  it,  and 
many  perhaps  have  not  clearly  understood  the  nature  of  the 
power  they  have  reached. 

We  speak  of  the  spiritual  ground,  we  speak  of  inspiration 
— that  power  already  touched  upon  in  our  previous  essay. 
It  is  necessary  to  say  much  more  of  it  in  this  essay,  for  in 
the  full  understanding  of  this  power  Hes  woman's  whole 
hope  of  attaining  to  her  true  position  of  equality  and 
honoured  interchange  with  man. 

To  reach  understanding  the  first  thing  perhaps  to  recog- 
nise is  that  it  is  something,  this  power  of  inspiration,  which 
goes  far  beyond  mere  goodness.  It  includes  goodness, 
especially  purity  and  selflessness,  but  goes  beyond  them. 
Not  every  pure  or  unselfish  woman  has  the  power  of 
inspiration.  It  is  only  the  woman  who  has  been  touched 
by  forces  greater  than  herself  who  possesses  it — woman 
on  whom  the  *  divine  afflatus '  has  descended — through 
whom,  along  with,  and  despite  all  faults  that  she  may 
possess,  this  breath  of  a  wider  Hfe  than  the  personal,  a 
bigger  spiiit  than  the  personal,  a  greater  force  than  the 
personal — is  felt. 

This,  it  is,  which  makes  all  the  difference  in  the  attitude 
of  man.  Whilst  woman  is  only  woman,  he  feels  himself 
always  the  wiser  and  the  stronger,  and  there  is  a  touch  of 
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condescension  often  in  the  protection  which  even  the  best 
of  men  ^vill  put  round  women  merely  good.  Only  the 
woman  touched  by  the  '  divine  fire,'  only  the  woman  who 
can  inspire,  gets  beyond  this.  In  the  presence  of  such  a 
woman  a  man  will  quicken  with  the  sense  of  something 
new — something  great  which  he  has  not  discovered — a 
force  not  of  his  rousing,  nor  within  his  controlling.  Such 
women  men  wiU  regard  first  with  wonder — then  quickly, 
the  best  of  them,  will  extend  to  them  that  comradeship 
which  holds  no  condescension,  but  is  a  recognition  of  force 
independent,  equal,  or  perhaps  even  greater,  as  in  some 
cases  they  may  feel  it  is. 

But  how  is  this  point  reached  ?  It  is  to  be  reached  only 
by  a  totally  different  education,  and  totally  different  mental 
attitude  from  those  which  are  found  in  most  women  to-day. 

The  secret  Hes  in  the  establishment  of  freedom — not  so 
much  outer  freedom,  though  this  too  in  many  cases  is 
essential,  but  freedom  first  and  foremost,  and  complete 
and  entire,  in  woman's  own  soul.  This  is  the  foundation. 
There  are  many  good  women  in  the  world,  but  not  many 
free  women,  and  it  is  only  the  free  woman  who  can  make 
men  feel  in  the  way  we  have  described.  Women  have 
been  educated  for  centuries  in  the  creed  of  pleasing  men. 
Even  good  women.  The  difference  between  the  education 
of  the  good  woman  and  the  bad  is  only  that  the  former  is 
taught  to  dedicate  herself  to  the  innocent  well-being  of 
man,  and  the  latter  to  his  evil  side.  But  the  dedication 
note  is  the  same — it  is  the  service  of  man. 

And  this  is  the  false  note,  and  while  it  continues  woman 
cannot  be  free,  and  with  her  soul  thus  bound,  cannot 
inspire.  Woman  was  created  originally  not  for  the  service 
of  man,  but  together  with  man  for  the  joint  service  of  her 
Maker.  It  is  to  this  point  that  she  must  get  back,  for 
her  gain  and  that  of  man  ahke.    And  only  when  she  gets 
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back  to  it  will  she  have  attained  her  liberty,  and  with 
her  hberty,  her  equality  with  man. 

There  are  many  grades  to  the  servitude  which  has  been 
estabhshed  through  the  centuries,  but  if  they  be  fairly 
examined,  it  will  be  seen  that  this  same  false  principle 
runs  through  them  all — the  duty  for  woman  of  pleasing 
man  first  and  foremost,  rather  than  of  serving  first  and 
foremost  the  spirit  of  righteousness.  Take  the  commonest 
of  examples  in  illustration.  If  it  be  known  that  a  married 
couple  do  not  get  on,  what  is  the  attitude  of  ordinary 
society  ?  Does  it  care  anything  for  the  rights  of  the  case, 
or  does  the  man  sink  in  the  eyes  of  anybody  because  of 
the  insuccess  ?  No,  but  we  hear  it  said  of  the  woman, 
"  She  does  not  know  how  to  please  her  husband,"  or  "  she 
cannot  hold  him."  And  from  these  all  too  common 
phrases  we  learn  the  position  of  woman — the  ordinary 
conception  of  her  place  in  the  world. 

It  is  all  this  which  has  got  to  be  changed  from  the 
beginning.  From  childhood  upwards  mothers  have  got 
to  teach  their  daughters  that  their  duty  is  not  to  charm,  but 
to  inspire.  That  they  are,  as  it  were,  the  custodians  of 
all  the  beautiful  things  in  life — that  their  eye  must  ever 
be  the  first  to  note,  their  voice  the  first  to  demand,  anything 
that  is  good,  or  beautiful,  or  noble.  That  they  are  surely  to 
draw  men  with  the  chains  of  beauty,  but  not  their  httle 
I)ersonal  beauty,  but  all  the  wide  beauty  of  God's  universe. 

The  child  who  feeds  on  such  beauty  in  childhood  be- 
comes the  woman  given  to  ideals,  or,  in  other  words,  to 
God  her  Maker.  And  consumed  with  this  fire  she  loves 
her  fellow-creatures,  including  man,  not  less,  but  only 
less  selfishly — ^instead  of  wishing  their  attention  to  be  fixed 
on  her,  she  wishes  it  fixed  with  her  on  the  ideal  to  which 
she  herself  is  dedicated. 

And  such  are  the  women  who  inspire  men — women  who 
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have  no  thought  of  pleasing.  And  their  power  is  wide. 
For  even  in  cases  where  the  relationship  is  not  close,  the 
power  of  such  women  often  passes  to  men.  There  are  men 
not  '  free '  who  temporarily,  in  the  presence  of  women 
of  this  different  mental  atmosphere,  will  taste  of  freedom. 
V  And  they  will  feel  the  charm  of  the  woman  who  lets  them 
taste  of  it,  and  her  power  will  be  deeper  than  that  of  her 
sister  siren.  It  will  be  a  species  of  love  which  they  will  give 
to  her  as  she  thus  draws  them  beyond  themselves,  and  let 
us  call  it  the  love  of  man  for  woman,  as  it  truly  is,  though 
it  is  not  the  love  of  male  for  female. 

And  it  does  not  matter  precisely  what  this  thing  be 
with  which  woman  draws  man  beyond  himself — ^in  which 
he  feels  himself  at  once  echpsed  and  elevated.  It  may  be 
rehgion — or  it  may  be  maternity  in  its  highest  form — or 
it  may  be  any  great  social  movement.  The  essential  is 
only  that  it  be  an  ideal  great  enough  to  have  hf  ted  woman 
out  of  herself — touched  her  with  the  divine  afflatus — pro- 
cured her  dedication  to  the  great,  all-permeating  S'pirit  of 
the  world — made  of  her  something  more  than  mere  primitive 
woman,  prey  to  all  woman's  weakness. 

This  is  the  secret  of  inspiration,  and  of  woman's  Hberty. 
And  we  say  woman's  hberty,  for  though  the  path  of  dedi- 
cation is  of  course  open  to  men  too,  they  are  not,  by 
nature,  so  capable  of  following  it.  That  same  differ- 
ence in  their  intellect  which  makes  them  more  fitted 
to  combat,  makes  them  less  capable  of  dedication.  They 
see  detail,  where  women  see  things  whole.  They 
see  momentary  difficulties,  while  woman  grasps  the  "is 
to  be." 

But  let  it  not  be  thought  that  dedication,  even  by 
woman,  is  reached  in  a  day.  It  is  something  much  more, 
this  dedication  of  which  we  speak,  than  the  mere  enthusi- 
astic adopting  of  a  Cause.     It  is  a  whole  Hfe,  and  a  hfe 
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attained  by  inches.     Some  lines  of  LongfeUow  paint  it 
weU : 

"  The  heights  by  gre<at  souls  reached  and  kept 
Were  not  attained  by  sudden  flight : 
But  they,  while  their  companions  slept,  1 

Were  toiUng  upward  in  the  night.  ^ 

Standing  on  what  too  long  we  bore 
With  shoulders  bent,  and  downcast  eyes, 
We  may  discern — unseen  before — 
A  path  to  higher  destinies." 

To  discern  is  the  first  point — then  to  trust  and  toil. 
And  this  "  toil  "  for  woman  resolves  itself  largely  into  the 
tenacious  holding  of  ideals  which  the  world,  in  the  mass, 
denies.  This  is  woman's  principal  work,  and  because  her 
external  experience  is  more  Mmited  than  man's,  and  she 
knows  that  this  is  so,  it  is  all  too  often  a  "  toiHng  upward 
in  the  night."  On  the  one  side  is  the  mass  of  world 
testimony  which  denies,  and  on  the  other  often  the  voice 
of  her  own  heart  only  which  affirms. 

Yet  it  is  in  the  degree  that  she  is  true  to  her  inner 
revelation  that  woman  hberates  herself  and  inspires  man. 
Men  do  not  love  best  the  women  who  make  Ufe  easy  for 
them.  There  is  innate  in  the  heart  of  every  human  being 
something  which  asks  to  rise.  In  lower  natures  this 
stirring  takes  the  form  of  personal  ambition — in  higher 
natures,  of  world  service.  But  in  all,  or  nearly  aU,  there 
is  the  impulse  to  move  on.  And  men  love  best  the  women 
who  make  them  move. 

If  this  were  all  better  grasped  by  women  they  would 
spend  less  time  in  the  study  of  pleasing,  and  turn  their 
attention  to  the  great  secrets  of  inspiration.  They  would 
cease  to  be  slaves,  in  a  word,  and  would  study  to  become 
queens.  And  in  the  degree  that  they  succeeded  they 
would  quickly    learn   which  man   loves  best — the  slave 


K 


14  THE  COMING  ORDER 

who  holds  him  back,  or  the  queen  who  drives  him 
forward. 

There  is  a  terrible  justice  in  life — ^not  injustice— for 
those  who  look  beneath  the  surface.  It  is  a  common  view 
to  regard  woman  as  the  passive  element  in  Hfe — the  weaker 
element,  often  victimised.  It  is  an  erroneous  view. 
Woman  is  the  initial  force,  because  she  is  the  attractive 
force.  The  manner  of  her  attraction  decides  her  destiny 
and  that  of  the  men  she  influences. 

And  as  the  first  step  hes  with  her,  is  there  not  a  glorious 
poetic  justice  in  the  fact  that,  if  she  chooses  wrongly,  she 
must  suffer  more  than  man  ?  And  may  it  not  be  also 
that  her  greater  suffering  in  the  flesh  has  been  designed 
to  drive  her  back  to  her  true  kingdom — the  spirit — ^from 
which  she  is  required  to  Hght  the  world  ? 

There  is  no  medium  path  open  to  woman,  if  she  would 
but  understand  it — she  is  so  constituted  that  she  must  be 
always  either  slave  or  queen.  Whilst  she  chooses  self  she 
Hmits  herself  to  woman's  weakness,  and  must  be  subject, 
however  gilded  and  disguised  the  subjection.  Only  when 
she  reaHses  her  mission  and  renders  herself  up  to  the 
great  s^nrit  of  the  world  does  she  enter  into  a  strength 
greater  than  that  of  either  man  or  woman,  and  becomes 
a  queen.  It  is  only  when  she  ceases  to  care  for  self,  that 
her  Httle  self  becomes  safe — ^it  would  seem  as  if  for  woman 
specially  were  those  words  spoken :  "  He  who  loseth  his 
life  for  My  sake,  shall  find  it." 

And  there  is  no  selfishness  in  this  Hberty  or  queenship 
for  which  we  incite  women  to  strive,  for  what  woman 
gains  in  this  way  she  gains  for  man  as  much  as  for  herself 
— in  breaking  her  own  chains,  she  breaks  also  his.  On  a 
lower  level  her  influence  enthralls,  but  at  this  point  it 
becomes  a  force  which  liberates  and  uphfts. 

It  is  indeed  only  in  getting  beyond  both  him  and  herself 
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that  woman  can  first  truly  serve  man,  and  so  much  will 
be  gained  when  the  good  and  loving  women  of  the  world 
reaMse  this.  For  woman's  natural  impulse  to  give  does 
not  suffice  for  service — the  giving  must  become  wise  giving. 
And  the  strength  and  the  wdsdom  for  wise  giving  come  only 
through  the  illumination  of  the  spirit.  In  a  word,  woman 
will  love  man  most  beneficently  when  she  loves  him 
second  to,  or  within,  some  great  ideal.  Then  the  flame 
which  Ufts  her  will  pass  to  him,  and  lift  him  also. 

When  woman  can  make  this  contribution  of  inspiration 
always,  and  recognisedly,  she  will  have  gained  her  true 
position  in  the  world,  and  no  equality  will  be  denied  her. 
But  she  has,  so  to  speak,  got  to  come  doivn  from  above,  not 
work  up  from  below.  Not  fight  for  place  in  order  to 
show  her  power,  but  so  show  her  power  that  the  gates 
fly  open. 

Then  will  commence  that  true  interchange  on  every 
plane  which  is  needed  for  the  building  of  a  true  society. 
Woman  as  inspirer — man  as  worker  out.  The  reverse  of 
the  order  in  the  physical  world,  and  by  that  reverse  the 
proof  of  equahty,  and  the  guarantee  of  mutual  respect. 

EquaHty  through  difference,  and  through  the  realisation 
by  woman  of  the  spiritual  power  which  is  her  chief  and 
highest  contribution.  May  she  hasten  to  that  understand- 
ing which  holds  alike  her  redemption  and  that  of  man. 


MATERNITY 

From  the  beginning  of  the  world  maternity  has  ever  been 
regarded  as  the  supreme  duty  and  supreme  glory  of  woman. 
But  forgetful,  or  insufficiently  mindful,  of  the  twofold 
nature  of  the  human  race,  the  world  has  regarded  this 
maternity  too  much  in  its  physical  aspect,  as  though  it 
were  a  merely  animal  race  which  required  to  be  continued. 

And  this  one-sided  conception  of  maternity  Hes  at  the 
root  of  much  incomprehension  between  the  sexes,  as  it 
also  contributes  largely  to  the  incomprehension  shown  by 
some  women  as  well  as  men  for  the  present  feminist 
movement. 

The  liberation  of  woman  will  not  tend  to  diminish  or 
to  lower  either  marriage  or  maternity,  but  will  rather 
give  us  mothers  of  a  higher  stamp.  Mothers  who  will 
never  have  entered  into  marriage  as  a  means  of  support, 
but  always  from  affection  and  free  choice  :  who  within 
the  pale  of  marriage  will  possess  also  the  dignity  of  freedom, 
so  that  the  children  born  of  them  will  be  not  children  of 
the  flesh  alone,  but  children  to  whose  creation  they  will 
have  brought  the  co-operation  of  heart,  and  mind,  and 
spirit.  ^ 

Surely  such  alone  can  be  called  '  human  '  children,  and 
such  alone  a  continuation  of  the  human  race.  And  the 
maintenance  of  any  lower  level  of  propagation  is  surely 
not  desirable.  And  it  is  this  lower  level  of  propagation 
which  will  alone  diminish  with  the  hberation  of  woman. 

Does  man  really  trust  the  love  of  woman  so  Httle  that 
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he  believes  she  will  love  less,  or  give  less,  when  no  longer 
constrained  ?  Has  his  experience  been  so  poor  that  he 
does  not  know  that  giving  is  inherent  to,  and  indetachable 
from,  the  nature  of  every  true  woman  ?  All  that  changes, 
as  she  rises,  is  the  quantity  and  quahty  of  her  giving,  which 
rise  with  her.  Her  gain  is  his  gain,  and  must  be  ever. 
And  even  were  it  otherwise,  is  there  not  something  re- 
pugnant to  true  manliness  in  the  idea  of  constrained 
possession — must  not  the  best  men  desire  the  day  when 
the  Hberty  of  women,  equal  to  their  own,  may  be  the 
continual  proof  that  all  she  brings  to  them  she  brings 
willingly  ? 

And  even  as  this  willingness,  this  co-operation  of  mind 
and  heart,  are  needed  in  the  pre-natal  period,  so  still  more 
are  they  required  after  birth  for  the  upbringing  of  a  human, 
not  merely  animal  child.  Is  this  remembered  in  the 
indiscriminate  manner  in  which  immature  girls  are  rushed 
into  matrimony,  and  maternity  regarded  always  as  meri- 
torious and  matter  for  congratulation  ?  If  the  mere 
multiplication  of  bodies  were  the  world's  chief  need,  of 
course  this  would  be  right,  but  however  it  may  have  been 
in  earher  ages  of  the  world,  to-day  population  is  not  a 
crying  question  ;  the  countries  where  population  is  de- 
creasing in  quantity  are  few — much  more  serious  is  the 
quality  of  the  population,  and  the  problem  before  the 
world,  as  a  whole,  to-day  is  the  creation  not  of  a  more 
numerous,  but  of  a  better,  and  more  human  race. 

And  this  will  come  only  when  we  have  nobler  and  freer 
women  for  our  mothers :  women  in  whom  freedom  has 
begotten  the  sense  of  responsibihty — that  sense  w^hich 
never  can  exist  without  freedom,  and  which  lies  at  the 
root  of  every  recognition  and  observance  of  duty.  Women 
of  this  type  will  give  a  very  different  education  to  their 
children  to  that  which  is  ordinarily  given  to-day.    The 
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sense  which  is  strong  in  them  they  will  implant  in  their 
offspring — duty,  seriousness,  social  responsibiHty  will  form 
the  keynote  instead  of  carelessness  and  pleasure.  Women 
of  this  type  will  have  fronted  the  biggest  social  problems, 
and  the  fruit  of  their  thinking  will  be  round  their  children 
from  infancy.  Sons  of  such  mothers  will  find  a  difficulty 
in  sinning  hghtly — their  daughters  in  being  frivolous  and 
vain.  It  will  be  a  human,  not  an  animal  generation 
which  will  spring  up,  when  we  have  a  human  instead  of 
an  animal  maternity. 

And  it  is  for  this  right — the  scope  to  be  human,  not 
merely  animal — to  express  their  whole  nature,  not  merely 
a  part — that  women  are  fighting  and  suffering  to-day. 
The  liberty  has  to  come  in  many  ways  and  from  many 
quarters — ^it  is  hberty  of  soul,  and  mind,  and  body  which 
has  to  be  attained.  For  the  liberty  of  soul,  the  freeing  of 
her  spirit  from  her  senses,  woman  has  to  look  to  herself 
alone ;  here  nothing  opposes  her  but  her  own  weakness. 
But  for  the  liberty  of  mind  and  body,  Hberty  economical 
and  political,  she  has  to  contend  with  a  monopoly  of 
centuries.  And  since  this  Hberty  too  must  be  hers  before, 
in  many  cases,  she  can  reach  the  human  dignity  we  have 
spoken  of,  can  we  blame  her  for  any  methods  which  she 
uses  in  her  struggle  ?  It  is  a  struggle  of  Hfe  and  death — 
for  the  right  to  be  human.  No  war,  the  most  glorious, 
but  has  been  marked  with  some  blotches.  Yet,  when  a 
nation  attains  its  Hberty  by  the  sword,  humanity  does 
not  count  the  blotches,  but  applauds.  The  war  of  women 
to-day  is  for  the  Hberation  of  the  whole  race — the  freeing 
of  the  human  from  the  animal :  there  has  perhaps  never 
been  a  war  so  far-reaching  in  all  history,  and  in  a  Cause 
so  great  there  is  scarce  anything  worth  calHng  shame  or 
error  save  the  one  great  shame  and  error  of  supineness. 

But  the  field  is  wide,  and  the  battle  to  be  fought  has  to 


MATERNITY  19 

be  fought  at  different  points,  and  wdth  different  methods. 
The  Suffrage  Movement  is  one — there  are  also  others. 

The  physical  maternity  which  should  and  will  be  ele- 
vated by  the  economical  liberation  of  woman  is  not  the 
only  maternity  which  pertains  to  her  ;  there  is  another,  a 
spiritual  maternity,  which  has  been  too  httle  understood 
and  recognised,  and  which  yet  represents  undoubtedly  the 
true  contribution  of  one  type  of  woman  to  the  world. 

The  continuation  of  the  race  is  not  the  only  world-need 
— the  continuation,  preservation,  and  elevation  of  its 
spirit  is  at  least  equally  necessary.  The  bringing  forth  of 
ideals,  the  giving  to  them  body  and  existence,  is  another 
form  of  generation  which  the  world  could  ill  spare.  And 
while  of  course  men  play  their  part  in  this  generation — 
and  play  a  more  equal  part  than  in  the  physical  generation 
— yet  for  reasons  already  partly  indicated  it  is  perhaps 
women  who  are  specially  called  to  this  work  to-day. 

Because  none  has  ever  contested  with  man  his  right  to 
serve  the  world  in  this  way  if  he  could,  and  would — all 
forms  of  life  have  ever  been  open  to  him — lie  has  been 
able  to  choose,  unfettered,  that  which  his  spirit  for  its 
workings  has  required.  If  as  priest,  or  scientist,  or  geo- 
graphical explorer,  man  has  chosen  to  live  single  and 
childless,  the  world  has  not  blamed,  nor  found  liis  course 
unnatural,  but  has  gloried  in  the  children  of  his  brain  and 
spirit.  Not  so  wath  woman.  So  fixed  is  the  idea  that 
woman's  only  possible  creation  is  physical  creation,  that 
the  world  is  apt  to  pity  single  women  so  long  as  it  is  pos- 
sible to  consider  their  single  state  compulsory — when  that 
is  no  longer  possible,  then  they  are  called  "  queer  "  and 
even  abnormal. 

It  is  this  degrading  h'mitation  of  her  powers  which 
woman  requires  to-day  to  change  into  something  higher : 
for  the  good  of  the  whole  world  she  needs  to  win  for 
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herself  the  power  to  participate  in  its  higher  forms  of 
generation — the  power  to  express  with  fidehty  and  force 
all,  not  only  part,  of  what  God  has  placed  within  her. 

And  if  it  be  true  that  physical  maternity  is  exigent, 
and  that  the  woman  who  is  producing  a  family  must  give 
her  best  strength  to  that,  it  is  no  less  true  that  the  Ufe  of 
spiritual  generation  is  exigent,  as  the  men  and  women 
pursuing  such  Ufe  know  well. 

There  is  a  difference  between  the  maintenance  of,  and 
the  giving  birth  to  ideals,  just  as  there  is  between  the 
upbringing  and  the  birth  of  children.  In  the  period  of 
upbringing,  if  all  goes  well,  the  mother  can  attend  to  other 
things,  but  during  the  period  of  gestation  and  travail  the 
child  has  to  be  at  least  the  dominant  thing. 

And  it  is  precisely  at  this  point  of  gestation  and  even 
travail  that  the  spiritual  life  of  woman  stands  to-day. 
And  every  woman  who  sees  and  understands  is  as  an 
element  in  a  great  pregnancy,  the  bringing  of  which 
pregnancy  to  a  true  birth  must  be  her  dominant  thought. 

No  woman  who  comprehends  the  moment  belongs  to 
herself  to-day,  but  to  all  her  sex,  and  through  that  to  the 
race.  It  is  not  enough  if  her  own  Ufe  be  in  order — such 
order  and  hberty,  if  they  be  hers,  are  only  a  condition 
suppHed  to  her  to  enable  her  to  spend  herself  for  the 
general  disorder. 

Nor  is  the  question  one  of  comparison  between  the  ideal 
and  the  natural  hfe — between  the  physical  maternity  and 
that  other  of  which  we  now  are  speaking.  That  may  be 
a  question  for  the  consideration  of  future  ages,  when  both 
hves  shall  equally  have  been  thrown  open  to  women. 
To-day  the  point  on  which  to  concentrate  is  that  both  Uves 
are  surely  needed  in  the  world — woman's  force  most  surely 
called  for  in  both  forms  of  activity.  And  every  woman 
in  whom  the  spirit  force  burns  strongly  has  the  duty  of 
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helping  to  open  wider  for  her  sister  women  the  path  for 
this  expression — ^for  their  good,  and  the  good  of  all  the 
world. 

Multiform  are  the  ways  in  which  it  may  be  done — 
infinitely  varied  the  contributions  asked  from  different 
women.  Take  the  great  army  of  professional  women  : 
many  of  these  marry,  and  some,  even  after  marriage, 
manage  to  continue  their  profession  without  neglect  of 
husband  or  children.  In  future  ages  this  may  not  be 
necessary,  but  to-day  these  women  rightly  feel  that  not 
the  work  of  one  developed  woman  can  be  spared,  if 
development  is  to  be  obtained  for  all.  Other  women 
there  are  who,  knowing  their  strength  unequal  to  both 
marital  and  professional  duties,  choose  the  professional, 
and  remain  single.  These  are  those  who  incur  most 
blame.  But  it  is  uncomprehending  blame,  arising  from 
that  false  conception  that  every  woman's  duty  is  the  same 
— physical  maternity  equally  the  mission  of  all.  Also  a 
point  frequently  not  grasped  is  that  the  choice  of  these 
women  is  often  due  to  the  nature  of  the  times,  and  would 
be  different  in  different  times  :  they  are  conscious  of  their 
place  in  the  great  pregnancy — when  that  pregnancy  has 
passed  to  birth,  the  choice  of  many  of  them  will  be  different. 

These  women  are  those  who  are  estabhshing  the  mental 
efficiency  of  woman,  and  with  it  her  economical  inde- 
pendence :  they  are  bringing  forth  that  part  of  the  great 
idea — setting  woman  free  in  mind  and  body. 

Another  field  there  is,  the  moral  and  spiritual,  in  which 
the  contributions  required  from  women  are  even  more 
varied.  Here  it  is  a  new  social  conscience  which  requires 
to  be  created — a  wholly  different  moral  atmosphere.  And 
while  the  Vote  may  help,  it  can  only  do  so  in  very 
secondary  degree — success  in  this  field  depends  upon  the 
number  of  women  who  can  attain  to  spiritual  freedom 
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within  themselves,  and  then  be  ready  to  bleed  and  die, 
if  necessary,  to  pass  it  on  to  others. 

And  here  again  "  duty  "  receives  a  special  colour  from 
the  nature  of  the  times.  In  an  age  when  a  greater  purity 
will  have  been  attained,  a  higher  general  standard  estab- 
Hshed,  woman,  in  her  particular  dealings,  may  be  able  to 
be  more  gentle  than  is  legitimate  to-day.  These  are  as 
the  times  of  war,  when  gentleness  spells  too  often  weak- 
ness, and  treason  to  the  Cause — ^leniency  with  the  indi- 
vidual bringing  often  disaster  to  the  many. 

Every  woman  struggHng  in  this  field  must  regard  her 
own  little  hfe  as  a  contribution,  before  all  things,  to  the 
general  need.  This  was  true  also  of  the  woman  struggling 
in  the  mental  field,  but  it  is  more  intimately  and  con- 
tinuously true  of  the  woman  whose  field  is  the  moral  and 
the  spiritual.  The  professional  woman  chooses  a  definite 
fine  in  life  and  abides  by  it — it  is  one  great  choice,  once 
made,  and  the  hfe  which  follows  on  it  helps  naturally  to 
its  observance.  With  the  woman  strugghng  to  bring 
moral  and  spiritual  ideals  to  birth,  the  situation  is  more 
complex,  calling  for  a  more  sustained  fidehty. 

And  the  expression  "  bleed  and  die  "  will  not  be  found 
too  strong  for  what  must  be  her  experience.  Again  and 
again  her  heart  will  need  to  bleed — the  human  and  the 
personal  in  her  give  way,  and  die,  for  the  estabhshment 
of  the  spiritual  and  the  ideal. 

Certain  moral  principles  require  to  be  estabfished  in  the 
general  social  conscience  of  our  day — estabhshed  as 
commonplaces,  the  possibihty  and  rightness  of  which  are 
never  disputed,  even  if  the  apphcation  be  recognised  as 
difficult.  One  morahty  for  the  two  sexes,  and  the  duty 
of  the  spirit  to  rule  the  flesh,  may  be  said  to  be  the  chief 
of  these  principles  :  these  are  the  ideals  which  the  woman 
struggling    in  the  moral   field  has  to  bring  to  birth — 
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express  in  her  own  life-  ^at  the  cost  of  any  personal 
sacrifice. 

And  the  many  forms  this  sacrifice  may  take  may  be 
easily  imagined.  One  morahty  for  the  two  sexes  requires 
that  man  shall  come  to  marriage  as  pm'e  as  woman — 
can  woman  find  the  strength  for  saying  "  No  "  when  he 
does  not  ?  Again,  one  morahty  requires  a  fidehty  in  the 
husband  after  marriage  equal  to  that  of  the  wife — can 
woman  find  the  strength  for  separation  when  this  is  not 
observed  ? 

Once  more  we  repeat  that  the  duty  of  this  period  is  a 
special  duty — the  duty  of  sternness,  which  pertains  to 
times  of  war.  The  beauty  of  forgivenness  and  mercy  is 
not  forgotten,  nor  the  purity  and  spirituahty  which  may 
well  accompany  them.  But  this  is  not  the  moment  for 
gentleness  if  a  purer  social  order  is  to  be  estabHshed. 
Wrong  is  not  even  called  wrong  at  present,  nor  right,  right. 
Let  us  get  the  great  general  truths  estabhshed  first,  and 
then,  when  it  is  no  longer  dangerous,  let  us  be  generous 
to  the  fulness  of  our  power. 

But  the  truest  generosity  at  present  hes  in  sternness — 
in  seeing  every  single  case  as  part  of  the  great  whole,  and 
paying,  with  the  sacrifice  of  the  personal  Hfe,  towards  the 
creation  of  a  better  order. 

In  these  observations  we  have  chosen  to  sketch  a 
spiritual  maternity  pecuHar  to  this  period,  to  which  it 
seems  to  us  that  every  woman  of  insight  is  called  to-day. 
But,  as  we  have  also  indicated,  this  form  of  generation, 
and  the  caU  to  it,  cannot  be  Hmited  to  any  period. 
Always  there  must  be  beings  in  the  world,  both  men  and 
women,  for  whom  this  form  of  creation  is  the  right  and 
natural  one — that  to  which  their  forces  should  be  dedi- 
cated. And  again,  as  also  indicated,  the  two  fives  will 
not  always  blend — one  must  often  be  sacrificed  to  make 
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the  other  possible.  "For  the  flesh  lusteth  against  the 
spirit,"  as  the  great  Apostle  tells  us,  and  the  exigency  of 
the  spirit  is  not  less  than  that  of  the  flesh. 

May  the  war  of  women,  and  the  Hberation  which  should 
cro^vn  it,  open  to  the  world  fresh  possibilities  for  spiritual 
expression  and  development.  And  even  as  we  may  dis- 
like enforced  cehbacy  in  a  priesthood,  yet  honour  the 
voluntarily  cehbate  priest  and  agree  with  St.  Paul  in 
finding  him  the  truest  and  the  highest  type,  so,  caUing 
marriage  the  most  usual  lot  of  woman,  may  we  yet  learn 
to  recognise  in  her  also  the  priest  type,  when  we  meet  it, 
and  cease  to  limit  her  to  one  lot  alone.  May  we  come  to 
a  better  understanding  of  the  natural  and  unnatural,  the 
normal  and  abnormal  in  humanity,  recollecting  the  dual 
nature,  and  recognising  as  natural  to  every  human  being 
the  Hfe  which  for  that  nature  expresses  its  strongest  side. 
And  in  this  talk  of  priests  and  priesthoods  let  the  concep- 
tion be  the  broadest — ^let  it  be  that  of  dedication  to  the 
ideal  in  any  form.  And  with  this  idea  in  our  minds  let 
us  turn  to  the  Symposium  of  Plato — ^let'us  recall  all  that 
that  great  mind  has  sent  down  to  us  regarding  spiritual 
generation  and  the  pursuit  of  the  ideal.  And  taking 
nothing  from  men  of  such  glorious  paternity,  let  us  only 
once  more  beg  for  women  the  Hberty  for  a  similar 
maternity.  "  Souls  which  are  pregnant,"  says  Plato, 
"...  conceive  that  which  is  proper  for  the  soul  to  con- 
ceive and  contain.  .  .  .  And  such  creators  are  poets  and 
all  artists.  .  .  .  But  the  greatest  and  fairest  sort  of  msdom 
by  far  is  that  which  is  concerned  with  the  ordering  of  States 
and  families,  and  which  is  called  temperance  and  justice. ^^ 

To  such  ordering  and  social  regeneration  is  woman  called 
to-day — may  she  answer  to  the  call  as  she  has  answered 
to  her  human  call,  and  bring  forth  that  spiritual  child  of  a 
new  and  better  social  order  which  shall  uphft  the  race. 
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In  one  of  ^sop's  fables  we  are  told  of  a  fox  who  lost  his 
tail,  and  who,  not  hking  to  be  alone  in  his  loss,  tried  to 
persuade  his  comrades  that  tails  were  really  superfluous 
and  undesirable  things,  and  so  succeeded  that  all  the  other 
foxes  voluntarily  parted  with  their  tails  too. 

So  runs  the  fable,  and  there  are  many  in  the  world  of 
whom  we  would  wish  to  ask  whether  they  are  not  playing 
towards  their  brethren  the  part  of  the  fox  in  the  fable. 

Not  consciously  perhaps,  but  not  less  truly  for  that. 
Let  us  consider  the  case  as  it  stands  between  girls  and 
married  women.  Many  married  women  have  lost  certain 
dreams  and  beliefs  which  they  held  in  girlhood,  and  they 
do  not  remember,  or  perhaps  never  reahsed,  the  value 
which  these  dreams  had.  And  carelessly  they  submit 
girls  to  a  similar  loss — more  than  carelessly  sometimes, 
with  an  actual  conviction  that  it  is  well  that  "  girUsh 
imaginations  should  give  place  to  Hfe's  reahty." 

Of  the  wrong  they  do  they  have  no  conception,  nor  can 
they  have,  until  the  value  of  dreams,  and  their  place  as  a 
social  factor,  be  felt  and  comprehended.  But  it  is  time 
that  this  comprehension  was  estabhshed.  For  may  it  not  be 
that  these  same  dreams  are  often  revelation  more  than 
imagination,  with  all  the  force  and  persistency  of  revela- 
tion behind  them  ?  Is  it  not  possible  that  a  girl  dreaming 
of  the  world  as  it  ought  to  be,  and  as,  we  wiU  hope,  it  some 
day  mil  be,  is  nearer  to  truth  than  the  woman  who  has 
resigned  herself  to  accept  as  a  permanency  all  the  wrong 
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which  is  ?  Surely,  at  the  worst,  the  girl  is  but  premature  in 
her  behef ,  while  the  woman  is  fixed  in  an  enduring  error. 

The  girl  who  dreams  beauty,  becomes  often  the  woman 
who  demands  it,  and  the  woman  who  so  demands,  is  the 
woman  who  uphfts.  This  is  the  eJBfect  of  dreams  when 
they  are  strong.  They  are  no  more  unreal  than  the 
architect's  plan  is  unreal,  on  which  some  day  will  rise  a 
house  of  bricks  and  mortar.  And  even  when  they  are 
weak,  or  the  dreamer  weak,  let  it  not  be  thought  even 
then  that  dreams  are  without  their  effect. 

There  is  a  whole  world  of  tragedy  in  the  buried  dreams 
of  women  who  have  not  been  strong  enough  to  hold  their 
faith,  yet  on  whom  the  dreams  have  had  too  strong  a 
hold  to  let  them  be  ever  the  same  again  after  their  burial. 
These  are  the  mute  tragedies  of  Hfe — tragedies  in  which 
souls  are  buried,  and  only  mechanical  beings  hve  on. 
And  is  it  possible  to  think  of  such  events  as  being  without 
effect  ?  With  the  lost  or  lessened  vitaUty  of  every  indi- 
vidual, is  not  the  sum  total  of  the  world's  vitahty  lessened 
— the  power  of  its  deadening  forces  increased  ? 

And  this  tragedy,  arising  from  disappointed  dreams,  is 
one  which  we  meet  in  different  degrees  on  every  hand. 
The  degrees  differ  from  the  hfe  openly  wrecked  to  the  Ufe 
which  even  in  itself  is  not  conscious  of  its  loss — the  woman 
who  adopts  the  false  resignation  of  which  we  have  just 
spoken.  But  in  all  in  different  degree  the  tragedy  is 
working,  whether  recognisedly  or  not. 

Its  principal  expression  is  to  be  found  in  a  lowered 
moral  tone — ^less  is  expected,  and  less  is  also  rendered. 
This  last  is  a  point  not  always  reahsed,  but  it  is  inseparably 
hnked  with  the  first. 

If  it  were  better  reahsed,  would  it  make  a  difference  ? 
If  men  knew  how  much  they  lose  in  woman  when  they 
crush  her  dreams,  would  they,  together  with  the  older 
women,  care  a  httle  more  about  preserving  them  ? 
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There  is  one  dream  which  few  girls  find  reahsed,  and  of 
wliich  few  men  reahse  the  importance — the  dream  that 
the  husband  they  wed  will  bring  to  them  a  purity  of  hfe 
as  great  as  that  which  they  bring  to  him. 

There  is  always  a  small  minority  of  men  in  the  world, 
be  it  remembered,  who  make  this  dream  a  possibihty,  and 
explain  the  number  of  girls  who  cherish  it.  Each  hopes 
that  a  man  of  the  minority  will  fall  to  her  share,  and  reason 
permits  her  hope.  And  besides  reason  there  is  a  far 
greater  factor  to  account  for  it — the  enormous  factor  of 
the  human  heart,  with  all  that  it  consciously  and  uncon- 
sciously demands. 

And  this  factor  it  is,  which,  consciously  or  uncon- 
sciously, with  or  without  the  woman's  consent,  constitutes 
itself  man's  enemy  when  he  destroys  this  dream.  Reason 
for  a  time  may  work  upon  his  side,  for  many  women  are 
so  imbued  with  those  false  moral  criteria  which  reign  in 
most  social  circles  that  their  reason  will  scarcely  permit 
them  to  blame  a  man  when  they  find  in  him  a  morahty 
inferior  to  their  own.  A  woman's  reason  may  absolve 
her  husband  when  he  destroys  this  dream.  But  her 
heart  ?  Hearts  are  not  always  obedient  to  social  codes, 
and  often  in  the  heart  of  woman,  dumbly,  wistfully,  a 
sense  of  wrong,  and  a  demand  for  higher  things  will  con- 
tinue to  exist,  even  when  her  reason  gives  her  no  support. 

And  this  dumb  sense,  working  in  different  ways,  will 
produce  always  some  result.  In  women  who  are  strong  it 
will  work  towards  clear  conception,  and  make  of  them 
social  reformers.  So  far  good,  one  may  say.  But  may 
not  the  price  even  in  these,  the  best  cases,  be  sometimes 
terrible  ?  Is  it  not  hard  on  the  man  that  ignorantly, 
carelessly,  through  the  false  social  standards  which  exist, 
he  should  have  roused  a  force  in  his  wife  which,  directed 
against  a  general  wrong,  may  yet  be  obhged  to  include 
himself  ?    And  the  wife — ^is  her  share  less  terrible  in  such 
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cases  ?  Is  it  nothing  that  the  natural  Ufe  has  been 
poisoned  for  her,  so  that  she  can  only  take  it  henceforth, 
if  she  do  take  it,  at  the  cost  of  a  sense  of  infideUty  ? 
Whichever  way  she  turns  and  acts  must  she  not  bleed — for 
the  world  and  its  ideals  and  needs  on  one  side — ^for  her 
husband  on  the  other  ?  And  the  man,  must  he  not  bleed 
too — whether  he  jump  forward  with  her  at  a  big  price,  or 
whether  he  pull  her  back  ?  For  the  few  who  in  such  case 
can  go  forward,  it  is  true  that  a  greater  love  and  joy  may 
dawn  than  in  any  other  way.  But  will  they  be  many  ? 
Those  who  can  pay  the  price  asked  for  by  the  broken 
sanctities — cut  out  the  human  part  of  hfe  and  love  which, 
as  a  holy  thing,  has  been  stained  and  forfeited,  and  live 
and  love  henceforth  in  the  spirit  only  ?  Are  there  many 
husbands  and  wives,  faced  with  this  situation,  capable  of 
such  a  choice  ?  Some  few  there  are,  and  such  know  love 
at  its  divinest,  and  taste  the  kingdom  of  heaven.  But 
they  are  few,  and  what  mostly  happens  in  these  cases  is 
one  of  two  other  things. 

Either  the  ideals  conquer,  but  with  bitterness,  and  at 
the  cost  of  affection,  bringing  separation  as  a  consequence 
— not  external  separation  necessarily,  but  separation  of 
the  heart— or  else  human  love  conquers,  with  a  sacrifice 
of  the  ideals ;  but  then  human  beings  of  the  type  we  are  now 
sketching  live  on  ever  afterwards  at  a  lower  key. 

This  is  the  awful  price  paid  by  those  in  whom  dreams 
and  ideals  are  strong  and  yet  not  strong  enough  to  rule. 
They  give  way,  but  there  is  an  unvoiced  hunger  in  them 
throughout  life  for  the  higher  levels  lost — a  hunger  which 
expresses  itself  too  often  in  bitterness  and  cynicism,  and 
always  in  lessened  force. 

And  these,  the  strong  souls  who  turn  bitter  under 
shattered  dreams — bitter  whether  they  be  faithful  or  un- 
faithful to  them — these  are  not  even  the  saddest  cases. 
For  in  their  very  bitterness  is  life — the  higher  things  have 
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not  quite  lost  their  hold.  Far  sadder  are  the  cases  of  those 
who  easily  and  placidly  accept  wrong,  and  in  such  acceptance 
go  to  swell  the  force  of  apathy  and  corruption  in  the  world. 

And  one  of  these  states,  either  agony,  or  bitterness,  or 
apathy,  must  always  follow  when  the  ideal  visioning  of 
youth  is  brought  in  contact  with  what  are  called  hfe's 
reahties,  but  what  are  really  hfe's  perversions.  Is  not 
the  situation  rife  with  import,  and  should  not  the  pre- 
paration for  it  be  something  very  different  to  what  it  is 
to-day  ? 

Once  more  let  it  be  marked  that  from  some  result  there 
is  no  escape.  The  most  common  result  is  undoubtedly 
that  of  apathy.  The  large  majority  of  women  do  accept 
life  as  it  comes  to  them,  without  combatting  anything 
they  find.  If  they  have  dreamed  better  things,  they 
quickly  conclude  these  dreams  were  fooHsh,  and  would 
not  even  tell  them,  as  they  grow  older,  for  fear  of  ridicule. 
This  is  the  large  majority  of  women,  and  these  are  those 
who  bring  up  daughters  of  their  own  stamp — daughters 
whom  they  seek  to  divest  of  their  dreams,  and  invest  with 
their  own  spirit  of  resignation  and  complaisance.  These 
are  the  mothers  who  set  no  difficult  moral  standards 
before  their  sons,  because  they  beheve  they  must  be  even 
as  their  fathers  were.  The  false  resignation,  once  im- 
planted, acts  as  a  deadening  force,  forbidding  even  an 
effort  for  better  things.  This  is  the  most  common  result 
when  dreams  come  into  conflict  with  sordidness — just  a 
further  establishment  of  the  sordidness — a  further  rein- 
forcement to  the  inertia  of  the  world — a  further  check  to 
progress.  But  can  this  be  regarded  as  a  Httle  thing — 
this,  which  is  the  effect  of  shattered  dreams  in  the  great 
mass  of  average  women  ? 

And  we  have  chosen  deUberately,  in  speaking  of  women's 
dreaming,  to  speak  of  this  dream  of  purity  before  mar- 
riage, because  it  is  one  of  the  dreams  least  considered  and 
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respected.     Many  would  recognise  the  duty  of  fidelity  after 
marriage  who  would  not  admit  the  need  of  purity  beforehand 
in  the  man.     Yet  this  failure  alone  can  suffice  to  give  the 
lowered  tone  we  have  just  spoken  of  to  the  weaker  class  of 
women,  and  make  of  such  poorer  mothers  for  their  children. 
And  perhaps  the  most  sad  and  tragic  thing  of  all  to 
recognise  is  that  this  is  true  even  in  the  case  of  some  really 
noble  women — women  who  by  no  means  accept  \wong 
hghtly    and    placidly,    but    who    yet    accept    it :     true 
Christian  women,  imbued  with  the  duty  of  gentleness  and 
forgiveness,  but  forgetful  of  that  sterner  side  in  the  great 
Master  which  was  no  less  a  part  of  Him — the  side  which 
lashed  the  Pharisees,  and  drove  impurity  from  the  Temple. 
Women  there  are  of  this  type  who  will  forgive  all  things. 
And  their  forgiveness  is  not  weakness,  and  we  can  well 
imagine  how  it  must  needs  work  for  elevation  in  them- 
selves, and  possibly  even,  in  some  cases,  with  the  particular 
men  to  whom  their  tenderness  is  directed.     Yet  the  awful 
truth  remains  that  they  do  lower  standards,  and  their 
children  often  pay.     And  if  not  their  particular  children,  yet 
society  as  a  whole.     For  certain  it  is  that  men  will  never  rise 
to  higher  things  till  good  women,  as  a  body,  ask  it  of  them. 

And  this  asking — do  women  reahse  at  all  how  strong  it 
needs  to  be  ?  Do  they  reahse  the  strength  of  what  they 
are  contending  with — the  great  instinctual  force,  aug- 
mented by  the  corruption  of  centuries,  and  supported  by 
social  standards  which  impose  no  check  ?  Does  woman 
think  with  words  and  gentleness  alone  to  counteract  all 
this  ?  Of  course  men  will  give  to  such  women  their  better 
side,  and  will  love  them,  and  be  somewhat  bettered  by 
their  influence.  But  not  very  much.  They  will  still  keep 
their  lower  nature,  and  in  many  cases  will  even  think  it 
right  to  keep  it,  and  how  true  this  is  may  be  seen  by  the 
scarcely  perceptible  change  in  humanity  in  this  respect 
from  century  to  century. 
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It  will  only  be  when  men  have  to  fay  that  there  will  be 
any  considerable  difference :  when  in  large  numbers  pure 
women  will  only  marry  pure  men  :  when  a  young  man 
knows  as  he  chooses  evil  that  he  is  possibly  losing  his 
chance  of  the  girl  he  may  some  day  desire  as  his  wife: 
when  a  husband  finds  a  gulf  fixed  between  his  wife  and 
himself  which  no  love  and  no  forgiveness  can  bridge : 
when  these  things  come  without  bitterness,  without  re- 
sentment or  smallness  on  the  woman's  side,  but  simply 
because  a  bigger  portion  of  God's  truth  is  beginning  to 
work  through  her — the  need  for  sanctity  as  well  as  gentle- 
ness in  life.  When  woman  begins  to  incarnate  in  this 
way  this  law  of  sanctity — not  bitterly,  we  repeat,  nor 
coldly,  but  with  a  pain  perhaps  as  great  as  the  man's, 
yet  unfaihngly,  because  she  cannot  do  anything  else — 
then  man  will  begin  to  learn.  It  will  be  in  the  heart's 
blood  of  both  that  the  price  will  be  paid,  and  the  better 
order  born.  When  man  has  to  choose  between  his  higher 
and  his  lower  self — when  he  can  no  longer  keep  both — 
then  in  large  numbers  the  nobler  type  of  men  will  pay  the 
price,  and  humanity  will  take  a  great  leap  forward.  But 
woman  has  got  to  make  the  demand — take  the  first  re- 
sponsibiMty — pay  with  the  first  pain. 

And  something  of  this,  dimly  felt,  not  understood,  is  at 
the  root  of  the  bitterness  and  unrest  which  marks  that 
second  category  of  women  of  whom  we  spoke — women 
whose  hearts  have  revealed  the  ideal  to  them,  but  who 
do  not  hold  it  in  their  fives. 

Revelation,  we  dared  to  call  this  dreaming  of  women 
in  the  commencement,  but  only  a  future  which  will  justify 
it  can  prove  it  such.  Meanwhile  for  long  there  must 
still  be  the  few  women  who  fight  for  their  dreams  and  bring 
them  to  reaUty — the  greater  number  who  bury  them  in 
bitterness — and  the  greatest  number  of  all  who  do  not 
care.    And  each  class  will  bring  to  the  world  respectively 
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its  varying  contribution  of  inspiration,  of  cynicism,  or  of 
apathj^  But  that  each  will  bring  some  contribution, 
fruit  of  their  dreaming,  of  this  there  is  no  doubt.  And 
recognising  this,  would  it  not  be  well  to  treat  these  dreams 
somewhat  more  sacredly  than  they  have  been  treated  in 
the  past  ?  Can  the  women  who  fail  not  learn  this  at 
least — to  help  their  daughters,  and  other  women,  to  do 
better  than  themselves  ?  Can  they  not  see,  as  they  look 
round  the  world,  that  the  difference  between  misery  and 
happiness  is  generally  just  the  difference  between  weak- 
ness and  strength,  and  that  the  strong  are  those  who  have 
kept  the  dreams  and  visions  of  their  youth,  struggUng 
ever  to  raise  hfe  to  them,  not  lowering  them  to  hfe  ? 
Can  they  not  reaUse  something  of  the  immense  social  force 
resident  in  this  dreaming,  and  help  towards  its  increase, 
not  its  diminution  ?  They  have  failed,  maybe,  but  can 
they  not  reahse  that  there  are  higher  levels  of  strength 
on  which  victory  is  possible  ?  All  the  future  of  a  woman 
may  be  said  to  lie  in  the  dreaming  of  her  girlhood.  Can 
mothers  not  help  their  daughters  then  to  dream  so  highly 
and  so  strongly  that  the  dream  life  may  become  a  force 
indestructible  and  creative — a  law  of  their  being  which 
must  express  itself,  across  every  obstacle,  and  at  any  cost  ? 
Could  mothers  do  this  they  might  have  the  peace  of 
knowing  that  whatever  external  sadness  life  might  bring 
to  their  daughters  they  would  never  be  crushed.  For 
such  women  not  only  uphft  but  are  upHfted — that  "law  of 
sanctity  "  which  they  incarnate  is  around  them  ever  with 
its  protection.  And  in  pain  or  gladness,  peace  or  strife, 
that  joy  is  ever  theirs  which  is  the  fruit  of  fidehty — which 
was  surely  in  the  heart  of  the  great  Apostle  when  he  wrote  : 
"  I  have  fought  a  good  fight,  I  have  finished  my  course,  I 
have  kept  the  faith." 
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The  High  that  proved  too  high — the  Heroic  for  earth  too  hard — 
The  Passion  that  left  the  ground  to  lose  itself  in  the  sky — 
Are  Music  sent  up  to  God  by  the  lover  and  the  bard ; 
Enough  that  He  heard  it  once — we  shall  hear  it  by-and-by. 

— Browning. 

In  the  minds  of  many  people  there  reigns  a  great  con- 
fusion regarding  sensuahty  and  passion  ;  all  too  often  they 
are  considered  as  one  thing,  or  at  least  as  things  very 
closely  aUied.  And  the  confusion  is  disastrous,  for  while 
sensuahty  is  the  force  which  more  than  any  other  de- 
grades humanity,  passion  in  its  nobler  forms  is,  at  this 
stage  of  evolution,  the  force  which  best  can  elevate  it. 

It  is  in  the  minds  of  women,  perhaps,  that  the  confusion 
chiefly  reigns.  Men  more  frequently  understand  the  dis- 
tinction. Yet  even  men  very  often  do  not  understand  it 
clearly  enough,  while  many  intelhgent  and  noble  women 
do  not  understand  it  at  all. 

And  this  non-understanding  often  leads  the  best  women 
to  deny  and  set  aside  a  force  which  can  ill  be  dispensed 
with.  So  great  is  the  shrinking  of  a  pure  woman  from 
sensuahty  that  while  she  imagines  passion  to  be  even 
distantly  connected  with  it  she  will  often  deny  the  exist- 
ence of  the  latter  in  herself  and  permit  it  no  expression. 
And  in  so  doing  she  loses  the  greatest  and  almost  the 
only  effective  force  for  combatting  sensuahty. 

Spirituahty  is,  of  course,  the  great  counteracting  force  and 
ultimate  conqueror.  But  spirituahty  has  to  be  aroused, 
and  passion  is  often  the  medium — the  conducting  channel. 
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This  is  the  great  distinction  between  sensuality  and 
passion — that  while  sensuaUty  is  of  the  body  only,  passion 
is  also  of  the  mind  and  soul,  and  by  this,  its  abiUty  to 
work  through  every  stratum  of  human  nature,  it  can  raise 
humanity  from  the  lowest  to  the  highest.  If  passion 
makes  murderers,  let  us  remember  that  it  also  makes 
saints,  and  that  there  has  never  been  a  saint  without 
passion.  To  try  to  do  without  passion  is  to  deUberately 
choose  mediocrity — one  may  never  descend  to  the  lowest, 
but  neither  will  one  ever  rise  to  the  highest. 

Passion  in  its  essence  is  simply  intensity,  and  those  who 
are  afraid  to  be  intense  never  do  great  things.  Let  women 
by  all  means  withdraw  themselves  from  that  bodily 
absorption  which  is  sensuality,  but  let  them  have  no  fear 
of  that  general  intensity  which  is  passion. 

Least  of  all  in  that  realm  where  most  they  do  fear  it,  and 
where  the  two  forces  are  most  confused — the  realm  of  their 
love  for  man.  Here,  most  of  aU,  passion  will  be  their  friend, 
if  they  will  but  allow  to  it  its  power  of  working  through 
all  their  nature,  and  be  absolutely  true,  fearing  nothing. 

It  is  in  this  realm  that  man  least  knows  woman,  and  that 
woman  is  least  use  to  man,  because  she  so  rarely  is,  or  dares 
to  be,  complete.  A  sensual  woman  is  not  complete  because 
there  are  not  working  in  her  those  forces  of  mind  and  soul 
which  alone  make  woman,  as  distinct  from  female.  On  the 
other  hand  a  spiritual  woman  is  often  not  complete  because 
she  is  afraid  to  show  the  warmth  she  feels  for  fear  of 
rousing  sensuahty,  or  of  being  herseK  accredited  with  it. 

Men  are  in  great  part  responsible  for  this  because  they 
have  so  greatly  misunderstood  women  in  this  matter. 
That  there  are  many  sensual  women  in  the  world  is  all 
too  true,  but  we  maintain  that  there  is  an  infinitely  larger 
number  in  whom  the  chief  factor  working  in  sex  relation- 
ship is  the  heart.  And  their  hearts  lead  women  astray, 
and  make  them  weak  and  wicked,  just  as  the  senses  do 


PASSION  AS   A  SPIRITUAL  FORCE        35 

with  men.  But  there  is  a  difference,  and  even  when  she 
cannot  reason  over  it,  woman  feels  it.  Often  in  woman, 
even  in  the  women  who  are  most  weak,  there  is  no  other 
temptation  that  than  of  giving.  This  is  pleasure,  but  it 
is  not  sensual  pleasure,  and  if  egoistic,  it  is  at  least  a  higher 
form  of  egoism.  But  most  women  cannot  put  all  this 
into  words,  and  partly  from  amour  propre,  and  partly 
because  they  really  do  not  understand  any  better,  men 
too  often  imagine  that  all  these  women  are  moved  by  the 
senses  as  they  are  themselves. 

And  this  makes  for  coldness  in  many  pure  women  who 
understand  the  situation  and  resent  men's  misunderstand- 
ing of  it.  They  have  seen  pure  passion,  that  passion  for 
giving,  misjudged  in  their  sisters — they  will  not  risk 
having  it  misjudged  in  themselves. 

Yet  they  are  wrong,  these  women  who  argue  so,  if  they 
are  really  pure,  and  have  the  strength  of  purity.  Surely 
they  have  got  to  make  men  understand  better,  and  win 
comprehension  and  greater  respect  for  their  sister  women 
who  lack  the  power  of  utterance.  But  coldness  is  not  the 
road,  nor  the  denial  of  that  passion  which  is  pure. 

Men  are  not  influenced  by  cold  women,  nor  by  women 
whom  they  deem  cold,  for  they  count  such  women  simply 
incomplete  and  out  of  the  reckoning.  The  woman  who 
does  arrest  their  attention,  and  conflict  with  those  false 
ideas  just  cited,  is  the  woman  who  is  vivid  in  every  part  of 
her  nature,  but  in  whom  they  find  mind  and  spirit  ruHng. 

For  that  reason  do  we  say  to  women  to  have  no  fear  of 
passion.  Passion  alone  will  give  them  the  power  at  once 
to  stand  beside  men,  and  at  the  same  time  to  lead  them 
forward  :  in  the  form  which  is  human  love  and  suffering, 
it  gives  companionship — in  the  form  which  is  ideahsm,  it 
points  to  and  establishes  the  Cross. 

And  women  will  not  be  able  to  do  the  latter  without  the 
former — was  it  not  the  power  of  Christ  that  He  loved  and 
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suffered  for  men  ?  Was  not  His  whole  life  a  passion  ?  From 
this  passion  the  woman  who  would  upHft  cannot  turn  aside. 

There  must  be  no  coldness,  no  withdrawal  at  any  point, 
only  the  spirit  running  through  and  dominating  everything : 
always  the  last  word,  the  decision,  with  the  spirit,  but 
not  without  the  word  of  comprehension  and  fellowship  in 
pain  being  also  spoken. 

And  even  where  women  do  not  feel  the  same  as  men,  they 
must  enter  into,  and  share  their  pain,  through  the  power  of 
sympathy ;  so  completely  that  men  know  they  are  doing  it 
— that  what  for  them  is  pain  more  human,  is  for  woman  pain 
of  spirit,  and  she  is  labouring  and  suffering  with  them. 

Only  this  sharing  of  the  whole  Hfe  through  the  passion 
of  sympathy  can  give  woman  the  power  of  leading  man 
to  the  higher  Hfe.  She  must  not  be  afraid  because  of  the 
disaster  encountered  by  those  women  in  whom  passion 
was  one-sided — all  human — ^insufficiently  divine.  Nor 
must  she  be  fettered  by  the  incomprehension  of  men  arising 
from  this  incompleteness  in  her  sisters.  Let  her  make 
herself  strong  in  her  own  purity,  and  then,  with  the  con- 
sciousness vivid  in  soul  and  mind  and  body,  there  will  be 
little  fear  of  it  becoming  concentrated  in  the  body,  or  even 
of  man  so  thinking  it.  The  strongest  force  will  always 
rule.  The  weakness  of  woman  so  far  has  lain  in  the  fact 
that  her  heart  has  generally  been  the  highest  force 
kindled,  and  unillumined  by  her  mind,  this  has  been  her 
enemy  rather  than  her  friend.  On  one  side  man  has 
pleaded,  and  on  the  other  has  been  no  equally  strong 
prompting  from  mind  and  spirit.  And  so  woman  has  gone 
down,  not,  in  most  cases,  because  she  was  sensual,  but 
because  she  was  unillumined.  The  power  of  devotion 
resident  in  her  heart  was  her  undoing,  but  equally  now 
it  can  be  her  salvation,  and  that  of  man,  if  she  will  but  add 
to  devotion,  sight. 

The  passion  for  giving  cannot  be  dispensed  with,  but 
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must  be  extended.  It  must  embrace  not  only  man  but 
sister  women — must  contemplate  not  only  the  present 
but  the  future — must  include  ideas  as  well  as  persons.  It 
must  be  a  force  running  through  the  whole  nature  of  woman 
— not  resident  only  in  her  heart :  thus  developed  there 
will  be  no  fear  of  passion  becoming  sensuaUty. 

But  this  idea  must  be  clearly  grasped — that  the  path 
to  purity  and  power  Ues  not  through  annihilation,  but 
through  extension  and  elevation.  Woman  must  never 
seek  to  love  less,  but  always  more,  and  more  highly.  She 
must  not  fear  human  passion,  but  must  so  open  herself 
to  the  greater,  divine  passion,  that  her  nature  i»  ht  right 
through,  and  suffering  with  man,  she  yet  conquers  with 
God.  This  is  the  only  path  by  which  she  can  redeem. 
By  the  path  of  annihilation — of  coldness — she  may  protect 
herself,  but  she  will  never  have  the  power  of  raising  others. 
For  this  there  must  be  the  double  nature,  human  and  divine ; 
both  vivid,  and  both  felt  as  such.  The  one  then  gives  com- 
panionship— the  other,  inspiration  and  redemption. 

And  at  this  stage,  and  long  before  this  stage,  sensuaHty 
will  have  been  driven  out  of  the  field — burnt  up,  by  this 
greater  force  it  has  encountered.  But  this  greater  force 
is  passion,  not  coldness,  and  that  is  what  we  ask  women 
to  note.  Passion  wliich  first  perhaps  was  wholly  human, 
then  rose  to  God,  and  then  in  its  full  strength  turned  back, 
embracing  man  and  God.  Intensity  of  consciousness 
developed  at  every  point,  with  dominion  naturally  lying 
in  the  highest.  SensuaUty  is  but  an  abandonment  to 
bodily  consciousness — an  intensity  limited  to  this  field  : 
how  can  such  intensity  prevail  against  a  threefold  intensity 
of  mind  and  soul  and  spirit,  if  such  be  kindled  ?  The 
greater  force  consumes  the  lesser  of  necessity.  But  the 
greater  force  must  be  roused,  and  the  rousing  medium  is 
precisely  that  passion,  or  capacity  for  intensity,  which  some 
women  fear  when  they  know  it  only  in  its  human  form. 
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When  we  remember  the  passion  of  Christ — passion  of 
anger,  passion  of  love,  passion  of  pain — we  needs  must 
ask  ourselves  how  has  it  ever  come  about  that  the  con- 
ception of  passion  has  become  so  degraded  amongst  us  ? 
**  Christ  knew  no  sex  passion,"  will  be  the  response,  "  and  it 
is  this  form  of  passion  which  has  most  lowered  the  con- 
ception." But  here  again  we  affirm  that  the  reason  Ues  in 
misconception.  Sex  passion  can  be  as  pure  as  any  other, 
and  when  it  is  not,  it  is  because  sensuahty  has  entered  in. 

In  its  essence  and  ultimate  expression  sex  passion  is  a 
giving  of  Hfe  for  the  creation  of  further  hfe.  It  is,  upon 
the  physical  plane,  that  which  was  the  incarnation  and 
death  of  Christ  for  the  spiritual  plane — a  supreme  giving 
for  a  supreme  end.  And  even  in  the  aberrations  of  sexual 
passion  the  truth  of  this  may  be  seen  :  it  is  search  for 
further  life  which  makes  sexual  vice,  although  in  vice  the 
highest  hfe  known  is  sensation,  and  there  is  the  aberration 
of  desiring  to  grasp  instead  of  give — to  have  the  hfe  for 
the  self  alone.  Yet  even  here  a  grain  of  the  truth  is  found 
— the  impulse  towards  extreme  spending.  Alhed  to 
egoism  and  animality  this  impulse  gives  vice,  but  it  is  the 
adjuncts,  rather  than  the  sex  impulse,  which  are  re- 
sponsible. Egoism  is  the  real  stumbhng-block  ;  tliis  gives 
the  desire  for  pleasure  which  is  the  hall  mark  of  sensuahty, 
as  the  mark  of  true  passion  is  more  often  pain.  Reft  of 
its  adjuncts,  sex  passion,  even  in  its  ultimate  expression, 
is  simply  the  impulse  towards  an  extreme  giving — it  is 
pure  as  any  other  form  of  sacrifice.  And  the  proof  of  this 
will  one  day  be  seen  when  sex  union  becomes  hmited,  as 
it  should  be,  to  the  continuation  of  the  race :  when  in 
that  act  man  and  woman  ever  make  offering  of  themselves 
not  only  to  each  other,  but  also  to  God,  and  to  the  world. 
Sensuahty  will  be  far  away  from  us  in  that  day,  but  passion 
far  higher  and  intenser ;  for  passion  feeds  on  sacrifice,  as 
sensuality  on  self. 
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Let  woman  grasp  some  of  these  things,  then — that  passion 
is  power,  and  she  cannot  afford  to  do  away  with  it.  That 
if  she  does,  she  becomes  simply  an  incomplete  person,  out 
of  the  running.  That  passion  will  not  pull  her  down,  but 
only  sensuahty.  That  she  can  recognise  sensuality  in- 
stantly by  its  Hmitation  of  her  higher  powers.  That 
passion,  on  the  contrary,  will  develop  her  higher  powers 
if  she  will  but  turn  it  in  every  direction,  uniting  passions  of 
mind  and  soul  to  those  of  the  heart — ^ideals  to  affections. 
That  understanding  passion  in  this  way,  as  simply  in- 
tensity, it  is  illogical  and  weak  to  wish  to  exclude  it  from 
any  special  department,  such  as  her  love  for  man.  That  she 
should  wish  to  carry  the  same  vitaUty  and  entirety  into  this 
expression  as  she  has  into  every  other.  And  that  when  she  is 
entire,  she  safely  can.  For  the  spiritual  and  mental  forces 
working  in  her  then  will  balance  the  affectional,  and  with 
fidehty  on  all  sides,  she  will  have  no  need  to  deny  any  of 
those  elements  which  only  together  make  a  completed  whole. 

When  woman  hmits  herself  in  her  giving  towards  any 
part  of  hfe  it  should  only  be  because  that  part  of  life  has 
come  to  her  imperfect.  Then  she  must  indeed  hmit  her- 
self, but  it  will  be  in  respect  for  what  that  part  of  hfe 
should  be,  not  disrespect.  Women  who  have  reached  the 
development  we  speak  of,  who  are  intense  in  mind  and 
soul  as  well  as  heart,  will  require  purity  for  the  sex 
relation.  They  will  require  a  husband  who  comes  to  them 
as  pure  as  they  to  him,  and  who  maintains  an  equal  purity 
after  marriage.  And  when  these  conditions  fail  they  will 
i]Lot  be  able  to  give  themselves.  But  in  such  cases  woman, 
if  she  be  complete,  will  be  able  to  make  man  feel  that  it 
is  not  true  hfe  in  any  of  its  manifestations  from  which 
she  draws  back,  but  only  an  aberration  of  life.  And  it 
will  be  precisely  by  her  passion — passion  of  fidehty  to  the 
ideal  on  one  side,  and  pain  upon  the  other — that  she  will 
be  able  to  make  him  feel  this. 
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There  may  be  a  day  for  a  future  humanity  when  the 
world  will  have  become  so  purified  that  we  shall  be  able 
to  do  without  passion  :  when  spirituahty  will  have  won 
its  battle  over  sin  and  ignorance,  and  peace  alone  may 
safely  reign.  But  we  are  not  at  that  point  to-day.  To- 
day mighty  forces  of  evil  are  still  raging  in  the  world,  and 
other  forces,  rugged  forces,  are  needed  to  combat  them. 
And  one  of  these  is  passion.  Passion  in  all  its  forms  of 
tenderness,  of  ^\Tath,  of  sacrifice.  Most  of  all  in  this  last 
form  must  woman  to-day  make  it  hers.  It  is  not  new  to 
her — since  the  beginning  of  the  world  she  has  known 
sacrifice.  But  passively  more  than  actively.  She  has 
been  sacrificed — to-day  she  has  to  see  and  sacrifice. 
Sacrifice  to  ideals — be  stern  often  where  her  heart  would 
tempt  to  gentleness — crucify  herself,  more  than  she  has 
ever  yet  done  in  the  past.  For  this  period  which  we  are 
passing  through  is  a  strenuous  transition  period,  and  for 
women  who  feel  the  moment  it  is  scarcely  possible  that 
hfe  should  unfold  itself  simply  to-day.  The  old  forms 
are  still  existent  everywhere — in  father,  or  brother,  or 
husband,  woman  must  come  up  against  them,  and  if  the 
new  spirit  be  aHght  within  her  there  must  be  battle — the 
choice  often  between  personal  happiness  and  fidelity  to 
the  new  ideal. 

Struggle,  then,  on  every  hand  for  woman,  and  the  passion 
of  sacrifice  more  than  ever  yet  in  the  past.  But  mingled 
with  the  pain  a  new  element  which  the  past  did  not  equally 
yield — a  sense  of  profit  and  progress — of  personal  loss 
bringing  general  gain— of  dymg  truly  that  others  may 
five.  Passion,  of  a  surety,  but  passion  perfected — passion 
of  the  Cross,  coming  as  the  crown,  the  complement,  and 
the  safeguard  of  mortal  passion. 
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The  insincerities  in  social  life  are  many  in  number,  but 
perhaps  there  is  none  so  great  or  so  tragic  sometimes  in 
its  results  as  the  attitude  of  many  men  towards  marriage. 
The  duty  of  mutual  fidehty  is  one  inscribed  in  the  marriage 
law  of  every  country  of  the  Western  world,  but  by  no 
means  in  the  heart  of  every  Western  man  who  enters  into 
marriage.  Partly  the  laws  themselves  are  responsible  for 
this,  making,  as  they  do  in  most  countries,  the  consequences 
of  infidehty  much  lighter  for  the  man  than  for  the  woman. 
Partly  society  in  general  is  responsible,  holding,  as  it  does, 
such  lenient  views  upon  this  point.  Most  of  a^  perhaps 
the  cause  is  to  be  sought  for  in  the  polygamous  nature 
common  to  the  inferior  and  even  to  the  average  man,  be 
he  of  the  West  or  of  the  East. 

Bub*' whatever  the  reasons,  the  fact  is  certainly  as  we 
state  it :  many  men  know  even  at  the  time  of  marrying 
that  they  are  not  hkely  to  keep  their  bond,  a  still  larger 
number  hope  perhaps  to  keep  it,  but  when  they  do  not, 
scarcely  feel  themselves  in  fault. 

And  just  the  unfairness  and  insincerity  of  this  is  the 
point  we  wish  for  the  moment  to  insist  upon.  Not  the 
graver  aspects  which  are  recognised  and  much  discussed, 
but  just  the  simple  unfairness  which  seems  to  be  in- 
sufficiently considered. 

Every  man  has  a  right  to  his  views,  be  they  low  or 
high.    He  has  also  got  a  right  to  express  them  in  his  life 

1  Published  in  the  Contemporary  JRevuw,  June  1911. 
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up  to  a  certain  point.  What  he  has  not  got  a  right  to 
do  is  to  force  conformity  to  them  upon  another  human 
being  whose  views  may  be  very  different. 

It  may  well  be  that  for  a  certain  level  of  men  fidehty 
to  one  woman  is  not  possible.  And  every  man's  thinking 
is  according  to  his  hfe  and  nature.  To  men  of  this  stamp 
the  polygamous  mode  of  Ufe  may  honestly  seem  right, 
and  it  would  be  impossible  to  make  any  higher  idea  enter 
into  their  consciousness.  Of  such  there  is  only  one  thing 
to  say — that  they  should  play  fair.  They  should  not  enter 
into  a  bond  which  they  cannot,  and  do  not  even,  in  many 
cases,  desire  to  keep — above  all,  they  should  not  unite 
themselves  to  women  who  expect  the  bond  to  be  kept, 
and  could  not  have  entered  into  it  on  any  lower  terms. 

Leaving  the  question  of  purity  entirely  aside,  it  is  this 
which  makes  men's  attitude  to  marriage  in  many  cases 
so  dastardly  a  thing.  A  compact  is  made  of  the  gravest 
and  most  far-reaching  nature — a  compact  so  binding  that 
in  some  countries  there  is  no  withdrawal  from  it  on  any 
terms.  And  the  conditions  are  not  fairly  stated  in  the 
commencement :  marriage  is  offered  to  woman  in  the 
Western  form,  and  man  does  not  teU  her  that  he  will 
probably  keep  it  in  the  Eastern. 

Sometimes  the  mentahty  of  the  woman  is  also  Eastern, 
and  then  the  situation  works  out  without  open  disaster. 
But  other  times  there  is  a  different  spirit  in  the  woman, 
and  then  we  get  tragedy  of  the  worst  kind. 

WTiy  cannot  man  play  fair,  and  state  liimself  for  what 
he  is  to  woman  before  he  marries  her  ?  If  after  sudh 
frankness  she  still  cares  to  face  the  situation,  the  risk  is 
hers.  But  the  bond  should  surely  be  entered  into  with 
sincerity  on  both  sides,  not  deception. 

It  is  maintained  by  some  that  this  sincerity  is  nofc 
possible  because,  under  the  influence  of  love,  man  is  not 
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in  the  condition  to  report  fairly,  nor  woman  to  judge 
dispassionately.  But  this  objection  holds  only  to  a  certain 
point.  Man  may  not  be  able  to  tell  his  future  in  these 
conditions,  but  he  knows  his  past.  If  he  tells  this  fairly, 
not  only  the  facts,  but  the  manner  in  which  he  reports 
them,  will  reveal  much  of  his  character,  in  which  char- 
acter lies  the  future.  And  woman  is  not  whoUy  the 
creature  of  her  emotions.  Many  of  this  type  there  are, 
and  such,  of  course,  Avill  profit  little  by  the  recital.  But 
another  type  of  woman  there  also  is,  more  numerous  than 
man  to-day  reahses — a  type  in  which,  while  the  heart 
bleeds,  the  mind  still  can  rule.  Such  women  as  these  will 
not  knowingly  wed  themselves  to  a  man  of  unequal 
nature ;  they  ^\dll  have  the  wisdom  to  foresee  a  future 
sadder  than  any  present  separation  if  they  do,  and  the 
strength  to  avoid  it.  And  these  women  have  a  right  to 
the  knowledge  which  gives  the  power  of  decision.  And 
when  they  have  it  we  shall  have  fewer  of  those  tragedies 
amongst  us  which  are  the  tragedies  of  the  unequally 
yoked. 

And  is  there  no  rudimentary  sense  of  honour  in  men  to 
counsel  this  frankness,  and  in  society  to  demand  it  ?  If 
in  any  other  relation  a  man  procures  what  he  desires  on 
false  pretences,  it  is  called  by  a  very  ugly  name,  and 
becomes  even  a  penal  matter.  But  that  he  secures  into 
his  keeping  a  woman's  whole  life  on  false  conditions — 
this  is  not  penal,  nor  even  severely  judged  by  society. 

Mothers,  of  course,  are  greatly  to  blame  in  that  they 
do  not  learn  the  full  truth  and  acquaint  their  daughters 
with  it,  when  the  daughter  herself  is  too  young  to  think 
of  such  things.  Mothers  make  often  a  terrible  mistake 
in  concluding  that  their  daughter's  mentahty  is  as  their 
own,  and  that  she  will  accept  all  they  have  accepted. 
But  the  failure  of  the  mother  does  not  justify  the  failure 
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of  the  man  ;  any  man  of  honour  should  desire  to  feel  that 
the  woman  he  marries  knows  him  before  she  marries  him, 
and  marries  him  knowingly. 

And  let  men  not  think  that  because  in  most  cases  woman 
accepts  afterwards  the  position  which  she  finds,  this  means 
that  she  would  also  have  accepted  it  beforehand.  It  is  a 
very  different  degree  of  strength  which  is  required  for 
extricating  oneself  from  a  false  position  to  that  which  is 
required  for  not  entering  into  it.  Society  does  not  make 
Ufe  easy  for  a  divorced  or  separated  woman,  even  when 
the  wrong  is  all  with  the  husband.  Sometimes  her  father's 
house  may  not  be  open  to  her,  and  she  may  have  no  means 
of  support.  Often  too  the  comphcation  of  children  enters 
in,  and  rather  than  desert  her  children  a  woman  may 
decide  to  support  anything. 

But  this  does  not  mean  that  she  loses  her  trapped 
feehng,  or  that  man  is  absolved  from  the  dishonour  of 
having  trapped  her.  The  position  is  too  strong  for  her, 
and  she  accepts  it,  but  in  many  cases  she  feels  that  she 
never  would  have  entered  into  it  if  she  had  only  known  ^ 
and  this  she  does  not  forget. 

And  tliis  sense  of  betrayal,  which  makes  so  terribly  for 
bitterness,  would  at  least  be  eUminated  if  men  would  only 
be  frank  before  marriage.  If  they  are  so  sure,  as  they 
say  they  are,  that  it  would  make  no  difference,  why  do 
they  not  take  the  risk  ?  In  most  cases  they  are  probably 
right,  and  the  woman  would  marry  them  the  same,  what- 
ever their  revelations.  And  in  these  cases  they  would 
have  the  advantage  of  a  cleaned  slate,  and  the  woman  of 
being  allowed  to  choose  her  future  with  her  eyes  open. 
And  this  is  something  she  would  never  forget.  For 
humanity  suffers  much  more  wiUingly  for  its  own  errors 
than  for  those  imposed  upon  it  by  others.  Whatever  the 
difficulties  of  the  future,  man  would  find  this  frankness 
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bearing  good  fruit,  and  many  times  have  reason  to  feel 
himseK  repaid.  And  together  with  this  advantage  there 
would  be  that  still  greater  one  already  indicated,  that 
women  not  disposed  for  such  marriages  would  not  be 
misled  into  making  them.  And  how  great  the  number  of 
these  women  may  be  man  will  only  know  when  he  begins 
this  system  of  "  playing  fair." 

Meanwhile  let  woman  remember  that  it  is  her  own 
weakness  which  is  largely  responsible  for  the  present 
situation.  Too  often  she  has  put  passion  ahead  of 
principle — ^it  is  not  to  be  wondered  at  if  man  imagines 
that  it  wiU  rule  her  always.  And  let  her  remember 
that  while  passion  does  rule  her,  no  poUtical  or  economical 
liberation,  or  social  re-ordering  of  any  kind  can  make  her 
free.  "  Thy  desire  shall  be  to  thy  husband  and  he  shall 
rule  over  thee  "  ^  was  true  not  only  for  woman  in  the  early 
ages  of  the  world,  but  is  equally  true  for  those  women  of 
to-day  in  whom  passion  of  earth  is  still  the  strongest 
force.  It  is  only  when  woman's  chief  passion  turns  from 
earth  to  heaven — when  she  changes  from  Eve  to  Mary — 
that  she  is  really  free.  And  women  there  are  who  in  their 
dedication  to  some  ideal  know  this  freedom.  But  they 
are  still  a  minority  in  the  world,  and  they  must  not  wonder 
if  men  have  the  majority  in  their  minds,  but  must  be  wilhng 
to  wait  and  suffer  with  and  for  that  majority. 

And  in  their  sincerity  perhaps  lies  the  best  hope  for  the 
sincerity  of  men.  When  women  are  always  true  to  their 
ideals — suffering  for  them,  clinging  to  them,  until  men 
learn  that  for  some  women  at  least  they  really  are  of  greater 

^  These  words  (Gen.  iii.  16)  have  too  often  been  considered  as  a 
command  of  the  Lord  to  Eve.  That  they  were  instead  a  part  of  the 
prophetic  curse— &  curse  to  be  conquered  by  a  return  to  spiritual  obedience 
— is  the  conception  held  in  the  above  quotation.  Who  does  not  intui- 
tively feel  this  conception  to  be  the  true  one,  may  find  some  illumination 
in  consulting  the  Westminster  Commentary  on  the  Book  of  Genes-is, 
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import  than  life  or  death  ;  when  this  type  of  woman  is 
sufficiently  common  in  the  world  to  be  present  to  man's 
consciousness,  so  that  he  may  know  that  the  woman  he 
seeks  to  marry  may  be  such  a  one — perhaps  then  many 
men  at  least  may  be  moved  to  make  a  clean  breast  of  their 
life  and  nature  before  marrying.  But  for  the  present  man 
really  does  not  understand  the  cruelty  and  betrayal  that 
his  silence  may  sometimes  hold,  and  the  women  who  suffer 
in  these  cases  are  paying  for  the  weakness  and  infideUty 
of  their  sister  women. 

And  sometimes  for  something  worse  than  weakness — for 
their  perversion  and  corruption.  The  demand  for  liberty 
and  justice  which  is  at  the  root  of  woman's  uprising  to- 
day is  a  sacred  demand,  but  not  so  the  demand  for  hcense 
which  is  also  making  itself  heard.  This  represents  that 
aberration  of  the  truth  which  we  find  througliout  history 
attendant  on  every  social  movement,  be  it  spiritual, 
moral,  or  poHtical,  just  as  in  the  individual  character  we 
find  every  virtue  accompanied  by  its  corresponding  defect. 
In  the  case  of  the  Woman's  Movement  this  aberration  is 
particularly  serious,  for  it  tends  as  surely  to  the  degenera- 
tion of  all,  as  the  true  movement  tends  to  the  elevation 
of  all.  If  woman  has  a  right  to  her  hberty,  that  right  is 
vested  in  the  general  good  which  her  liberation  may 
bring.  How  can  she  have  a  "  right "  to  further  lower 
society,  or  expect  any  legislator  to  increase  her  powers 
while  she  shows  that  such  would  be  her  use  of  them  ? 
And  whilst  there  is  any  considerable  body  of  women  in 
the  world  asserting  this  heresy — their  right  to  be  impure 
because  men  are  impure — how  can  pure  women  expect 
that  men  will  wholly  understand  them  or  judge  their 
sex  only  by  its  truer  representatives  ?  Let  them  clear 
out  the  traitors  in  the  ranks  if  they  would  be  understood — 
let  them  educate  their  sister  women.    Let  them  point 
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out  to  such  the  awful  error  of  regarding  man  as  their 
model — the  slavery  of  such  imitation,  surely  no  better 
than  the  slavery  which  they  seek  to  leave.  Let  them 
make  clear  that  the  truest  guide  for  every  woman  is  the 
sensitive  heart  and  spirit  and  naturally  pure  impulses 
which  God,  in  most  cases,  has  placed  within  her;  that 
these,  fairly  treated,  in  most  instances  will  mirror  forth 
"the  Way,  the  Truth,  and  the  Life."  And  let  it  be 
made  clear  to  these  women  who  so  little  understand  that 
this  sensitiveness,  indetachable  from  their  womanhood, 
will  be  most  surely  their  salvation  or  their  damnation 
according  to  their  use  of  it.  The  lesser  sensibility  of  man 
never  lets  him  sink  quite  so  low,  or  rise  quite  so  high  as 
woman  :  turned  to  lower  things  it  serves  him  as  protec- 
tion, turned  to  higher  things  it  is  obstruction.  In  woman 
there  is  no  protection  and  no  obstruction ;  if  she  turns 
to  evil,  there  is  no  part  of  her  nature  which  is  not  stained, 
as,  if  she  turns  to  God,  there  is  no  part  of  her  which 
cannot  receive  and  give  forth  His  message  with  a  hmpidity 
to  which  man  rarely  attains.  For  good  or  evil  she  is 
framed  for  a  greater  entirety  than  man,  and  this  it  is  which 
makes'  her  Uberation  so  important,  as  also  her  true  com- 
prehension of  it. 

The  sincerity  which  we  ask  for  in  the  forming  of  a 
marriage  will  come  as  a  part  and  a  consequence  of  a  greater 
general  social  sincerity;  when  strength  has  so  far  de- 
veloped that  men  and  women  ahke  care  less  for  external 
codes  and  more  for  being  true  to  themselves.  It  is  largely 
a  question  of  strength,  for  truth  demands  much  strength. 
But  strong  men  and  women  generally  manage  to  be 
true,  even  where  the  nature  is  scarcely  moral,  and  the 
instinct  working  is  rather  an  instinct  for  hberty,  and  a 
recognition  of  truth  as  the  only  path  to  its  attainment. 
This  spirit,  through  many  errors  and  excesses,  we  can  trace 
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working  widely  in  society  to-day.  May  the  errors  and  ex- 
cesses drop  away,  and  the  new  spirit  of  frankness  alone  remain . 

And  may  these  be  two  of  its  first  manifestations — that 
women  become  true  to  the  highest  within  them,  unswayed 
by  fear  of  blame  or  ridicule,  and  that  men  learn  to  re- 
spect in  others  the  Hberty  of  hfe  which  they  ask  for 
themselves,  no  longer  forcing  any  woman  through  ignor- 
ance to  a  mode  of  life  which  may  be  as  false  and  wrong 
for  her,  as  hers  would  be  impossible  for  them.  Fair  flay 
— is  it  too  much  to  ask  ?  From  all,  perhaps,  but  surely 
not  from  many.  Many  men  there  are,  we  firmly  beheve, 
who,  while  they  do  not  shrink  from  sensuahty,  would 
frankly  shrink  from  being  guilty  of  cruelty,  or  cowardice, 
or  dishonour.  Let  them  reahse  that  they  are  guilty  of 
all  these  things  when  they  bind,  in  ignorance,  a  sensitive 
woman  to  a  vulgar  life,  and  perhaps  some  of  them  may 
think  more  seriously  before  doing  it. 

With  courage  in  women,  and  fair  play  in  men,  the  sexes 
would  come  to  understand  each  other,  and  society  see  the 
dawn  of  better  things.  At  present  much  of  the  confusion 
and  misery  existent  spring  from  this  double  source — that 
women  do  not  dare  to  speak  their  souls,  and  men,  not 
knowing  them,  do  not  treat  them  as  they  ought.  It  is  a 
vicious  circle  of  which  one  cannot  always  fairly  say  where 
the  beginning  hes,  but  certain  it  is  that  the  circle  must 
be  broken.  And  since  women  are  undoubtedly  the  greater 
sufferers  under  the  present  order,  it  is  perhaps  not  unjust 
that,  in  speaking  of  the  failures  of  both,  one  should  hit 
men  a  httle  the  harder  of  the  two. 

But  surely  from  both  sides  a  greater  sincerity  has  got 
to  be  forthcoming  before  society  can  be  a  better  thing. 
For  the  relation  of  the  sexes  is  the  root  of  society,  and  this 
relation  can  only  be  sound  when  based  on  understanding, 
and  understanding  is  only  possible  with  sincerity. 
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Yet  as  we  wait  and  struggle  for  this  sincerity  which  shall 
mark  a  better  order,  with  one  reflection  we  may  comfort 
ourselves — that  many  of  the  worst  pains  and  ^\Tongs  of 
the  present  are  undoubtedly  due  to  the  transition  period 
which  we  are  passing  through,  and  may  be  said  to  be  even 
the  signs  of  the  better  order  which  is  coming. 

The  most  tragic  of  the  unequal  marriages  which  take 
place  to-day  are  those  which  are  formed  between  a  man 
of  the  old  order  and  a  woman  of  the  new.  A  century 
ago  such  tragedies  were  not  possible,  for  there  were  no 
women  of  the  new  order.  Then,  as  now,  there  were 
unions  of  vulgar  men  mth  sensitive  women,  but  in  the 
heart  of  the  woman  was  no  note  of  revolt.  This  note  it 
is  which  makes  the  tragedy  of  the  present,  but  which 
holds  also  the  promise  of  the  future.  It  is  the  condition 
of  every  transition  period  that  a  new  spirit  has  to  struggle 
with  old  forms.  Only  such  struggle  can  break  the  old 
forms  and  create  new  ones.  And  the  struggle  is  agony 
for  all  who  participate  in  it.  Yet  if  it  be  seen  as  "  birth  " 
it  is  felt  worth  while. 

Until  this  struggle  commenced  there  was  not  even  a 
hope  of  true  understanding  between  men  and  women,  for 
man  did  £is  he  would,  and  woman  just  submitted.  There 
was  not  a  harmony  of  masculine  and  feminine  in  the  world, 
but  just  one  note — the  mascuhne.  What  man  was,  woman 
had  much  chance  of  knowing,  but  what  woman  in  her 
soul  and  unchanged  nature  might  be,  man  had  no  means 
of  knowing  at  all :  he  gave  his  impress  to  her,  and  she 
took  it,  and  he  knew  her  in  no  other  way. 

Now  woman  as  God  made  her,  with  His  stamp  on  her, 
not  man's,  is  beginning  to  utter  herself  in  the  world  for 
the  first  time.  And  that  the  first  utterance  should  be 
crude — broken  and  sometimes  discordant — ^is  this  a  thing 
to  wonder  at  ?     Woman  has  to  find  her  speech.    And  not 
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even  as  a  child  finds  it,  but  rather  as  a  mature  soul  kept 
long  in  prison,  in  Avhom  imprisonment  has  not  only 
atrophied  some  faculties,  but  has  engendered  bitterness. 
Let  man  remember  this  as  he  criticises  the  broken  utter- 
ance. They  are  the  wrongs  and  insults  of  centuries  that 
are  working  in  woman  to-day,  and  in  many  who  can  only 
feel,  not  think,  the  sense  of  injury  is  producing  one  instinct 
only — to  cast  off — cast  off  a  yoke.  The  instinct  is  holy — 
only  its  expression  sometimes  crude.  And  would  it  not 
be  more  wonderful  if  all  could  work  itself  out  in  gentle- 
ness and  dignity  alone  ? 

As  woman  has  had  patience  with  man  through  many  cen- 
turies, so  let  man  find  a  httle  for  her  to-day.  Let  him  seek 
to  understand  rather  than  oppose  her — to  learn  to  know  her 
heart,  and  mind,  and  soul,  as  he  has  never  known  them 
through  the  centuries  of  subjection,  and  never  could,  since 
woman  in  those  conditions  could  not  know  them  herself.  It 
is  a  companion  which  awaits  man  in  woman  to-day — surely 
a  far  more  glorious  thing  than  a  slave.  And  the  harshness 
of  her  utterance  is  only  temporary,  until  he  shall  recognise 
her  new  condition,  and  give  her  leave  to  be  the  thing  she 
is.  Then  in  her  new  state  he  will  find  how  infinitely  greater 
are  her  love  and  tenderness — how  infinitely  richer  the 
treasures  which  she  has  to  bring  to  him  in  every  way. 

Let  him  only  give  her  scope  to  be  sincere,  and  be  sincere 
himself,  and  all  this  he  will  find.  "  Only  in  a  world  of 
sincere  men,"  says  Carlyle,  "is  unity  possible — but  there 
in  the  long  run  it  is  as  good  as  certain."  Never  between 
the  sexes  has  there  been  this  sincerity ;  let  it  be  born, 
and  then  for  the  first  time  we  shall  have  true  unity. 
Unity  springs  from  understanding — understanding  from 
sincerity — sincerity  from  freedom.  There  is  the  chain 
which  must  lead  us  to  the  new  social  order — a  chain  in 
which  no  link  can  be  spared. 


MARRIAGE 

(1)  THE   PHYSICAL  ASPECT 

The  martyrdom  of  humanity  is  fundamentally  due  to  the 
partial  life  imposed  by  its  imperfectness.  With  few  ex- 
ceptions we  find  this  partial  Ufe  on  every  side — life  in 
which  some  part  of  the  human  entirety  is  being  ever 
sacrificed — now  soul,  now  body.  Peace  lies  in  complete 
expression  only,  and  this  complete  expression  the  im- 
perfectness of  humanity  has  so  far  forbidden. 

And  most  of  all  in  that  institution  which  most  should 
express  completeness,  namely,  marriage.  Marriage,  or 
the  relation  of  the  sexes,  Hes  at  the  base  of  hfe,  and  until 
it  be  rightly  ordered  httle  order  can  be  hoped  for  either 
for  society  or  the  individual. 

And  why  has  human  marriage  proved  so  often  unsatis- 
factory so  far  ?  We  believe  because  it  has  not  been 
human  enough — because  the  standards  regulating  it  have 
not  embraced  the  human  entirety  of  spirit,  mind,  and 
body,  but  have  resembled  too  closely  the  laws  pertaining 
for  the  simple  animal  world. 

The  law  which  regulates  union  in  the  animal  world  is 
the  law  of  sex  attraction,  but  in  many  cases  wdth  the 
elements  of  selection,  affection,  and  fidelity  also  entering 
in.  These  elements  in  the  human  kingdom  are  called 
'  love,'  and  are  considered  a  sufficient  reason  there  also 
for  union  and  procreation. 

But  it  will  be  seen  that  such  procreation  differs  in 
nothing  from  the  animal  procreation,  and  this,  we  affirm, 
is  the  cause   of  the  imperfectness  of  human  marriage. 


52  THE   COMING  ORDER 

The  animal  expresses  his  whole  nature  in  acting  thus,  and 
so  has  peace,  but  the  human  being  has  a  higher  mental 
nature,  which  in  such  action  has  not  found  adequate 
expression,  and  this  it  is  which,  according  to  the  degree 
of  the  mentahty,  breeds  unrest. 

Because  the  creature  engaging  in  the  act  is  a  higher 
creature,  a  higher  motive  is  required.  Egoistic  love  is  not 
enough.  This  may  render  pure  the  creative  act,  but  it 
does  not  render  it  spiritual,  and  for  completeness  in  the 
developed  human  being  there  must  be  expression  for  aU 
the  nature,  the  spiritual  as  well  as  the  affectional. 

Into  the  creative  act  this  element  of  spirit  only  enters 
when  the  act  is  raised  from  the  egoistic  to  the  altruistic — 
when  with  individual  love  still  present,  a  larger  love  is 
yet  the  determining  factor ;  when  the  object  of  the  act, 
creation,  is  never  absent  from  the  consciousness,  and  the 
gift  of  the  self  is  made  never  to  the  one  beloved  alone, 
but  ever  to  Creator  and  creation  also — to  love  in  its  com- 
pleteness, in  short — love  altruistic,  instead  of  egoistic. 

This  should  be  the  distinguishing  mark  between  human 
and  animal  creation — that  while  the  animal  is  moved  by 
incHnation  only,  the  human  being  acts  ever  with  thought 
and  love,  in  conscious  service.  This  introduction  of  mind 
and  spirit  can  alone  Hft  creation  to  the  human  level. 
And  that  this  level  may  be  reached  it  is  obvious  what 
sacrifice  must  be  made — the  sacrifice  of  all  that  passion 
which  is  egoistic,  which  has  no  thought  for  creation,  and 
no  thought  of  service.  This  must  be  recognised  as  wrong 
quite  equally  whether  its  indulgence  be  inside  or  outside 
of  marriage.  Individual  love  may  form  the  starting- 
point — may  supply  the  conditions — but,  in  the  human 
being,  it  should  never  form  the  consummation-point. 
Regulation  should  lie  always  wdth  the  larger  love  which 
is  altruistic,  and  by  this  sex  union  in  the  human  being 
should  be  hmited  strictly  to  the  actual  needs  of  creation. 
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A  blasphemy  this  limitation  will  seem  to  many — a 
blasphemy  on  the  rights  and  sanctity  of  human  love. 
But  a  little  reflection  will  show  to  the  finer  types  of  men 
and  women  at  least  that  love  truly  human  is  not  in- 
fringed but  protected  by  such  hmitation. 

Why  is  it  that  marriage  so  often  lowers  love — that  the 
love  of  husband  and  wife  is  nearly  always  less  exquisite, 
less  poetical,  than  the  love  which  reigns  in  the  days  of 
engagement  ?  Blessed  exceptions  there  are  where  the  love 
grows  higher  in  the  married  life,  but  in  most  cases  though 
the  tie  may  grow  closer,  it  does  not  grow  higher.  Rarely 
do  we  find  reverence  between  husband  and  wife,  mth  the 
exquisiteness  which  belongs  to  reverence.  Commonplace- 
ness  is  the  more  usual  atmosphere,  even  with  the 
relatively  happy  people — bitterness  in  the  case  of  the 
unhappy. 

The  reason  for  this  is  to  be  found  in  the  unsatisfied 
souls  of  most  married  people — not  even  the  happy  ones 
have  usually  sufficient  scope  for  honouring  themselves  and 
their  wedded  mates.  And  the  reason,  in  turn,  of  this 
insufficient  scope  to  honour  may  be  found  in  most  cases, 
as  we  can  see  if  we  reflect  well,  in  the  imperfect  ordering 
of  the  sexual  life.  On  this  side  of  marriage  the  physical 
is  generally  allowed  to  assume  too  great  a  prominence — 
is  not  sufficiently  held  in  balance  by  the  spiritual.  But 
how  is  this  balance,  so  dehcate  and  so  difficult,  to  be 
fitly  held  ?  It  will  only  be  possible  to  hold  it  with  even 
a  degree  of  equihbrium  when  the  new  standard  of  service 
is  fully  estabhshed  as  a  standard  at  least — when  it  is 
clearly  recognised  that  this  is  the  principle  which  should 
govern,  and  all  divergence  is  called  clearly  and  simply 
wrong.  Herein  Hes  the  need  for  the  banishment  of  egoism 
from  our  standards  anyway — that  endeavour  may  begin ! 
Failure  may  still  exist  together  with  high  standards,  but 
such  is  a  different  kind  of  failure.    Such  failure  is  accom- 
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panied  ever  by  the  pain  which  is  purification,  and  the 
renewed  struggle  which  leads  finally  to  victory. 

"  Greatly  begin  !  though  thou  have  time 
But  for  a  line,  be  that  sublime — 

Not  failure^  hut  low  aim  is  crime  !  " 

Who  does  not  feel  the  truth  in  those  words  ?  It  is  the 
low  standards  existing  in  human  marriage,  even  more  than 
the  low  attainment,  which  make  of  it  for  many  people 
at  present  such  a  hopeless  thing. 

Worse  almost  at  times,  we  are  bound  to  think,  than  the 
prostitution  which  exists  outside  of  marriage.  For  from 
a  certain  level  of  that  prostitution  children  at  least  do 
not  spring.  Within  an  unholy  marriage  there  is  often 
degradation  for  the  man  and  woman  not  less,  and  in 
addition  the  creation  too  frequently  of  unhappy  children. 

In  the  form  of  physical  misery  this  last  is  perhaps 
widely  true  of  the  populace  only  of  every  country,  but  if 
in  the  higher  classes  excessive  and  diseased  famihes  are 
not  so  common,  it  is  not  generally  because  any  higher 
fife  is  being  Uved,  and  this  has  its  repercussion  in  the  form 
of  moral  misery  for  children  and  parents  ahke.  For  let 
it  be  noted  clearly,  those  artificial  means  which  in  the 
educated  classes  are  so  largely  resorted  to  in  order  to 
prevent  results  leave  the  animahty  resulting  from  the 
undue  use  of  the  sexual  act  the  same  as  in  the  populace, 
adding  to  it  a  new  element  of  depravation  through  the 
violation  of  physicaJ  nature  which  in  the  populace  rarely, 
and  in  the  animal  never  appears.  Animal  human  beings 
of  the  simple  tjrpe  may  be  said  to  violate  their  higher 
nature  and  the  spiritual  laws  which  should  govern  it,  but 
animal  human  beings  of  the  artificial  type  violate  the 
spiritual  and  the  physical  laws  ahke. 

And  this  ignoble  atmosphere  it  is  which  is  responsible 
for  much  of  the  unhappiness  of  married  life.    Human 
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beings  are  only  truly  happy  and  at  peace  when  they  are 
rising,  and  conscious  of  rising.  And  false  moral  creeds 
and  philosophies  are  never  strong  enough  to  wholly  stifle 
this  hunger  in  the  human  being,  nor  still  the  irritation 
which  springs  from  its  non-satisfaction.  We  love  the 
people  who  draw  out  the  best  in  us,  and  make  us  rise — we 
hate  the  people  who  fetter  us,  and  drag  us  down.  Herein 
lies  the  secret  of  much  conjugal  misery.  Following  exist- 
ing standards  married  people  have  too  often  dragged  one 
another  down,  and  they  have  felt  this,  even  when  they 
have  not  reasoned  over  it,  and  a  law  deeper  than  any 
canons  of  men  has  made  them  pay  in  bitterness. 

And  passing  from  the  more  depraved  to  the  better  cases, 
this  is  still  true.  And  perhaps  even  more  true,  for  the 
higher  the  human  being  rises,  the  more  sensitive  the  t3rpe 
becomes,  and  the  more  imperative  is  it  that  this  relation 
should  be  perfectly  ordered. 

For  this,  the  sensitive  and  fully-evolved  type,  no  standard 
will  be  found  adequate  save  that  indicated  of  making  the 
sexual  life  a  sacrifice  to  creation,  or  "  love  in  its  com- 
pleteness," and  hfting  it  thus  wholly  above  the  personal. 

Proof  of  this  will  be  found  in  considering  those  little  jars 
and  differences  which  in  some  measure  are  inevitable  in  any 
continuous  companionship,  and  wliich  occur  at  times  in  every 
marriage.  These,  by  some,  have  been  held  responsible  for 
the  lowering  of  wedded  love.  But  such  a  reason  by  itself 
cannot  hold,  for  these  jars  occur  in  friendsliip  without  the 
friendsliip  being  harmed  in  any  way.  If  they  are  more 
disastrous  in  wedded  fife,  there  must  be  a  special  reason. 

The  special  reason  is  simply  this  :  that  the  married  tie 
is  generally  too  close  to  make  any  discord  possible  at  aU 
without  a  sense  of  lowered  dignity  immediately  accom- 
panying it.  This  sense  of  lowered  dignity  has  no  place 
in  the  jars  of  friends,  but  in  marriage  it  is  terribly  present, 
and  makes  the  dangerous  element  in  the  quarrels  of  married 
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people.  And  it  is  precisely  in  the  cases  of  the  finest  and 
most  developed  men  and  women  that  this  is  most  true. 
In  the  less  developed  types  discord  is  not  felt  with  the 
same  acuteness,  but  with  the  fine  and  sensitive  there  is 
the  sense  of  too  much  having  been  given  to  make  any 
spiritual  distance  or  imperfection  tolerable  at  all. 

Many  sensitive  men  feel  this  as  weU  as  women,  and  it 
constitutes  often  the  bondage  of  marriage,  and  makes 
what  is  sometimes  spoken  of  as  "  sex-antagonism."  There 
are  few  husbands  and  wives  who  at  moments  are  not 
conscious  of  a  dull  resentment  towards  each  other,  spring- 
ing from  a  sense  of  their  dignity  and  integrity  having  been 
in  some  way  impaired.  In  most  the  feehng  is  not  per- 
manent, and  it  is  rarely  reasoned  over  and  understood, 
but  in  nearly  all  it  occurs  in  moments,  and  such  moments 
in  their  collectivity  create  an  atmosphere  injurious  to  love. 

Wherein  Hes  the  remedy  ?  Surely  only  in  creating  an 
atmosphere  in  which  this  antagonism  will  no  longer  exist 
— ^in  which  there  \^d^  not  be  present  ever  the  jarring 
contrast  between  a  gift  supreme  and  complete  and  a 
recipient  too  incomplete  to  justify  it. 

This  is  the  root  of  sex- antagonism  in  the  human  being — 
the  root  of  jealousy — the  root  of  all  the  war  between  the 
sexes.  Men  and  women  have  followed  the  laws  of  the 
simple  animal  world,  giving  themselves  to  one  another 
through  mere  attraction,  regardless  of  that  mental  ele- 
ment, non-existent  in  the  animal,  which  can  criticise,  and 
exact,  and  torture  them  when  it  is  not  satisfied.  They 
have  followed  a  law  too  low  for  them,  and  they  have 
paid  in  suffering  for  this  infidelity  to  their  humanity. 
They  required  to  seek  a  higher  law  which  might  embrace 
all  their  human  nature — only  in  the  discovery  of  and 
obedience  to  such  a  law  could  there  be  peace. 

And  we  maintain  that  this  law  for  human  beings  is  the 
law  of  service — that  action  into  which  spirit  and  mind 
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and  body  all  can  enter,  none  ever  working  separately,  but 
all  united.  In  the  animal  world  it  is  enough  that  egoism 
rules,  but  in  man  love  must  rise  to  altruism  ere  it  can  be 
all-comprehensive  and  all-satisfying. 

This  principle  recognised  and  appMed  in  the  sex  relation- 
ship, what  would  it  not  mean  ?  Let  us  consider  only  a  few 
of  the  results. 

Applying  this  principle,  the  act  of  union  would  at  once 
be  limited  to  the  interests  of  creation  as  being  the  only 
use  for  it  into  which  altruism  enters  in.  And  wdth  this 
limitation  would  vanish  instantly  all  that  slumbering 
antagonism  of  which  we  have  been  speaking,  for  never 
would  there  be  any  dragging  down,  and  never  would  the 
marriage  tie  feel  too  close.  And  this  would  be  true  not 
only  in  the  simpler  cases  where  discord  is  limited  to  jars 
and  bickerings,  but  in  the  far  graver  ones  as  well  where 
actual  infideHty  has  marred  the  marriage  bond.  Women 
more  often  than  men  have  this  situation  to  face,  and  for 
those  who  love  women  it  is  good  to  recognise  how  even  in 
the  most  sordid  situations  of  this  kind  the  introduction  of 
a  love  altruistic  instead  of  egoistic  could  bring  redemption. 

Women  would  no  longer  have  need  to  feel  indignity  or 
humihation  if  in  the  act  of  union  they  knew  that  they 
had  never  given  themselves  to  their  husbands  only,  but 
always  to  God  and  to  the  race.  The  husband  in  this 
way  becomes  merely  the  companion  in  a  great  act  which 
remains  great  whatever  he  may  be.  It  is  known  that 
the  offering  was  not  made  to  man,  but  with  man  to  God, 
and  together  wdth  a  great  gentleness  for  her  comrade 
which  will  bear  far  more  strain  than  egoistic  passion, 
there  is  engendered  in  woman  a  sense  of  impregnable 
sanctity  which  no  human  force  can  touch. 

And  her  maternity,  if  nothing  else,  calls  woman  to 
comprehend  that  this,  and  this  only,  is  the  right  use  for 
the  sexual  act  in  the  human  being.    For  how  else  can 
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she  hope  to  give  to  her  child  the  pre-natal  conditions  to 
which  it  is  entitled  ?  Must  not  the  woman  wedded  to  a 
corrupt  husband  feel  her  child  as  belonging  more  to.  God 
than  him  if  her  peace  and  strength  are  to  be  such  as 
pregnancy  requires  ?  And  in  the  case  even  of  relatively 
happy  marriage,  can  a  woman's  serenity  be  complete  if 
she  know  herself  to  be  bringing  an  undesired  cliild  into 
the  world — a  child  perhaps  for  some  good  reason  unde- 
sired by  either  her  husband  or  herself  ?  It  is  not  enough 
that  such  a  situation,  when  it  arises,  be  accepted  with 
resignation — creation  calls  for  something  much  more  vital 
than  resignation.  If  the  true  inspiration  is  to  be  present, 
woman  must  have  required  from  her  husband  and  herself 
alike  that  creative  action  has  been  limited  to  creative 
desire — that  into  this  act,  so  rife  with  consequence, 
dehberation  and  consecration  have  ever  entered. 

Let  those  who  would  seek  to  say  that  sex  union  is  a 
right  of  love  irrespective  of  creation  consider  a  little  more 
fully  this  question  of  maternity.  Let  them  think  just 
what  it  means  that  a  woman  should  have  often  the  choice 
only  between  a  motherhood  undesired,  and  so  unhallowed, 
and  a  resort  to  those  artificial  preventatives  less  hallowed 
still.  That  there  are  many  women  to  whom  the  use  of 
these  preventatives  offers  no  difficulty,  we  know  full  well, 
as  also  that  there  are  women  who  require  no  special 
inspiration  for  their  maternity — who  can  take  it  more  or 
less  unthinkingly  as  they  take  most  things  in  life.  But 
true  it  also  is  that  these  last  do  not  make  the  finest 
mothers.  And  along  with  the  unthinb'ng  and  the  vicious 
we  Tiave  the  earnest  women — along  with  those  who  use 
preventatives  lightly,  those  who  would  not  use  them  at 
any  cost,  and  those  who  use  them  only  with  their  souls 
shrinking,  under  the  pressure  of  circumstances  too  strong 
for  them.  And  is  this  good  ?  That  we  shall  long  have 
sensual  types  amongst  us,  both  mascuhne  and  feminine, 
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we  all  know  well.  But  have  we  not  enough  to  do  with 
the  spontaneous  corruption  in  the  world — is  it  not  time 
that  constrained  corruption  ended  ?  It  is  often  said  that 
marriage  exists  for  the  protection  of  woman,  but  in  its 
present  form  it  is  too  often  her  prison  and  her  degradation. 

The  great  error  is  that  indicated  in  the  commencement 
— the  error  of  regarding  the  act  of  physical  union  as  be- 
longing by  right  to  the  individual  love  of  men  and  women. 
The  love  of  men  and  women  has  many  rights,  and 
marriage  holds  many  duties  and  many  benefits  both  for 
the  individual  and  for  society  besides  those  involved  in 
physical  creation — duties  and  rights  w^hich  need  to  be  far 
better  understood,  and  far  more  widely  recognised.  But 
each  of  these  has  its  fitting  method  of  expression,  and 
only  that  expression  should  be  touched  of  which  the  fruit 
is  desired.  Physical  union  belongs  only  to  those  desirous 
of  physical  creation.  To  divorce  action  from  object  is 
contrary  to  mind  and  conscience,  and  cannot  be  called  a 
human  right.  Men  and  women  can  only  claim  this  right 
by  dispensing  with  one  or  other  of  these  human  faculties 
and  stepping  below  the  human.  The  introduction  of  mind 
must  link  action  with  object,  and  the  introduction  of 
conscience  must  link  them  truly,  not  abortively. 

But  learning  thus  what  may  not  be  in  marriage,  leads  only 
to  a  more  vivid  appreciation  of  what  may  and  should  be.  For 
with  the  introduction  of  mind — the  linking  of  action  with 
object — man  lays  hold  of  dedication,  and  in  this  of  the  spirit, 
so  that  the  whole  human  trinity  of  body,  mind,  and  spirit  is 
in  this  way  in  action.  And  in  the  peace  and  perfect  sanctity 
attendant  on  this  condition  it  is  understood  in  ultimate  ful- 
ness why  the  love  of  men  and  women  must  be  one  thing, 
their  physical  connection  another,  not  necessarily  connected 
with  it :  we  learn  the  last,  the  fundamental  reason,  why 
this  part  of  marriage  must  not  have  its  origin  in  merely 
human  love,  but  must  derive  ever  from  a  larger  source. 
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The  reason  lies  in  this.  There  are  three  levels  of 
life  which  man  touches,  the  animal,  the  human,  and  the 
divine,  and  all  three  he  must  keep  in  equiUbrium.  He 
may  live  wholly  in  the  middle,  the  human  or  mental 
level,  if  he  never  desires  to  touch  the  level  either  above  it 
or  below.  But  if  he  desire  to  enter  the  world  of  the  flesh, 
then  he  must  carry  with  him  the  spirit,  as,  if  he  wish  to 
retreat  fully  within  the  spirit,  he  should  carry  with  him  the 
flesh  redeemed.  Else  does  he  fall  on  one  side  into  animahty 
— on  the  other  into  coldness — he  does  not  keep  the  equili- 
brium, and  pain  and  loss  in  some  form  is  ever  the  result. 

This  is  the  reason  why  love,  which  with  all  its  bicker- 
ings is  generally  beautiful  during  the  engagement  period, 
so  often  loses  its  beauty  in  marriage.  In  the  engagement 
period  if  men  and  women  do  not  rise  above  the  human 
level,  neither  do  they  go  below  it.  But  in  marriage  they 
/  include  the  world  of  the  flesh  without  always  including  in 
sufficient  measure  the  counterbalancing  world  of  the  spirit. 

Marriage  may  indeed  be  the  completest  form  of  human 
Hfe,  but  it  only  w  ill  be  such  when  this  secret  of  equilibrium 
has  been  mastered.  And  this  will  only  be  when  the  flesh 
is  permitted  to  enter  into  human  love  only  in  connection 
with  the  spirit.  The  extremes  may  meet,  but  only  the 
extremes,  if  equilibrium  is  to  be  maintained. 

This  is  the  root  of  human  hberation  for  man,  and  woman, 
and  child.  And  it  is  woman  who  through  her  maternity 
is  called  upon  to  be  the  first  to  understand.  If  even  with 
this  great  experience  to  teach  her,  she  has  not  yet  learnt  the 
truth  through  past  centuries,  can  we  wonder  that  man,  with- 
out any  such  great  lesson  to  teach  him,  has  not  learnt  either  ? 

It  will  only  be  when  woman  has  grasped  what  human 
motherhood  should  be,  that  herself,  and  man,  and  the  future 
race  will  all  be  saved.  For  there  will  be  no  women  then 
to  lend  themselves  to  sensuahty,  and  so  gradually  no 
eensuahty,  and  no  miserable  children.     Instead,  to  every 
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woman  pregnant  under  the  new  conditions  will  come 
something  of  that  "  power  of  the  Highest "  which  over- 
shadowed Mary,  and  many  mothers  will  bring  forth  '  holy 
children,'  and  the  world  see  the  dawn  of  a  human  race 
more  near  to  Christ. 

And  if  it  be  objected  that  woman  has  no  power  to 
estabHsh  these  new  conditions  of  hoHness  with  marriage 
laws  and  social  canons  as  they  are  to-day,  we  reply  that 
that  is  error.  Woman  has  ever  the  power  if  she  has  the 
courage — ^if  she  has  sufficient  strength,  and  self-forgetful- 
ness  and  purity — the  power  Hes  there.  But  she  requires 
a  courage  amounting  to  heroism — even  to  martyrdom,  it 
may  be :  that  spirit  which  counts  no  cost,  and  which  has 
been  needed  always  for  the  uprooting  of  any  great  evil — 
the  estabhshment  of  any  great  good. 

The  forces  which  hold  woman  bound  in  marriage  are 
not  legal  forces,  for,  unjust  as  the  laws  may  be,  the  men 
are  few  who  will  care  to  defend  certain  rights  by  law. 
The  social  canons  have  far  greater  weight,  also  the  econo- 
mical inefficiency  of  woman  in  most  cases,  and,  most  of 
all,  that  love  which  is  not  great,  but  yet  is  strong. 

These  are  the  forces  which  hold  woman  down  at  present, 
and  prevent  her  in  many  cases  from  being  the  wife  and 
mother  that  she  should  be.  These  are  the  forces  which 
she  has  got  to  face  and  overcome.  Strength  and  purity 
have  got  to  so  grow  in  her  that  no  cold-shouldering  of 
society  will  ever  seem  to  her  to  hold  one  tithe  of  the 
indignity  of  unholy  marriage.  So  much  higher  has  got 
to  grow  her  love  for  her  husband  that  whosoever  com- 
panions him  in  wrong,  it  never  can  be  she,  the  wife — in 
this  regard  woman  may  often  have  to  bring  her  all  to  the 
altar  in  the  spirit  of  Abraham,  but,  hke  Abraham,  will  find 
it  all  returned.  Most  of  all,  beyond  even  this  her  duty  to 
her  husband,  so  high  has  got  to  grow  in  woman  the  sense 
of  her  maternity,  that  before  all  things  she  will  become 
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the  custodian  of  the  race,  and  never  more,  under  any 
pressure,  will  be  able  to  give  birth  to  a  less  than  holy 
child.  When  this  point  shall  have  been  reached  obstacles 
will  go  down  as  straws  before  the  wind,  or  before  a  great 
fire.  DeHcate  women  will  work  as  servants,  if  need  be — 
or  starve — or  die.  But  they  will  cease  from  unholy  creation, 
and  from  prostitution,  legal  or  illegal,  and  it  will  be  the 
beginning  of  the  dawn. 

And  is  this  dawn  not  worth  suffering  for — bleeding  for — 
being  patient  for  ?  Is  anything  quite  so  intolerable  as  a 
continuance  of  the  present  situation  ?  We  have  spoken 
chiefly  of  the  better  classes  so  far — of  the  evils  of  casual 
and  impeded  procreation — of  the  lowering  of  moral  tone 
and  human  dignity  attendant.  But  what  of  the  lower 
classes,  and  the  help  which  should  be  forthcoming  from 
the  higher  to  the  lower  ?  All  know  the  brutality  which 
too  often  attends  procreation  in  the  lowest  class  :  the 
thousands  of  children  generated  annually  in  drunkenness 
and  violence,  children  of  disease  and  crime,  born  to  be  a 
misery  to  themselves  and  others.  How  is  all  this  to  be 
changed  ?  Surely  these  cases  should  not  be  absent  from 
the  mind  of  the  woman  of  the  better  classes  as  she  fights 
there  for  her  higher  standard — surely  she  must  feel  that 
all  is  Hnked,  and  that  only  as  the  higher  classes  gain  in 
spirituality  and  control  can  things  be  bettered  for  the 
poor.  When  we  address  ourselves  directly  to  our  lowest 
social  levels  we  are  too  often  hke  First  Form  schoolboys 
might  be,  attempting  to  do  the  work  of  the  Sixth  Form. 
There  is  not  the  spiritual  power  in  the  world  at  present 
to  banish  our  greatest  evils.  But  let  us  upHft  marriage, 
and  we  may  be  able  to  deal  with  prostitution — let  us 
banish  the  vices  of  the  refined,  and  we  may  have  force 
for  deahng  with  the  crimes  and  violence  of  the  poor. 

All  these  things  should  be  present  to  the  minds  of  men 
and  women  both,  and  well  should  all  be  weighed  ere  any 
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price  be  called  too  great  for  the  working  of  a  change.  In 
the  correction  of  great  evils  we  can  rarely  hope  to  sub- 
stitute for  them  an  immediate  and  perfect  good.  It  may 
be  evil,  and  it  is,  that  pending  the  estabMshment  of  woman's 
liberty  homes  should  be  broken  up,  children  cared  for  in 
creches  and  institutes,  and  mothers  forced  to  work  in 
factories  and  offices  instead  of  in  their  famiUes.  It  is 
most  surely  evil.  But  is  it  quite  so  evil  as  the  things 
we  seek  to  change  ?  That  thousands  of  diseased  children 
should  be  yearly  born — that  the  creative  office  in  every 
class  should  be  lowered  to  the  level  of  a  pastime,  or,  at 
best,  regarded  as  a  personal  right  of  egoistic  love,  irre- 
spective of  the  great  purpose  for  which  it  was  designed  ? 
If  women  through  their  maternity  are  the  best  fitted  to 
understand  the  higher  standards  which  should  rule,  but 
for  the  application  of  those  standards  must  be  free — can 
we  regret  any  present  price  which  they  are  paying  for 
their  freedom  ?  It  would  be  strange  if  the  price  were  not 
great,  given  the  force  of  the  evil  which  has  to  be  opposed. 
And  indeed  in  many  women  it  must  reach  to  martyrdom, 
as  we  have  said.  But  the  tears  shed  will  be  the  tears  of 
redemption,  and  not  for  woman  only,  but  for  the  race. 

When  woman  has  succeeded  in  hfting  marriage  to  a 
holy  level  this  general  redemption  wiW  be  attained,  and 
only  then.  For  only  then  can  cease  that  partial  life 
which  we  spoke  of  in  the  commencement  as  the  martyrdom 
of  humanity.  For  though,  as  has  been  sustained  elsewhere, 
there  are  individual  Hves  which  have  no  need  of  marriage 
for  their  completeness — lives  in  which  the  power  of  spiritual 
creation  has  been  attained,  and  which  would  be  fettered, 
not  developed,  by  having  to  give  force  to  a  different 
creation — yet  these  hves  are  the  exception.  Most  men 
and  women  require  a  natural  paternity  and  maternity  for 
their  completeness,  and  the  race  also  requires  it  of  them. 
Only  then  by  a  lifting  of  this  paternity  and  maternity  to 
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a  level  where  the  spirit  does  not  suffer  can  human  dignity 
be  preserved  in  its  integrity,  and  the  race  as  a  whole  know 
redemption.  Cehbacy  is  something  which  has  as  yet  been 
very  imperfectly  understood.  There  is  a  cehbacy  which 
we  may  call  positive  celibacy,  which  does  not  belong  to 
asceticism  at  all,  in  so  far  as  it  is  easy,  spontaneous,  a 
natural  turning  of  the  energy  to  the  things  of  the  spirit. 
This  is  the  stage  at  which  spiritual  creation  is  possible, 
and  indeed  inevitable,  and  a  Hfe  of  cehbacy  at  this  stage 
knows  nothing  of  partiahty — it  is  vital,  expressive,  com- 
plete and  satisfied  in  its  generation  of  another  kind.  But 
there  is  also  another  cehbacy,  which  we  may  call  negative 
celibacy,  where  the  energy  is  not  yet  such  as  to  be  spiritu- 
ally productive,  and  where  the  single  life  is  lived  not  so 
much  from  a  call  to  the  things  of  the  spirit,  as  through 
a  shrinking  from  the  abuses  of  the  flesh.  Tliis  cehbacy 
means  partial  and  imperfect  hfe,  and  forms  a  part  of  that 
asceticism  which  exists  as  a  necessary  antithesis  to  the 
sensuahty  of  the  world,  but  which  yet  is  incomplete  because 
negative  and  unproductive.  It  is  an  evil  springing  from 
an  evil,  just  as  positive  celibacy  is  a  good  springing  from 
a  good.  From  this  negative  cehbacy,  which  does  not 
spring  from  dedication  but  from  the  world's  evil,  woman 
must  free  the  race,  just  as  she  must  free  it  from  that  other 
form  of  partial  hfe  which  is  sensuahty.  Through  the 
elevation  of  marriage  she  must  open  to  every  man  and 
woman  the  possibihty  of  complete  expression.  And  this 
will  only  be  possible  through  the  estabhshment  in  marriage 
of  those  altruistic  standards  according  to  which  body, 
mind,  and  spirit  all  can  work  in  harmony — that  harmony 
which  is  the  suffocation  of  no  element,  but  the  co-operation 
and  unification  of  all. 

One  aspect  only  of  marriage  we  have  so  far  considered 
— the  physical.  In  succeeding  articles  we  shall  attempt 
to  discuss  the  mental  and  the  spiritual  aspects. 
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(2)  THE   MENTAL   ASPECT 

The  fusion  of  two  minds,  masculine  and  feminine,  con- 
stitutes the  mental  side  of  marriage,  and  the  possibility 
of  this  fusion  is  something  which  requires  a  much  more 
serious  consideration  than  is  generally  accorded  in  the 
formation  of  a  union.  Love  is  generally  much  more  con- 
sidered than  companionship,  as  though  companionship 
would  follow  of  necessity  on  love,  while  it  is  the  inverse 
order  which  is  really  much  nearer  to  the  truth.  Given 
a  close  mental  companionship,  affection,  and  even  love, 
must  almost  necessarily  follow ;  but  given  that  love  which 
is  only  passion,  companionship  by  no  means  follows  as 
necessity. 

And  sure  it  is,  most  terribly  sure,  that  the  marriage 
which  lacks  companionship  mil  be  null  and  void.  The 
conditions  then  which  ensure  its  attainment  are  surely 
worth  considering. 

The  essential  point  is  that  the  two  about  to  marry 
should  be  of  the  same  mental  cahbre — there  must  be 
affinity  between  them  on  questions  rehgious,  moral,  and 
social.  By  affinity  we  do  not  mean  identity — it  is  not 
essential,  for  instance,  in  regard  to  the  philosophical  and 
religious  question  that  they  should  be  precisely  of  the 
same  creed — Protestant  and  Cathohc,  even  Jew  and 
Christian,  may  often  live  happily  together.  But  one 
must  not  be  an  idealist  and  the  other  a  materialist.     Simi- 
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larly  in  things  moral  and  social  they  may  differ  as  to 
particulars,  but  one  must  not  be  altruistic  in  outlook,  the 
other  egoistic.  A  difference  in  particulars  is  often  whole- 
some, leading  to  the  enlargement  of  both,  but  a  basic, 
generally  unchangeable  difference,  such  as  that  which 
exists  between  ideaHst  and  materialist,  altruist  and  egoist, 
can  in  most  cases  lead  only  to  the  suffocation  of  one  of  the 
parties  to  the  bond,  or  to  loneliness  and  continual  discord. 

Religion  and  philosophy  in  their  deepest  sense  con- 
stitute a  rule  of  Hfe,  and  it  is  under  this  aspect  that  men 
and  women  must  needs  understand  one  another  upon  the 
point  before  they  marry.  Just  as  on  the  physical  side  of 
marriage  it  is  necessary  for  harmony  that  husband  and 
wife  should  be  agreed  upon  the  great  question  of  pro- 
creation, so  on  the  mental  side  must  they  be  agreed  in 
their  philosophy  of  hfe  before  there  can  be  companionship. 
Terrible  otherwise  must  be  the  pain  of  the  ideahst  con- 
tinually conscious  of  having  his  wings  chpped — scarcely 
less  terrible  the  loneliness  of  the  materialist  who  will  feel 
as  if  he  never  laid  hold  of  his  companion.  Married  people 
may  either  fly  together,  or  walk  together,  but  one  must 
not  want  to  fly  and  one  to  walk.  Two  egoists  can  enjoy 
a  certain  comradeship  in  assisting  each  other's  schemes — 
two  altruists  can  enjoy  a  still  closer  bond.  Only  the 
altruist  and  the  egoist  will  never  blend,  and  should  never 
try  in  any  bond  so  close  as  matrimony. 

And  now,  since  we  wish  to  consider  in  these  essays 
human  marriage  in  its  completeness,  marriage  into  which 
spirit,  and  mind,  and  body  all  have  entered,  let  us  consider 
for  a  httle  the  case  of  a  pair  who  have  found  union  in 
altruism  rather  than  egoism,  since  it  is  under  the  law  of 
altruism  alone  that  body,  mind,  and  spirit  all  can  work. 

The  mental  union  of  such  a  pair  is  a  very  big  thing 
indeed,  for  it  means  the  pouring  into  society  of  a  force 
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of  which  we  have  all  too  little,  namely,  illumined  service. 
Of  service  we  have  a  fair  amount,  but  can  much  of  it  be 
called  illumined  ?  Is  there  not  generally  a  terrible  one- 
sidedness  and  insufficiency  in  nearly  all  forms  of  social 
effort  ? 

Much  of  this  is  due  to  men  and  women  having  worked 
too  separately  in  the  social  field.  And  the  cure  is  not 
going  to  be  forthcoming  simply  through  placing  them 
externally  side  by  side  on  Education  Boards,  Municipal 
Councils,  and  other  bodies.  This  is  a  beginning  of  better 
things,  and  surely  worth  something.  But  the  amalgama- 
tion of  force  has  got  to  be  much  closer — ^it  has  got  to 
amount  to  a  real  blending  of  masculine  and  feminine 
mentality. 

And  this  blending  cannot  come  to  pass  in  the  h  mi  ted 
intercourse  of  pubhc  work  :  in  committee  meetings  there 
will  be  points  ceded  to  the  mascuhne  judgment,  and  points 
ceded  to  the  feminine  judgment,  but  it  is  not  probable 
that  many  points  can  enjoy  the  privilege  of  a  joint  judgment. 

This  joint  judgment  can  only  be  forthcoming  when  men 
and  women  have  learnt  to  understand  one  another  to  a 
degree  which  they  rarely  reach  to-day  :  when  the  mascuhne 
mind  is  really  interpenetrated  with  the  feminine,  and  the 
feminine  modified  and  clarified  by  the  mascuhne. 

And  this  true  blending  and  intimate  comprehension  can 
only  be  attained  through  a  continual  mental  companion- 
ship such  as  marriage  alone  can  generally  afford.  Slowly 
under  these  conditions  men  will  come  to  appreciate  the 
intuitive  wisdom  of  the  feminine  mind  and  become  more 
intuitive  themselves.  Women,  on  their  side,  will  acquire 
a  greater  respect  for  precise  knowledge,  and  will  learn  to 
solidify,  prune,  and  strengthen  their  intuitions  with  it. 

And  when  we  shall  have  got  intuitive  men,  and  precise 
women,  we  shall  have  got  a  very  big  social  force.    Know-  ^ 
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ledge  vivified  and  illumined — enthusiasms  directed  and 
economised — this,  and  nothing  less,  is  what  a  blending 
of  mascuhne  and  feminine  mentaUty  amounts  to.  A  very 
different  thing,  it  will  be  seen,  from  a  mere  placing  of  men 
and  women  side  by  side,  and  much  more  difficult  to  obtain. 

One  of  the  factors  indispensable  towards  obtaining  it 
is  that  women  should  remain  distinctly  women,  and  men, 
men.  Now  it  is  not  true  that  pubHc  work  of  any  kind 
necessarily  robs  women  of  her  womanhness,  any  more 
than  it  is  true  that  marriage  of  necessity  develops  it. 
Marriage  may  and  very  often  does  develop  only  the  physical 
side  of  a  woman — she  becomes  an  affectionate  mate,  and 
affectionate  mother,  but  the  ties  in  many  cases  are 
strongly  egoistical,  and  differ  Httle  from  those  existing 
in  the  animal  world.  This  is  the  development  of  the 
female,  but  not  the  woman.  The  distinctive  chara,cter- 
istics  of  woman  are  a  certain  sensitiveness  of  heart,  and 
intuitive  quahty  of  mind,  which  last,  when  developed, 
amounts  to  illumination  and  direct  wisdom.  The  woman 
who  is  developing  these,  her  highest  faculties,  and  using 
them  for  others  either  in  marriage  or  in  public  work,  is 
making  her  proper  contribution  as  a  woman  in  the  world  : 
short  of  this  she  is  faihng,  though  she  may  be  the  mother 
of  many  children,  or  a  leading  figure  in  some  pubUc  field. 

For  it  is  woman  that  is  needed — complete,  essential, 
vibrant  woman.  Not  unilluminated  female  on  one  side, 
nor  arid,  unquickened  mind  upon  the  other.  Just  as  it 
is  not  enough  that  woman  should  bring  her  body  only  to 
marriage,  so  it  is  not  enough  that  she  should  bring  only 
her  mind  to  pubhc  work.  If  she  can  bring  only  an  intelh- 
gence  equal  to  man's  to  the  Council  Board,  she  may  almost 
as  well  stay  away — at  best  it  is  only  a  multiphcation  of 
similar  force.  She  has  got  to  bring  her  ivomanhood — 
V     quickness  of  sentiment,  and  warmth  of  utterance,  which 
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have  gained  in  clearness,  but  not  lost  in  spontaneity  through 
mental  training :  a  heart  so  vibrant  that  others  vibrate 
when  she  speaks,  and  the  truth  she  utters  is  not  dependent 
on  her  words  alone  for  its  communication.  Above  all,  a 
force,  born  of  her  intuition,  which  lifts  her  above  all 
imitations,  timidities,  and  confusion :  which  may  leave 
her  silent  at  times  when  she  can  find  no  fitting  words  for 
what  she  knows,  but  which  makes  her  always  something 
greater  than  a  rephca — an  individual,  original  force, 
bringing  woman's  true  contribution  of  insight,  love,  and 
inspiration. 

This  is  what  should  be.  But  just  as  in  marriage  woman 
too  often  loses  her  inspiration  in  the  flesh,  so  in  pubUc 
work  it  is  unfortunately  true  that  she  too  often  loses  it 
in  the  mind.  Hesitancy  takes  the  place  of  spontaneity 
— ^prolonged  attention  to  external  problems  crowds  out 
illumination.  The  loss  is  not  necessary,  any  more  than 
the  different  loss  in  marriage,  but  the  trap  is  there,  and 
woman  too  often  falls  into  it.  And  these  are  the  women 
who  make  '  repHcas ' — whose  minds  become  a  sort  of 
repetition  of  the  mascuHne  mind,  not  because  the  owners 
are  consciously  modeUing  themselves  on  men,  but  because 
they  are  pursuing  male  modes  of  thought  and  investiga- 
tion, and  neglecting  to  develop  the  essentially  feminine 
force  within  them.  And  these  women  cannot  bring  the 
feminine  complement  of  illumination  to  social  work — they 
bring  only  an  increase  of  masculine  force. 

Wisdom  and  illumination  are  developed  in  the  heart — 
neither  in  the  senses  nor  in  the  mind — that  is  what  women 
require  to  reaUse  and  remember.  Be  their  Hfe  a  private 
or  a  pubHc  one,  they  have  got  to  take  much  time  for  turning 
inwards — much  time  for  loving,  suffering,  and  learning  the 
tilings  which  love  and  suffering  have  to  teach.  So  Hving, 
many  a  single  woman  may  learn  the  mysteries  of  mother- 
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hood  as  many  a  married  woman  does  not  know  them: 
many  a  married  woman,  tied  to  four  walls,  may  know  the 
root  of  social  evil,  and  the  secret  of  hberation,  with  a  clarity 
to  which  the  over-worked  social  worker  rarely  attains. 
It  is  never  the  circumstances  of  the  Hfe  but  always  the 
attitude  which  matters — the  profundity,  or  the  super- 
ficiality of  the  spirit  which  guides  and  reflects. 

This,  then,  is  something  which  has  got  to  be  understood 
before  we  can  even  have  a  true  feminine  mentahty,  much 
less  talk  of  merging  it  with  man's  in  marriage  or  in  any 
other  way.  We  want  women  who  have  comprehended 
their  own  intimate  genius,  and  known  how  to  give  it  full 
development.  And  let  it  be  remembered  that  the  culti- 
vation of  mind  required  for  giving  fitting  utterance  to 
intuition  is  not  shght,  nor  a  thing  to  be  neglected.  But 
it  is  secondary  to  the  development  of  the  heart,  just  as 
the  gift  of  tongues  at  Pentecost  was  secondary  to  the 
message  already  possessed  by  the  apostles. 

To  reach  this  point,  the  possession  of  heart  wisdom  and 
the  power  of  uttering  it,  woman  may  travel  by  either  the 
single  or  the  married  path,  and  they  are  but  superficial 
observers  of  hfe  who  would  say  otherwise.  But  once  her 
full  feminine  mentahty  has  been  attained,  the  further  step 
of  merging  it  ^vith  man's  can  only  be  taken,  as  we  have 
said,  in  a  close,  daily  companionship  with  man,  such  as 
marriage  generally  can  alone  afford.  Here,  then,  we  come 
back  to  the  importance  of  marriage  as  the  condition  to 
that  true  fusion  of  mascuhne  and  feminine  mentahty  V 
which  would  mean  such  a  gain  to  society. 

Intuition,  the  characteristic  note  of  feminine  mentahty, 
is  not  a  thing  which  may  be  comprehended  by  description, 
but  only  by  possession,  or  by  continuous  observation  of 
one  who  does  possess  it.  It  is  in  this  latter  manner  that 
men  possessed  of  intuitive  wives  begin  to  comprehend 
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and  value  intuition.  By  simple  observation  they  come 
to  separate  it  off  from  impulsiveness,  imagination,  or 
emotion — all  that  with  which  the  uninstructed  man  so 
easily  confounds  it.  They  perceive  that  it  is  some  secret 
force  in  their  wives  which  guides  to  truth — a  true  illumina- 
tion, not  to  be  discounted  even  on  those  occasions  when 
it  cannot  immediately  justify  itself  with  reason. 

And  this  new  respect  on  the  part  of  man  makes  it  possible 
for  woman  to  reveal  her  inner  illuminations  with  a  far 
greater  fullness  than  she  has  yet  done.  So  well  she  knows 
that  the  reahty  of  her  Hght,  as  a  whole,  is  recognised,  that 
she  does  not  fear  to  show  her  inner  workings — those 
beatings  towards  the  hght — the  period  when  Hght  is  not 
yet  complete,  and  truth  and  error  are  mixed.  Through 
the  new  comprehension  she  does  not  fear  to  show  these 
periods,  and  this  allows  the  mascuhne  mind  to  do  its  share. 
With  discussion  comes  that  "  pruning,  sohdifying,  and 
strengthening"  for  her  intuitions,  which  woman  has 
always  required,  but  which  is  only  possible  when  the  truth 
of  her  light  is  first  recognised  and  respected.  And  thus 
fusion  is  attained.  Hitherto  woman  has  either  had  to  let 
her  hght  be  quenched  by  man's  logic,  or  cherish  it  in  silence 
untrimmed.  But  now,  with  discussion  based  on  compre- 
hension, woman  gains  in  preciseness  and  man  in  Hght. 
And  this  is  the  true  blending  of  mascuhne  and  feminine 
mentahty,  and  nothing  less.  Until  w^oman  has  developed 
intuition,  there  is  no  truly  feminine  mentahty  in  question, 
and  until  man  respects  it,  there  can  be  no  interchange. 

But  with  this  interchange,  what  is  not  opened  up  ?  We 
have  spoken  of  a  better  comprehension  and  co-operation 
in  pubHc  work,  but  in  pubHc  or  in  private,  in  the  regula- 
tion of  a  district,  or  the  regulation  of  their  own  family, 
it  is  the  root  of  Hfe's  wisdom  which  thus,  and  thus  only, 
is  being  reached. 
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Men  and  women  were  intended  as  complementary  forces 
on  every  plane,  and  full  fidelity  to  God,  themselves,  and 
one  another,  will  only  be  attainable  as  they  render  this 
interaction  more  and  more  possible.  The  first  step,  as 
we  have  indicated,  is  that  both  shall  develop  to  the  fullest 
the  special  forces  which  they  have  to  bring.  But  these 
developed,  we  want  them  put  together  everywhere,  in  public 
and  in  private. 

Just  as  we  want  the  intuitive  woman  in  public  work, 
so  do  we  want  the  comprehending  man  within  the  home 
— we  want  to  get  rid,  once  and  for  all,  of  the  fatal  idea 
that  either  can  be  spared  from  either  sphere.  Why  should 
children  have  a  one-sided  education  from  their  mother 
only  through  the  earliest  and  most  malleable  years  of  their 
lives  ?  Has  not  the  father  too  got  a  duty  here  from  the 
first  moment  that  individuahty  begins  to  show  ?  Ought 
he  not  to  help  liis  wife  in  her  estimation  of  their  children's 
characters — ^reflect  on  them,  and  comprehend  them  as  weU  as 
she — bring  to  this  problem,  than  which  there  is  no  greater, 
the  blended  force  of  the  mascuhne  and  feminine  mind  ? 

Of  course  it  is  often  done,  but  by  no  means  always,  and 
by  no  means  with  a  sense  of  equal  duty.  Little  children 
are  always  supposed  to  belong  principally  to  the  mother, 
and  the  father  too  often  merely  plays  with  them.  They 
are  toys  until  the  sons  grow  big.  Then  suddenly,  and 
without  preparation,  the  father  expects  to  have  an  un- 
questioned influence  on  his  sons'  conduct — perhaps  at  the 
moment  that  they  leave  school,  and  enter  business.  He  has 
done  nothing  often  to  shape  the  growing  mind,  but  he 
expects  to  guide  the  mind  full  grown. 

All  this  is  error,  just  as  much  as  it  has  been  error  to 
exclude  woman  from  pubHc  work,  and  the  error  derives 
from  the  falsely  separative  ideas  existing.  Because  men 
and  women  are  different,  it  has  been  thought  necessary 
to  locate  them  to  strictly  different  fields,  condemning  both 
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alw«,ys,  in  this  way,  to  lop-sided  and  incomplete  action 
within  those  fields.  Precisely  because  they  are  different, 
and  in  their  difference  complementary,  men  and  women  have 
need  of  one  another  at  every  moment  of  Hfe,  and  in  every 
field,  if  human  action  is  to  be  complete  instead  of  partial. 

Woman  and  man  on  Council  Boards — woman  and  man 
in  the  home — not  doing  the  same  work  in  either  field, 
but  each  their  special  part  needed  for  the  forming  of 
completeness :  that  is  the  true  conception  of  the  com- 
plementary theory,  and  the  idea  which  requires  to  be 
grasped.  And  if  it  be  objected  that  there  is  not  time,  we 
answer  that  there  generally  is.  The  large-spirited  woman 
can  generally  find  time  to  govern  her  household,  and 
interest  herself  in  at  least  one  social  activity  as  well.  The 
difficulty  is  that  most  women  are  not  large-spirited,  and 
also  many  are  filled  with  that  false  idea  that  they  ought 
to  Hmit  themselves  to  their  own  homes  once  they  possess 
them.  But  do  such  women  ever  reflect  on  the  quality  of 
the  constant  care  which  they  give  their  children  ?  Can 
they  hope  to  bring  up  big-spirited  sons  and  daughters, 
ahve  to  social  duty,  if  they  themselves  have  been  dead 
to  all  such  things  ?  Might  it  not  be  well  that  the  physical 
care  should  be  even  a  shade  less  perfect,  in  order  that  some 
hour  at  least  of  every  day  might  be  given  to  these  larger 
interests,  which  wouldhelp  them  to  build  up  larger  children  ? 
And  men — they  have  their  evenings  generally.  The  time 
is  not  lacking,  if  the  mil  be  there.  The  difficulty  is  that  the 
will  has  often  been  lacking  through  an  insufficient  compre- 
hension of  the  need.  Yet  the  need  is  always  present,  for 
men  and  women  both,  in  every  field,  and  at  every  moment. 
Of  man's  part  perhaps  a  Uttle  more  may  well  be  said. 

We  have  spoken  of  man  so  far  as  the  pruner,  but  pro- 
tector is  a  better  word,  if  only  the  term  will  be  largely 
enough  understood.  But  this  large  interpretation  is 
imperative.    Too   much   has    man  conceived  of  himself 
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hitherto  as  the  merely  material  protector  of  woman.  He 
is  called  to  be  much  more  than  that :  he  is  called  to  be 
the  faithful  protector  of  her  light,  that  it  may  develop  and 
shine  forth,  upon  him,  his  children,  and  the  world.  For 
this  has  he  got  to  bury  the  egoistic  idea  of  mastery,  and 
seek  to  be  companion,  interpreter,  and  friend.  Let  us  take 
a  great  example  to  illustrate  our  meaning — the  example 
of  the  human  parents  of  Jesus  Clirist. 

If  Mary,  as  mother  of  the  Redeemer,  may  serve  as  a  model 
for  all  women  in  her  immediate  acceptance  of  her  mission, 
not  less  may  St.  Joseph  serve  as  a  model  for  all  men.  For 
how  did  St.  Joseph  act  under  his  great  test  ?  Did  he 
protect  Mary,  his  wife,  merely  materially,  or  did  he  also 
surround  her  with  reverence,  and  tln-ough  such  reverence 
make  possible  the  fulfilment  of  her  trust  ?  Would  it  have 
been  enough  if  he  had  saved  her  from  death  by  stoning — 
if  he  had  "  put  her  away  privily  "  ?  Would  Mary  so  have 
had  strength  to  bring  forth  her  Cliild — or  would  the 
women  who  tended  her  have  let  it  Uve  ?  Would  not  just 
doubt  on  St.  Joseph's  part  have  sufficed  to  prevent  the 
birth  of  Him  who  was  to  light  the  world  ? 

And  how  many  childien  of  the  spirit  does  doubt  not 
kill — how  many  more  times  than  they  reahse  are  men  not 
called  upon  to  be  protectors  in  this  way  ?  To  feed  the 
flame  of  illumination  in  women  with  reverence  and  com- 
prehension— to  handle  the  children  of  their  thought  and 
spirit  with  the  same  tenderness  as  they  would  handle  the 
children  of  their  body.  These  children  are  weak  when 
first  they  see  the  hght,  but  are  they  scorned  or  flung  aside 
for  that  ?  They  are  fed,  and  protected,  and  taught,  till 
they  grow  strong.  This  which  he  does  for  the  children  of 
her  body,  man  is  called  to  do  also  for  the  children  of  a 
woman's  mind — to  approach  the  mystery  of  this  her 
spiritual  conception  with  something  of  the  same  respect  as 
he  accords  to  the  physical.    Does  he  understand  much 
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about  the  latter — has  it  not  always  remained  almost  as 
much  a  mystery  as  a  fact  ?  May  not  the  workings  of  the 
soul — the  passage  of  illumination  to  intuition,  intuition 
to  comprehension,  and  comprehension  to  action,  be  re- 
garded as  the  spiritual  counterpart  for  the  physical  mystery 
of  fecundation,  conception,  pregnancy,  and  birth,  and 
accepted  as  not  less  a  fact  because  a  mystery  ? 

It  may  be  answered  that  St.  Joseph  was  instructed  for 
his  action  by  "an  angel  of  the  Lord  in  a  dream."  But 
do  not  such  angels  appear  often  to  men  in  their  heart 
promptings,  and  are  they  not  generally  sent  away  unheard  ? 
Yet  if  man  would  but  be  faithful  in  his  protection  of  the 
hght  of  woman,  these  angels  would  speak  to  him  also  Avith 
such  clearness  that  dismissal  would  be  impossible.  For 
men  are  by  no  means  wholly  devoid  of  that  inner  hght 
which  is  intuition — ^it  is  only  their  continual  rejection 
which  makes  it  cease  to  work.  And  this  is  where  their 
need  of  woman  enters  in.  In  woman  faith  and  obedience 
are  easier,  and  as  she  obeys,  and  her  obedience  is  justified, 
she  becomes  a  voice  for  man,  calhng  up  those  echoes  in  his 
own  heart  which  he  till  then  has  stifled.  In  this  way  she 
scarcely  leads  him,  even  with  her  intuition — only  quickens 
him — caUing  into  life  that  direct  leading  which  God  has 
placed  in  his  heart  as  well  as  hers.  She  makes  him  able 
to  hear  the  spirit,  but  it  is  the  spirit  which  he  ends  by 
hearing — not  merely  her  :  he  receives  his  direct  instruction, 
even  as  St.  Joseph  did. 

This  is  the  blending  of  the  mind  of  man  and  woman — 
the  mental  side  of  marriage.  And  even  as  the  Ufting  of 
the  physical  side  will  produce  a  higher  race,  so  will  this 
true  mental  union,  when  estabhshed,  give  a  higher  social 
service — God's  Will  interpreted  by  man  and  woman  both, 
and  through  both  worked  out.  One  mystery  only  is  there 
greater  than  this  mental  marriage  of  man  and  woman — 
of  that  we  shall  treat  in  the  spiritual  side  of  marriage. 


MARRIAGE 

(3)  THE   SPIRITUAL   ASPECT 

The  spiritual  side  of  marriage  is  represented  by  the  great 
mystery  of  transmutation  :  the  transmutation  of  egoistic 
into  altruistic  love — of  material  into  spiritual  force.  All 
that  has  been  written  of  the  physical  and  mental  aspects 
of  marriage  finds  here  its  apex — the  altruism  which  was 
to  uplift  the  physical,  vitaHse  and  enlarge  the  mental, 
attains  on  the  spiritual  side  of  marriage  to  its  full  expression. 
And  we  find  with  what  truth  it  was  said  that  only  under 
the  law  of  altruism  could  the  human  entirety  of  body, 
mind,  and  spirit  find  expression.  Body,  and  even  mind, 
can  express  themselves  in  egoism,  but  the  spirit  can  only 
unfold  its  wings  in  that  atmosphere  which  is  altruistic  love. 

The  truth  of  this  can  scarcely  be  argued,  only  recog- 
nised by  those  who  in  '  Hving  the  hfe '  have  '  learnt  the 
doctrine.'  But — ^it  will  be  objected  at  once — this  is  not 
a  mystery  pecuhar  to  marriage.  Most  surely  that  is  true 
— the  transmutation  of  egoism  to  altruism,  the  human 
to  the  divine,  may  be  accompHshed  in  any  hfe,  the  single  as 
the  married.  But  there  is  in  marriage  the  possibihty  for  a 
special  completeness  in  the  transformation  of  energy — that 
is  what  we  should  wish  in  this  paper  to  bring  out. 

Transmutation  impHes  something  to  be  transmuted,  and 
it  is  precisely  because  married  love  offers,  as  a  rule,  a  larger 
quantity  of  force  for  transformation,  that  the  transformation, 
when  attained,  is  more  complete.  In  proportion  to  the  force 
of  the  human  passion,  will  be  the  force  of  the  divine  which 
issues  from  it — ^in  proportion  to  the  agony  of  the  transmut- 
ing, will  be  the  measure  of  the  power  which  crowns  it. 
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The  application  of  the  law  of  altruism  in  its  entirety, 
which  alone  can  give  a  perfect  spirituahty  to  marriage, 
costs  more  than  the  same  fidehty  could  cost  in  any  other 
relationship.  There  is  egoism  of  body,  and  mind,  and 
heart,  aU  to  be  combatted.  For  love  is  not  only  illumina- 
tion :  even  in  its  highest  human  forms  it  is  generally 
temptation  also — there  is  always  the  wish  to  put  the  one 
beloved  above  that  righteousness  which  is  the  good  of  all. 
And  all  this,  the  egoism  of  the  heart,  has  to  be  governed 
and  transmuted,  as  well  as  that  great  nature  force  which 
would  fain  contest  the  sovereignty  of  man. 

All  the  forces  are  in  the  field,  physical,  mental,  and 
emotional,  and  if  the  spirit  can  conquer  them  it  is  nothing 
less  than  the  force  of  all  of  them  which  it  absorbs  into 
itself.  The  transmutation  is  complete  because  the  forces 
submitted  for  transmutation  have  been  complete — com- 
plete in  variety,  and  in  intensity. 

And  the  '  philosopher's  stone '  is  love — love,  which 
beginning  from  little  can  mount  to  large — which  in  attain- 
ing strength  does  not  fall  into  coldness — which  in  passing 
from  man  to  God,  finds  man  in  God,  and  brings  back 
God  to  man — which  can  accompHsh  all  things  in  wisdom 
because  born  of  wisdom — which  in  reaching  the  Whole 
does  not  lose  the  part,  but  blends  part  and  whole  in  one. 

This  is  the  way,  and  for  those  who  find  it,  it  may  be 
said  that  there  is  no  choice.  They  do  not  think  out  the 
principles  set  forth  in  the  preceding  sections  and  decide 
to  five  their  fife  by  them.  It  is  Love  which  gives  the  law 
— not  mind  :  love  so  great  that  it  cannot  be  satisfied 
with  any  expression  less  complete — which  beats  itself 
against  existing  codes  because  they  are  not  large  enough — 
because  some  part  of  the  entirety  which  is  calling  to  be 
uttered  is  always  left  unexpressed  :  love,  which  fives  in 
action  more  than  thought— which  learns  by  suffering  more 
than  by  philosophising — and  only  knows  it  has  reached 
truth  when  it  reaches  harmony. 
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This  is  the  mark  of  lightness  for  those  who  reach  this 
point — that  no  other  road  is  possible.  That  it  is  love 
which  dictates,  with  all  the  imperiousness  which  belongs 
to  it,  and  not  cold  dehberation.  Love,  whose  irresistible- 
ness  between  one  man  and  woman  is  something  so  well 
understood.  This  same  love  raised  higher  and  enlarged — 
running  out  with  the  same  intensity  to  God  and  all 
humanity,  and  requiring  with  an  equal  necessity  to  em- 
brace them  too.  Not  able  to  do  less,  any  more  than  the 
personal  lover  could  limit  himself  to  loving  some  part  only 
of  his  beloved.  When  it  is  love  like  this  which  dictates,  the 
dictates  may  be  followed  without  any  fear  that  the  height  of 
the  standards  will  make  for  coldness — that  there  will  be  any 
forgetfulness  of  the  lower  in  the  higher,  or  that  attainment 
will  be  reached  at  the  cost  of  any  strain  too  great. 

But  that  this  may  not  be,  this  over-strain  which  produces 
annihilation  more  than  transmutation,  love  must  be  the 
companion  and,  as  it  were,  the  measuring  rod,  all  the  way. 
What  the  greater  love  demands,  the  lesser  may  conform 
to,  but  love,  and  love  only,  must  be  the  dictator  always. 

For  while  sensuality  and  egoism  may  be  combatted  by 
other  forces — by  will,  for  instance,  or  by  reason,  or  by  pride — 
yet,  when  combatted  by  these  forces,  they  do  not  turn  into 
spirituality.  It  is  coldness  only  then  which  is  attained — 
coldness  and  isolation — egoism  still,  of  a  more  refined  kind. 
The  only  force  which  can  uphft  without  excluding,  is  love. 
That  force  which  draws  back  from  nothing — which  has  no 
need  to  draw  back — which  feels  as  Beatrice  felt,  when  she 
descended  from  Heaven  to  save  Dante  : 

.  .  .  "  io  non  temo  di  venir  qua  entro. 

lo  son  fatta  da  Dio,  sua  merc^,  tale, 
che  la  vostra  miseria  non  mi  tange, 
n^  fiamma  d'esto  incendio  non  m'assale."  ^ 

1  "  I  have  no  fear  to  enter  here  ...  I  am  God's  creature— by  His 
grace  such  that  your  condition  cannot  touch  me,  nor  any  flame  of  this 
furnace  assail  me." 
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So  feeling,  the  power  of  transmutation  is  possessed.  For  so 
the  love  which  is  divine  lays  hold  of  all  that  is  lesser  than 
itself,  and  because  lesser,  absorbs  and  transmutes  it. 

And  the  lesser  feels  itself  not  abandoned,  but  upUfted  : 
this  is  the  mark  of  transmutation,  and  the  distinction 
between  transmutation  and  annihilation.  In  true  trans- 
mutation there  is  no  touch  of  annihilation — ^its  char- 
acteristic is  ever  fuller,  not  lesser  hie. 

And  the  outward  and  visible  sign  is  the  growth  in  human 
love  which  accompanies  the  growth  in  the  divine.  Married 
people  who  have  reached  to  this  mystery  of  transmutation 
do  not  drift  apart,  because  the  egoistic  ties  are  loosened, 
but  become  hterally  as  one  heart  and  mind  through  the 
intensity  of  spiritual  sacrifice  and  spiritual  comprehension, 
which  bind  them  together  daily. 

In  the  married  Hfe  as  in  the  single,  the  losing  of  the  hfe 
has  ever  to  precede  the  finding  of  it.  Desire  of  happiness, 
and  endeavour  to  hold  it,  lead  ever  to  destruction :  the 
casting  of  the  bread  upon  the  waters — the  doing  of  the 
right,  or  in  other  words,  the  following  of  altruism,  at  any 
cost,  and  any  risk,  alone  brings  the  possession  of  all. 

And  the  obstacle  is  never  pure  love,  but  only  that 
egoistic  affection  which  is  so  much  less  a  thing.  Pure  love 
gives  illumination  and  courage — the  vision  of  that  true 
'  best '  which  is  always  fideh'ty  to  the  individual,  the 
race,  and  God  ahke.  What  brings  confusion  and  conflict 
is  egoism — the  wish  to  possess  rather  than  to  spend — to 
be  loved,  rather  than  to  love  and  serve.  There  is  not 
generally  sufficient  recklessness,  self-forgetfulness,  and 
trust  in  abstract  truth — that  literal  flinging  of  the  self 
upon  the  divine,  through  which  alone  the  divine  can  work. 
It  was  this  divine  principle  which  was  surely  in  the  mind 
of  Shakespeare  when  he  wrote : 

"  To  thine  own  self  be  true  ! 
And  it  must  follow,  as  the  night  the  day, 
Thou  canst  not  then  be  false  to  any  man," 
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Fidelity  to  the  highest  within  us  is  fidelity  to  that  highest 
in  every  other  human  being  we  touch,  and  fidelity  to  the 
God  who  placed  it  there.  It  is  the  primal  condition  of 
inspiration  and  transmutation,  without  which  nothing  can 
be  attained.  But  if  observed,  this  fidelity  is  as  a  chain,  or 
current,  which  reaching  up  to  the  Supreme  at  one  end, 
extends  to  our  furthest  acquaintance  at  the  other,  and 
includes  all  without  difiiculty  or  conflict. 

This  was  the  spirit  of  Beatrice,  this  fidehty  to  love  in  its 
entirety — ^let  us  consider  that  example  a  Httle  further. 

When  Beatrice  met  Dante  in  the  Earthly  Paradise  she 
spoke  some  fairly  harsh  things  to  him,  it  will  be  remem- 
bered. The  love  which  had  sent  her  to  redeem  did  not 
lead  her  into  any  false  gentleness.  She  spoke  the  truth  in 
all  its  ughness,  adding  even  the  touch  of  scorn  and  irony, 
until  the  needed  lesson  was  burnt  into  Dante,  and  the 
last  scales  of  illusion  fell  from  his  eyes.  Only  then  did 
the  sternness  of  Beatrice  turn  to  gentleness.  But  what 
was  the  effect  ?  Did  Dante  love  his  lady  any  less  for  this 
severity  which  hberated  him  from  en-or,  and  set  him  free 
to  pass  with  her  to  Paradise  ? 

She  had  come  do^vn  to  save — she  had  sent  succour. 
This  proof  of  love,  so  different  to  cold  forgetfulness  or 
isolation,  was  ever  mth  him,  and  gave  him  courage  for 
the  journey  through  Hell,  and  for  the  last  ordeal  of  fire  on 
the  mount  of  Purgatory.  Beatrice  lay  beyond — Beatrice 
who  had  never  forgotten  him — who  loved  and  waited,  but 
who  could  only  be  reached  beyond  that  fire.  It  is  all 
there — the  picture  of  the  love  which  never  loses  its  hold, 
never  deserts,  yet  equally  never  descends  beyond  a  certain 
point,  because  its  mission  is  to  redeem  and  uphft.  Beatrice 
could  only  meet  Dante  on  the  summit  of  Purgatory.  Up 
to  that  point  he  had  to  beat  towai'ds  her  with  just  the 
thought  of  her  to  spur  him  on.  But  the  thought  sufficed, 
and  the  memory  that  she  waited  for  him.  And  Purgatory 
passed,  and  the  last  errors  seen,  he  could  feel  her  hand 
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clasping  his  at  last,  and  pass  with  her  into  beatitude.  It  is 
all  there,  the  picture  of  the  workings  of  redemptive  love  : 
great  Dante  has  given  it  to  us  complete. 

But  are  there  many  women  able  to  be  as  brave  or  true 
as  Beatrice  ?  It  was  her  truth  to  God  which  made  her 
true  to  her  human  love — she  waited  for  Dante  on  the 
farther  side  of  that  fire — she  did  not  descend  lower, 
although  perhaps  she  wanted  to.  And  was  not  this  the 
condition  of  Dante's  purification  ?  Would  he  ever  have 
faced  the  fire,  if  he  had  already  met  his  heart's  desire  on 
the  nearer  side  ?  And  further,  when  Beatrice  addressed 
him  later  in  the  Earthly  Paradise,  did  she  measure  her 
words  by  any  fear  of  losing,  or  lessening,  his  love  for  her  ? 
She  spoke  the  whole  truth  as  she  felt  it  in  her,  and  by  this 
she  broke  her  lover's  last  fetters,  and  was  true  to  God 
and  him  ahke. 

It  will  only  be  by  women  catching  this  conception  of 
truth  and  fidehty  that  the  mystery  of  transmutation  and 
the  highest  possibiHties  of  marriage  will  be  attainable. 
For  man  does  his  share  when  he  is  obedient  to  the  fight 
which  woman  reveals.  To  her,  through  her  more  sensitive 
intuition,  a  deeper  revelation  regarding  fife's  deepest 
mysteries  has  been  accorded,  and  only  as  she,  the  cus- 
todian of  the  fight,  is  faithful,  and  fifts  her  torch  on  high, 
can  man  perceive  it  and  be  faithful  too. 

But  let  woman  not  lose  courage  before  the  difficulty  of 
her  task — let  her  remember  that  not  her  fittle  powers, 
but  the  powers  of  almighty  truth  are  here  in  question. 
She,  in  her  fittle  human  strength,  has  not  got  to  teach,  or 
persuade,  or  conquer — she  has  simply  got  to  be  a  faithful 
channel  through  which  Truth  in  its  aU-conquering  force 
can  be  made  manifest. 

She  has  simply  to  be  faitliful  in  her  flesh,  her  mind,  her 
spirit — faithful  to  every  part  of  the  threefold  nature 
which  she  feels,  refusing  at  any  cost  to  swerve  from  this 
integrity.     The  rest  is  not  done  by  her,  but  simply  through 
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her.  She  offers  herself  to  the  highest  truth  she  feels — she 
sheds  the  tears  of  the  partial  self,  perhaps,  but  she  stands 
for  the  '  all '  which  is  more.  And  that  spirit  which  is 
of  the  '  all '  shines  out  and  justifies  her.  Not  she,  but  the 
force  to  which  she  has  opened  herself.  Almighty  love, 
instead  of  Httle  love — pure  joy,  in  place  of  incompleteness — 
these  are  brought  down,  and/eZ^,  through  her  simple  opening 
of  the  channel  for  them,  and  there  is  no  need  left  for  any 
argument.  What  is  hved  is  known.  Let  woman  bring 
this  joy  to  man,  and  he  will  not  argue  with  her  regarding 
its  reahty.  And  this  is  the  mystery  of  transmutation  : 
the  httle  which  is  hfted  to  the  large — the  self  which  ex- 
pands into  the  all — the  tears  of  pain  which  change  to 
radiance,  and  become  light,  and  power,  and  peace. 

Just  how  great  this  Ught  and  power  and  peace  may  be 
will  only  be  known  by  those  who  reach  to  them — by  those 
who  pay  the  toll  of  sacrifice  required,  and  gain  full  know- 
ledge by  possession.  But  something  may  be  gained  by 
thought.  Let  us  try  then,  by  thought,  to  grasp  something 
of  the  difference  between  egoistic  and  altruistic  love. 

The  love  wliich,  however  pure,  is  egoistic  is  always  coming 
to  an  end — not  a  permanent  end,  but  a  sense  of  ending 
in  moments.  It  is  hmit^d  by  the  hmitations  of  the  person 
or  thing  to  which  it  runs  out.  And  however  high,  every 
human  being,  and  human  thing,  has  limitations.  And  so 
disappointment  and  pain  are  ever  coming  to  cloud  the 
eyes  of  that  human  love  which  has  not  got  beyond  the 
personal — the  personal  and  the  material. 

But  if  instead  of  following  the  inclination  of  the  ego, 
Love  says,  "  Let  us  pour  ourselves  into  the  all " — what 
happens  then  ?  Pain  for  a  moment,  while  the  ego  makes 
its  sacrifice.  But  then  ?  A  Hteral  finding  again  of  that 
force  of  love  which  has  been  sacrificed  in  the  aU  to  which 
it  was  offered  up  :  in  the  gratitude  of  friends  who  find  a 
force  awaiting  them  which  otherwise  had  not  been — in  a 
hberty  of  heart,  and  mind,  and  action,  which  pours  itself 
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out  on  every  side,  blessing  and  being  blessed.  And  which  is 
ever  turning  back  to  the  companion  in  joint  sacrifice  with 
whom  alone  such  richness  of  joy  has  been  possible.  Fresh 
causes  for  love  of  him  or  her  in  every  moment — no  "  end- 
ings " — only  fresh  fountain  sources  everywhere.  Because 
all  the  good  which  comes  has  come  from  the  original 
sacrifice.  Thus  can  the  beauty  of  all  turn  back  and 
crown  one  individual — thus  has  love  nothing  to  fear  from 
human  imperfection — thus  can  human  beings  attain  to 
the  perennial  attractiveness  of  the  spirit,  and  part  and 
whole,  human  and  divine,  be  blended  into  one. 

Sacrifice  holds  the  secret — that  true  love  which  is  always 
a  spending  and  an  offering,  never  a  grasping  and  a  holding. 
Sacrifice,  which  lets  us  cast  our  bread  upon  the  waters — 
which  lets  us  lose  our  Hfe  and  find  it.  Sacrifice,  inseparable 
from  that  recklessness  required  by  true  fidehty — that 
fidelity  which  alone  attains  to  love  in  its  entirety,  and 
blends  in  one  our  service  to  God  and  man. 

Much  is  spoken  and  written  of  rights  in  these  days, 
rights  of  both  men  and  women.  But  not  enough  is  it 
recognised  that  the  supreme  right  of  every  man  and 
woman  is  this  right  to  be  faithful :  right  to  serve  and 
sacrifice — to  run  out  on  every  side  in  service  of  body, 
mind,  and  spirit — in  full  expression  of  the  threefold 
nature  God  has  given.  Such  rights  indeed  are  sacred 
— to  be  fought  for  and  defended  at  any  cost.  But  let  us 
reahse  well  the  conditions  which  are  needed  for  their 
preservation.  Let  us  not  forget,  as  we  too  often  do,  one 
part  of  the  threefold  nature  seeking  for  expression — the 
spirit,  and  the  spirit's  rights.  Let  us  recognise  that  these 
can  flourish  only  in  a  social  atmosphere  higher  and  purer 
than  that  which  surrounds  us  to-day — an  atmosphere  in 
which  altruism,  not  egoism,  shall  be  the  prevailing  element. 
And  if  we  wish  indeed  that  the  whole  human  integrity  shall 
be  expressed,  let  us  fight  for  these  new  standards  as  for 
nothing  else.    Let  us  reaUse  that  all  else  is  detail,  and 
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included,  in  this  the  fundamental  conflict.  The  greater 
physical  purity,  the  closer  mental  comprehension  and 
higher  social  service  of  which  we  have  written  in  other 
sections,  all  have  their  base  and  hope  in  this — the  love 
which  can  rise  from  the  egoistic  to  the  altruistic — ^from 
passion  of  earth  to  passion  of  heaven — from  the  finiteness 
of  man  to  the  infiniteness  of  God. 

And  the  path  is  open,  for  the  spiritual  power  is  in  us. 
With  us  does  it  Me  to  choose  if  we  will  hve  in  our  integrity 
of  nature  henceforth,  no  longer  in  some  part  or  parts  of 
it.  And  to  all  ahke,  to  men  and  women,  married  and 
single,  is  the  call  coming  to-day  to  rise  to  this  integrity — 
to  stretch  out  hands  to  it,  and  incarnate  it  if  they  can. 
Through  all  society  is  it  needed,  at  every  level,  and  in 
every  field.  But  most  of  all  in  marriage,  which,  repre- 
senting the  state  of  the  majority,  lies,  and  must  ever  he, 
at  society's  base.  Here  is  the  root  and  natural  starting- 
point.  The  starting-point,  and,  potentially,  the  consum- 
mation-point. For  if  by  the  uplifting  of  the  physical 
side  of  marriage  we  shall  get  a  higher  race — ^if  by  the 
perfecting  of  the  mental  union  of  man  and  woman  we 
shall  get  a  higher  social  service — no  less  surely  by  the 
attainment  of  the  joint  spiritual  hfe,  here  spoken  of  as 
'  transmutation,'  shall  we  get  such  a  transformation  of 
energy  as  must  give  birth  in  time  to  a  wholly  different 
social  order — an  order  in  which  altruistic  love  in  place 
of  selfish  strife  shall  reign.  Carried  to  its  apex,  the  per- 
fecting of  marriage  may  be  said  indeed  to  hold  the  perfect- 
ing of  hfe  :  the  state  is  a  crucible  into  whicli  all  forces 
are  thrown,  and  all  may  come  forth  in  their  full  power 
and  purity.  May  every  married  man  and  woman  then 
bring  their  fullest  strength  to  the  working  of  this  great 
*  alchemy,'  until  from  the  basis  of  human  integrity  ex- 
pressed, may  rise  a  new,  and  fairer,  and  more  truly  human 
order. 


INTEGRITY 

The  whole  force,  peace,  and  happiness  of  human  life  may- 
be said  to  He  in  the  possession  of  integrity — ^integrity 
taken  in  its  threefold  sense  of  purity,  fideUty,  and  most 
of  all  entirety  :  this  entirety  estabhshed  first  in  the  indivi- 
dual, and  then  correlated  with  society — the  smaller  integrity 
linking  itself  with  the  larger. 

Let  us  consider  this  proposition  and  see  whether  it  be 
not  something  better  than  a  mere  theory — whether  it  be 
not  a  practical  proposition,  practically  to  be  worked  out. 

First  let  it  be  said  that  it  does  not  represent  any  such 
perfection  as  on  the  face  of  it  may  appear.  Human 
beings  have  reached  integrity  when  they  have  reached 
their  '  highest  possible '  —  when  the  whole  of  their  pos- 
session, whatever  that  whole  may  be,  has  been  developed. 
This  '  whole '  will  differ  greatly  between  individuals  at 
different  points  of  evolution,  but  for  the  little  person  as 
for  the  large  there  will  be  peace  when  their  particular 
'  whole  '  has  been  attained. 

And  this  is  within  the  powers  of  all  with  only  a  httle 
clear  thinking  in  the  first  place,  and  some  faithful  striving 
afterwards.  Striving  to  be,  in  order  to  do — ^recollecting 
that  no  man  can  give  to  society  other  than  what  he  is — 
that  the  personal  integrity  must  ever  be  first  estabhshed 
before  there  can  be  any  true  contribution  to  the  integrity 
of  society. 

Here  and  there  in  the  world  we  meet  with  what  are 
called  "  magnetic  personaMties " — people  who  exercise 
wide  influence  over  others.  These  magnetic  personaHties, 
if  we  will  notice,  are  always  people  who  have  got  their 
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forces  into  line — whose  thinking,  feeUng,  and  acting  come 
out  in  harmony.  They  dominate  others  because  their 
force  is  concentrated,  in  contrast  to  most  people  in  whom 
force  is  diffused.  And  this  concentration,  this  economy 
of  force,  goes  very  far.  It  is  indeed  this,  and  nothing  else, 
which  holds  the  secret  of  those  many  cases  of  relatively 
mediocre  people  who  attain  success,  and  of  those  many 
others  of  high  faculty  in  some  department  who  come  to 
nothing — the  genius  of  weak  character,  for  instance,  who 
ends  in  a  tavern,  or  the  saint  of  small  intellect  who  makes 
a  bigot.  Human  beings  have  been  dowered  with  body, 
mind,  and  soul,  and  it  would  seem  as  though  Providence 
were  determined  to  punish  always  those  who  do  not  give 
a  fair  development  to  all  three. 

To  choose  to  Hve  exclusively  in  some  department  of 
our  nature  is  to  create  an  artificial  state,  and  what  is 
artificial  cannot  permanently  flourish.  There  may  of 
course  be  predominance,  and  for  economy  there  must  be. 
We  do  not  want  the  genius  to  labour  with  his  hands, 
whilst  in  other  cases,  such  as  om'  elementary  schools,  it 
might  be  well  perhaps  if  the  development  sought  for  were 
more  manual.  Predominance  of  one  expression  over 
another  there  must  be,  according  to  the  evolution  of  the 
individual.  But  predominance  should  never  mean  entire 
neglect.  Every  part  should  always  receive  enough  atten- 
tion to  keep  it  in  full  health,  whilst  mind  and  soul  especi- 
ally should  be  close  companions,  co-operating  always. 

The  evils  of  the  contrary  have  been  too  frequently 
illustrated  to  make  much  citation  necessary.  Almost 
every  reader  of  these  words  wiU  be  able  to  recall  cases 
of  imperfect  balance  and  consequent  disaster  within  his 
own  experience.  Amongst  those  of  history  perhaps  one  of 
the  most  notable  is  that  of  Francis  Bacon.  Have  we  many 
pictures  more  tragic  than  this  of  the  union  of  a  giant  mind 
and  little  soul — many  records  more  pitiful  than  this  which 
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we  do  not  know  whether  to  call  glorious  or  infamous — 
which,  as  a  nation,  we  half  cherish,  and  half  blush  for  ? 

And  if  we  leave  the  outstanding  cases  and  come  to 
general  daily  experience,  something  of  the  same  imperfect 
balance,  and  consequently  lessened  output,  we  find  on 
every  side. 

Let  us  consider  social  work.  There  are  very  many 
people  engaging  in  social  work  who  have  been  drawn  to 
it  by  their  intellects  more  than  by  their  hearts.  Especi- 
ally is  this  true  of  men.  Young  men  with  their  heads  full 
of  social  evils  and  social  problems  are  working  eagerly  in 
many  countries  to  try  and  bring  remedy,  or  at  least  allevia- 
tion. But  they  are  not  mature.  There  is  no  wisdom  of 
heart  Hnking  itself  to  their  intellectual  eagerness,  and,  in 
many  cases,  no  special  purity  of  Hfe.  And  what  is  the 
result  ?  They  see  only  the  surface  of  things,  and  in  many 
cases  introduce  remedies  worse  than  the  evils  which  they 
are  seeking  to  remove.  The  spread  of  neo-Malthusianism  is 
one  instance  of  this.  The  intellect  here  has  declared  over- 
population and  starvation  evil,  and  the  heart  and  Hfe,  in 
many  cases,  have  not  yet  been  at  that  pitch  to  let  them 
see  indulgence  and  artificial  checks  as  a  still  greater  evil, 
and  make  them  preach  self-control,  and  love,  and  sacri- 
fice as  the  only  lasting  cure. 

And  so  we  have  the  bhnd  leading  the  bhnd,  even  in  those 
cases  where  it  is  really  desired  to  give  help.  And  the 
definite  spread  of  false  doctrine  is  not  the  whole  extent  of 
the  evil — the  poison  of  imperfect  balance  is  more  subtle, 
and  spreads  much  further  than  that. 

We  have  many  fairly  good  men  and  women,  or  men  and 
women,  at  least,  with  many  good  points,  who  really  beheve 
in  a  sort  of  compensating,  or  white-washing  theory  of 
life — who  will  not  give  up  some  pet  sin  or  \^eakness,  and 
who  yet  would  fain  do  good  in  other  ways,  if  they  can. 
Such  occupy  themselves  quite  actively,  even  feverishly. 
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in  well-doing  sometimes,  and  succeed  in  persuading  them- 
selves often  that  '  as  a  whole '  their  life  is  pretty  good," 
and  those  many  good  things  which  they  have  done  balance 
and  compensate  that  one  hidden  weakness. 

But  these  people  forget  one  thing — that  influence,  so 
much  more  powerful  than  isolated  action,  which  emanates 
from  every  human  being.  This  is  always  entire — always 
the  faithful  expression  of  the  whole  complex  personahty, 
long  before  the  possessor  of  the  personality  has  begun 
to  think  of,  or  desire,  such  complete  expression.  In  this 
'  influence  '  everything  finds  place  —  every  weakness, 
and  every  strength  of  the  character.  And  this  it  is  which 
makes  the  compensating  theory  so  futile.  For  tlie  good 
and  bad  actions  cannot  be  kept  separate  :  in  the  form  of 
clouded  thought,  and  uncertain  action,  the  effect  of  the 
bad  is  ever  present  to  hmit  and  often  nulhfy  the  good. 
It  is  only  when  consistency,  or  entirety,  is  reached  that 
there  can  be  any  real  force  of  hfe. 

Yet  it  is  sometimes  on  a  plea  of  wanting  to  take  hfe 
entire,  that  men,  especially,  will  turn  their  thoughts  away 
from  purity  and  moral  problems  generally.  They  will 
treat  those  engaging  in  these  questions  as  one-sided  often 
— shghtly  fanatic  even — and  sometimes,  -with  a  certain 
touch  of  superiority,  will  seek  to  point  out  that  attention 
should  not  be  concentrated  on  these  questions,  but  should 
pass  to  many  others  equally,  and  perhaps  even  more 
important.  But  the  people  who  argue  in  this  way  are 
much  the  same  as  those  might  be  who  in  the  building  of  a 
house  should  recommend  attention  to  walls  and  windows, 
before  the  foundation  had  been  firmly  laid.  Surely  walls 
and  windows  are  equally  necessary  before  there  can  be  a 
house  complete,  but  that  builder  is  not  '  one-sided '  who 
concentrates  on  his  foundation  first. 

It  sounds  trite  to  point  out  in  this  way  that  purity  is 
the  base  of  human  integrity,  but  with  people  arguing  as 
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above — and  they  are  many — the  reminder  seems  un- 
fortunately far  from  superfluous.  We  may  indeed  treat 
many  other  questions,  such  as  new  systems  of  education, 
of  theology,  of  poUtical  or  penal  reform,  as  speciahties  to 
be  taken  up  or  not  as  the  individual  taste  may  counsel. 
But  we  shall  do  well  not  to  confuse  the  fundamental  with 
the  incidental,  and  to  recognise  that  purity,  with  the  clarity 
which  it  brings  of  body,  mind,  and  soul,  is  something  in- 
separable from  the  upbuilding  of  every  human  being  in 
his  or  her  integrity,  to  be  neglected  only  at  the  sacrifice 
of  that  integrity. 

None  may  turn  their  eyes  away  from  this  question, 
either  mentally  or  practically,  who  wish  to  reach  to  strength 
— not,  at  least,  until  entire  purity  has  been  attained.  Then 
indeed  the  attention  may  pass  to  other  things,  but  then 
what  has  been  gained  will  be  continually  present  as  the 
essence,  or  atmosphere  of  the  person,  without  need  of 
thought  or  word.  The  'foundation,'  in  short,  will  be 
firm,  and  attention  may  pass  to  '  walls  and  windows ' 
without  any  fear  of  the  edifice  crumbUng  down. 

But  short  of  this,  what  happens  ?  Let  us  still  continue 
wdth  the  consideration  of  social  work. 

The  young  man  who  has  not  got  his  own  fife  straight, 
will  not  dare  to  recommend  straightness  to  others.  He 
will  not  dare,  because  he  quite  probably  will  not  beHeve  it 
possible.  Behef  in  the  possibiHty  is  generally  attained 
only  with  accomphshment.  And  sometimes  not  even 
then,  if  clarity  of  thinking  has  not  accompanied  the  puri- 
fication of  action.  There  are  men  who  get  their  fives 
clear  gradually,  through  a  gradual  process  of  disgust, 
without  any  fively  sense  of  wrong,  any  fundamental 
change  of  heart  or  mind,  accompanying  the  outer  change. 
And  when  a  boy  comes  to  such  men  as  these  for  moral 
help,  it  is  poor  help  he  gets — condonation  generaUy, 
instead  of  stimulus— that  leniency  which  is  an  enervating 
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poison,  totally  different  from  the  pity  allied  to  truth, 
which  can  ever  love  and  comprehend,  but  which  stings 
and  stimulates  as  well.  This  stimulating  power  is  only 
possessed  by  men  who  have  reached  to  clarity  of  mind  and 
heart  as  well  as  purity  of  body — men  who  have  reached  to 
integrity,  in  short. 

And  with  women  it  is  the  same.  Because  a  higher 
standard  is  expected  of  women,  they,  in  the  course  of 
social  work,  may  always  preach  purity  to  girls  and  other 
women,  but  most  surely  they  will  have  no  power  of  in- 
spiring it,  if  it  be  not  in  their  own  hves.  For  in  a  struggle 
as  great  as  this,  let  it  be  remembered  always  that  negative 
teaching  is  quite  insufficient.  The  man  or  woman  who 
would  upHft  must  be  able  to  get  far  beyond  the  mere 
saying,  "  This  is  evil,"  or  "  This  brings  pain."  They 
must  be  a  hving  picture  of  the  opposing  good.  In  them  a 
radiant  and  happy  peace  must  oppose  the  attractiveness 
of  lower  passion — a  love  and  joy  must  radiate  from  them 
such  as  will  show  the  hfe  to  which  they  call  a  better  thing 
than  the  life  which  they  condemn. 

And  this  illustration  of  good,  this  '  influence '  more 
powerful  than  any  words,  or  any  actions,  is  only  attainable 
with  integrity  of  Hfe.  One  secret  falseness  or  incon- 
sistency is  enough  to  crush  it.  The  words  of  would-be 
counsel  come  out  then  without  conviction — they  are 
wooden  and  conventional — not  stamped  with  that  imprint 
of  'things  hved '  which,  couched  even  in  the  simplest 
language,  can  ever  move,  convince,  and  raise. 

This,  then,  is  what  men  and  women  are  asked  to  bring 
to  the  upraising  of  society — the  purification  and  integration 
of  their  own  hves  first :  the  making  of  themselves  into 
instruments  so  finely  tempered  that  they  wdll  act  with 
magic  force  on  all  they  touch. 

Do  we  ever  think  how  much  better  off  the  world  would 
be  if  even  the  bad  people  were  sincere — if  badness  could 
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only  shine  out  in  its  true  colom-s,  without  impediment  of 
hypocrisy,  and  teach  at  once  its  lesson  of  warning  ?  And 
how  much  greater  would  be  the  gain  of  such  clear  shining 
in  the  good !  If  only  all  the  good  existent  could  get 
through;  if  every  kind  impulse  could  but  find  clear 
thought  to  shape  it,  and  brave  action  to  express  it;  if 
spirit,  and  mind,  and  body,  would  really  work  together. 
But  too  often  what  happens  is  that  the  kind  impulse  meets 
with  timid  thought,  or  the  strong  thought  has  to  fight 
with  an  impure  body.  And  then  either  nothing  gets 
through  at  all,  or  what  gets  through  is  very  mixed — so 
mixed,  that  its  value  is  hard  indeed  to  estimate. 

What  is  required  is  homogeneity.  To  take  a  physical 
example,  we  require  our  soul,  our  mind,  and  our  body  to 
be  each  in  turn  Uke  white  glass,  through  which  the  sun 
of  our  spiritual  inspiration  can  sliine  without  alteration  or 
obstruction.  If  any  one  of  our  vehicles  be  not  '  white,' 
it  is  impossible  that  the  Hght  should  get  through  unaltered. 
This  is  the  value  of  purity — it  is  the  condition  of  truth 
and  integrated  action. 

But  let  it  be  well  noted  that  this  purity  required 
is  threefold.  Impurity  of  body  can  lead,  as  we  have 
pointed  out,  to  false  moral  doctrine,  and  imperfect  moral 
influence.  But  other  cases  also  indicated — and  to  that  of 
Bacon  we  might  add  the  great  Napoleon — remind  us  that 
stains  of  heart  can  equally  suffice  to  turn  the  highest 
mental  genius  from  a  blessing  to  a  scourge.  While  not 
less  rich  in  warning  are  the  cases  where  the  insufficiency 
has  been  of  the  mind.  With  these  we  are  all  familiar  in 
the  form  of  those  rehgious  fanatics  who  throughout  the 
centuries,  acting  often  on  the  highest  of  heart  impulses, 
have  yet,  through  their  Uttle  intellects,  brought  such 
misery  to  mankind. 

Morahty,  clear  mentahty,  and  love — we  need  them  all, 
before  there  can  be  in  any  human  being  completeness  or 
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integrity  of  life.  Yet  these  three  qualities,  in  part  at  least, 
are  only  purity  in  three  different  forms,  working  on  three 
different  planes :  they  represent  the  body  freed  from 
physical  excess,  the  mind  from  prejudice,  and  the  heart 
from  egoism.  Purity  is  sometimes  called  a  negative 
quahty,  but,  as  indicated  above,  it  is  that  negative  state 
which  alone  permits  the  fully  positive.  It  permits  the 
working  of  the  spirit.  When  attained,  it  therefore  repre- 
sents '  fidehty,'  and  permits  '  entirety.'  The  positive  and 
crowning  force  is  the  spirit  in  man,  which,  having  the 
road  clear,  works  down  and  out,  expressing  itself  as  men- 
tahty  on  one  plane,  love  on  another,  bodily  activity  on  the 
last :  and  whose  action,  through  having  the  road  clear,  is 
integrated,  concentrated,  and  economised — not  spent  in 
one  direction  only  to  be  neutraUsed  in  another.  This  is 
the  effect  of  integrity — of  having  all  the  forces  in  line. 
And  is  it  not  easily  conceivable  how,  even  in  people  of 
medium  development,  it  means  a  very  great  power  indeed  ? 
And  is  the  power  truly  so  hard  to  attain  ?  As  in  the 
case  of  most  things,  it  is  only  so  in  the  beginning.  Sin- 
cerity is  an  art,  and  the  attainment  of  it,  in  that  degree 
which  makes  integrity,  can  surely  not  be  mastered  in  a  day. 
Those  who  begin,  even  with  the  greatest  earnestness,  will 
surely  fall  into  some  errors  in  the  commencement — will 
probably  be  brusque  often  in  their  attempts  to  be  true — 
will  sacrifice  the  *  expression  of  the  heart '  to  the  '  ex- 
pression of  the  head.'  Others  will  fly  to  bodily  asceticism, 
mistaking  this  for  bodily  obedience  and  co-operation. 
But  even  in  these  first  crude  stages  there  is  something 
glorious  and  inspiring  in  every  human  being  struggHng  for 
integrity.  Such  are  hterally  as  those  who  give  their  life- 
blood  to  the  world,  as  compared  with  the  half-hearted  and 
insincere  who  give  '  stones.'  They  are  treading  the  way 
which  others,  with  lesser  blunders  perhaps,  must  tread 
after  them,  and  every  error  they  may  make  holds  the 
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heart's  blood  of  redemption — that  pain  and  sacrifice  which 
become  power  and  blessing. 

And  just  to  begin  is  everything — even  on  the  smallest 
scale.  The  fascination  of  integrity  is  such  that  no  man  or 
woman  after  tasting  it  will  be  able  to  return  to  unreaHty. 
For  they  will  have  laid  hold  of  the  great  secret  of  magnetism. 
Not  only  will  they  be  knowing  daily  an  increase  of  peace 
through  the  increase  of  inner  harmony,  but  they  wiU  also 
be  experiencing  the  fascination  of  outer  power — of  having 
their  httle  integrity  in  line  with  the  greater  social  integrity 
— of  finding  the  new  reahty  in  their  hearts  and  hves  drawing 
out  the  reahty  of  the  hves  and  hearts  of  other  men  and 
women. 

If  men  and  women  would  but  try  for  even  a  little  the 
marvellous  fascination  of  having  their  hves  '  all  of  one 
piece '  they  would  learn  all  this.  If  on  days,  for  instance, 
when  they  had  acted  poorly,  they  would  not  allow  them- 
selves to  speak  highly — ^if  they  would  put  themselves  into 
the  'i^dtness-box  for  a  httle,  with  themselves  for  judges, 
and  try  to  make  their  thinking,  speaking,  and  acting  come 
out  in  harmony.  In  the  shortest  of  time  they  would  be 
amazed  to  find  the  enormously  increased  attractiveness 
they  had  attained  for  everybody.  For  the  world  is  so 
used  to  meeting  just  exteriors,  words  and  actions  which 
reveal  nothing,  that  when  it  meets  a  real  person  the  attrac- 
tion is  intense.  And  if  there  be  courage  enough  in  the 
experimenter  to  reveal  him  or  herself  in  hours  of  failure 
as  well  as  of  success — truly  reveal  themselves,  not  pose — 
they  will  find  the  fascination  does  not  break.  For  this 
fascination  hes  in  truth,  not  in  perfectness — ^it  hes  in  the 
inspiring  picture  of  a  human  being  entire. 

This  is  something  very  good  to  note — that  the  men 
and  women  who  will  but  be  true  can  always  serve,  in  their 
failures  as  in  their  victories.  And  how  true  it  is,  there 
will  be  found  few  to  question.    Most,  at  some  time,  have 
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felt  the  inspiration  of  a  failure  truly  owned — have  felt 
for  such  tale  of  failure  an  admiration  and  a  gratitude 
perhaps,  such  as  many  a  tale  of  victorj'^  could  not  rouse. 

For  what  such  telling  brings  us  is  a  sense  of  the  omni- 
potence of  the  human  spirit — that  spirit  so  strong  that  it 
has  no  need  to  stoop  to  shamming — which  can  say  calmly 
to-day,  "  /  have  failed,^'  because  it  knows  that  to-morrow 
it  will  win. 

Such  strong  spirits  pointing  out  to  brother  men  and 
sister  women  that  they  too  have  erring  brains,  and  pas- 
sionate hearts,  and  rebeUious  bodies,  give  fellowship  and 
courage  by  such  confession,  while  the  spirit  which  attains 
such  truth  issues  forth  with  all  the  force  of  integrity.  For 
have  we  not  got  in  such  confessions  the  working  of  all 
powers  in  unison — the  sacrifice  of  the  heart,  the  clear  seeing 
of  the  mind,  and  the  fidehty  of  the  tongue  which  speaks  ? 

Those  who  will  pour  themselves  out  thus  for  the  world 
are  always  great,  and  their  hves  are  always  rich  in  service, 
be  they  famous  or  obscure.  For  to  them  has  it  been  given 
to  interpret  that  fidehty  to  which  surely  Christ  alluded  in 
His  parable  of  the  faithful  and  unfaithful  steward — they 
have  developed  and  given  forth  their  all.  And  perhaps 
the  success  which  sometimes  crowns  even  the  little  people 
of  this  stamp  is  nothing  to  be  wondered  at — perhaps  it  is 
an  illustration  of  one  half  of  that  other  saying  of  the  Christ 
— ''  The  last  shall  be  first,  and  the  first,  last."  But  in 
order  that  the  second  and  sadder  half  of  that  saying  may 
not  continue  to  be  so  sadly  verified,  may  our  men  of  genius, 
and  our  saints  of  limited  mentahty  lend  thought  to  this 
great  question  of  integrity — may  they  think  upon  it  until 
the  sweetness  of  harmony  and  the  beauty  of  balance 
find  entrance  into  their  being,  and  in  them  the  great  human 
trinity  of  body,  mind,  and  soul  need  be  no  longer  violated, 
but  may  find,  as  it  should,  its  fullest  and  most  complete 
expression. 
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Many  loved  Truth  and  lavished  life's  best  oil 

Amid  the  dusk  of  books  to  find  her, 
Content  at  last  for  guerdon  of  their  toil 

With  the  cast  mantle  she  hath  left  behind  her. 

Many  in  sad  faith  sought  for  her, 

Many  with  crossed  hands  signed  for  her  ; 

But  these  our  brothers  fought  for  her, 

At  life's  dear  peril  wrought  for  her, 

So  loved  her  that  they  died  for  her  ! 
Their  higher  instinct  knew, 
They  love  her  best  who  to  themselves  are  true, 
And  what  they  dare  to  dream  of,  dare  to  do  ! 

They  followed  her  and  found  her 

Where  all  may  hope  to  find, 
Not  in  the  ashes  of  the  burnt-out  mind, 
But  beautiful — with  danger's  sweetness  round  her  ; 

Where  faith  made  whole  with  deed 

Breathes  its  awakening  breath 
Into  the  lifeless  creed. 

— Lowell. 

In  the  study  of  history,  whether  of  times  ancient  or  modern, 
we  find  always  that  a  nation  has  ever  had  to  discover  its 
own  intimate  nature,  its  particular  power  and  particular 
value,  and  affirm  this  in  some  manner  before  reaching  to 
its  greatest  elevation.  In  illustration  of  this  it  will  serve 
if  we  recall  the  case  of  Greece  after  the  battle  of  Salamis, 
and  England  after  the  defeat  of  the  Spanish  Armada.  In 
these  momentous  battles  both  Greece  and  England  dis- 
covered and  affirmed  that  intimate  necessity  which  was 
for  them  the  condition  of  existence — their  absolute  need 
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of  liberty  and  independence.  And  this  victorious  affir- 
mation of  their  inmost  nature,  this  discovery  and  assertion 
of  their  law  of  being,  introduced  both  nations  immediately 
afterwards  to  a  Golden  Age — an  age  rich  in  expression  of 
every  form. 

And  as  in  the  life  of  nations,  so  also  is  it  with  the  life 
of  individuals  :  always  must  there  be  self -discovery  before 
there  can  be  seH-revelation — always  knowledge  of  and 
obedience  to  the  inner  law,  before  the  attainment  of  power 
and  value  in  the  outer  world. 

In  the  life  of  the  artist  the  need  for  this  fidelity  is  some- 
thing recognised ;  it  is  understood  that  the  painter,  the 
poet,  the  musician,  must  follow  their  inspiration.  But  in 
the  moral  field  the  necessity  is  less  comprehended,  although 
equally  existent,  and  therefore  in  this  essay  would  we 
speak  of  this  field  specially.  Can  inspiration  be  spared 
from  a  department  which  more  than  any  other  influences 
human  fife  ?  We  would  have  human  hfe  the  greatest  of 
aU  the  Arts.  And  how  may  this  be  ?  Surely  only  by 
drawing  into  it  the  same  inspiration  and  fidehty  as  are 
offered  to  Art  in  other  fields.  This  caUs  for  standards 
not  conventional  but  inspired — ^it  calls  for  a  morahty  which 
represents  the  law  of  being. 

But  regarding  this  individual  law  of  being  in  the  moral 
field  many  and  terrible  mistakes  are  made.  That  is  some- 
times taken  for  '  law  '  which  is  only  lawlessness — which 
is  not  the  true,  essential,  and  highest  part  of  the  nature 
speaking,  which  alone  can  dictate  the  true  law  of  being,  but 
the  mere  lower  self  uttering  passionately  its  human  tastes 
and  tendencies.  This  is  the  crucial  point.  Not  all  are 
in  a  condition  to  seek  the  individual  moral  law,  because 
not  all  have  yet  attained  to  that  self-conquest  which  must 
precede  self-discovery — the  discovery  of  that  true  self,  the 
soul,  which  may  alone  dictate.  But  the  errors  which  we 
get  upon  that  side  do  not  make  less  sad  the  errors  which  we 
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get  upon  the  other — the  errors  of  those  who  have  attained 
to  self-conquest,  and  have  an  individual  law,  yet  have  not 
had  the  knowledge  or  the  courage  to  seek  and  follow  it. 
These  people  have  a  special  value  for  the  present  social 
epoch,  and  it  is  of  them  in  this  essay  that  we  should  wish 
specially  to  speak. 

And  the  task  of  distinguishing  between  that  rebeUion 
which  is  presumption,  and  that  rebelHon  which  is  fidelity, 
would  not  be  so  terribly  hard  if  only  our  social  canons 
were  not  so  external — if  '  sacrifice '  were  our  norm,  for 
instance,  instead  of  some  set  code  of  action.  It  is  true 
that  sacrifice  may  accompany  mistakes,  but  such  are 
likely  to  be  mistakes  which  will  hold  much  teaching :  this 
is  the  spirit  in  which  new  hght  may  be  safely  sought — 
new  ground  broken,  by  the  moral  pioneer. 

But  very  few  understand  this,  and  conventional  opinions 
continue  to  bind  many  timid  souls  beginning  to  have 
fresh  Ught.  And  colourless  Hves  without  inspiration  or 
great  utility  are  the  result.  For  no  moral  canons  can 
have  vital  value  save  as  they  connect  with  sometliing  in 
the  inner  nature  of  a  man — save  as,  in  obedience  to  them, 
he  finds  expression  for  the  highest  Hght  within  him. 
Many  people  there  still  are  to-day  who  can  establish  a 
perfect  harmony  between  their  inner  fight  and  existing 
codes,  and  these  are  our  conservatively  moral,  but  vitally 
moral  people.  And  happy  people  they  generaUy  are  also, 
because,  whilst  representing  the  best  of  their  age,  they  are 
not  beyond  their  age — their  flame  of  fife  can  still  fit  into 
the  social  mould  of  the  world.  But,  be  it  noticed,  even 
in  these  relatively  orthodox  cases,  the  power  lies  in  the 
flame,  and  not  in  the  mould — these  people  have  finked  the 
existing  forms  with  a  vivid  inner  conviction,  and  it  is 
this  inner  conviction,  or  law  of  being,  conforming  with  the 
outer  law,  which  is  giving  the  power. 

But,  in  addition  to  these  happy  people  who  fit  their 
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environment,  there  is  undoubtedly  a  very  large  number  of 
people  who  do  not  find  such  harmony — people  in  whom 
'  right,'  as  externally  asserted,  rouses  often  no  conviction 
at  all — who,  if  they  conform  to  conventional  standards, 
do  so  without  persuasion  or  enthusiasm — without  feehng 
or  convejnng  vitahty  whatsoever.  Such  often  feel,  dimly 
rising  within  them,  a  different  conception  of  right,  but  they 
have  no  special  confidence  or  respect  for  what  they  feel. 
As  they  smile  at  the  world,  so  do  they  often  smile  at 
themselves.  The  old  standards  have  lost  authority,  but 
no  new  ones  have  attained  it.  They  go  with  the  current 
of  popular  opinion,  because  it  is  the  easiest,  but  as  they 
take  nothing  from  it,  so  do  they  bring  nothing  to  it — 
these  fives,  so  far  as  a  human  fife  may  be,  are  wasted. 

Then  there  are  others  again  to  whom  fife  must  always 
be  serious,  and  for  these,  when  external  standards  fail, 
things  are  more  tragic.  For  souls  of  this  type  can  never 
nominally  conform — for  them  the  inner  and  the  outer 
must  ever  be  in  fine.  And  such,  in  their  battle  with  the 
world,  suffer  often  not  only  from  the  human  lonefiness 
which  is  inevitable,  but  also  from  a  lonefiness  of  spirit 
which  springs  from  not  yet  having  found  fuU  justification 
for  the  rebelfion  to  which  they  have  been  driven — these 
fives  are  tragic  often,  and  demand  our  help. 

And  in  contrast  to  them,  sharp  contrast,  stand  the  fives 
which  have  sought  and  found  their  true  law  of  being.  Lives 
sometimes  fittle,  sometimes  great,  according  to  worldly 
standards,  but  according  to  a  deeper  standard,  great 
always.  Lives  strong  with  a  deep  sincerity,  and  radiant 
with  a  great  reafity — drawing  out  the  reafity  in  others, 
because  they  have  found  it  in  themselves — contributing 
sometimes  an  atom,  and  sometimes  a  volume,  to  the 
general  sum  of  truth,  but  contributing  something  always — 
conscious  of  fidefity,  because  they  have  coined  their  souls 
for  the  world — strong,  because  those  souls  are  in  fine  with 
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their  Maker — happy  and  loving,  because  they  are  also  in 
line  with  the  world. 

And  the  difference  between  the  two  classes  of  Uves — 
what  makes  it  ?  It  is  a  difference  in  truth  and  courage 
sometimes,  as  we  have  said,  but  sometimes  also,  it  is  only 
fair  to  recognise,  an  insufficient  insight  only.  Not  every 
mind  has  the  power  of  distinguishing  between  the  real  and 
unreal — between  that  moral  canon  which  has  a  great  truth 
behind  it,  and  that  other  which  is  only  based  on  custom, 
and  that  wrong  custom  sometimes.  A  vague  unreaUty 
and  non-conviction,  as  we  have  said,  are  often  felt,  but 
these  do  not  pass  always  to  the  clear  thought  which  would 
make  easy  consistent  action.  And  where  there  is  not 
clear  thought,  conventional  standards  have  enormous 
power.  Even  the  clear  thinker  finds  these  conventional 
standards  hard  enough  to  defy  sometimes — ^for  the  con- 
fused thinker  such  defiance  is  well-nigh  impossible.  And 
so  together  with  individual  timidity,  it  is  our  rigid  conven- 
tionaHsm  which  has  much  to  answer  for — which  suffocates 
much  budding  force — which  diminishes,  to  an  extent  that 
perhaps  we  cannot  measure,  our  sum  of  truth. 

Yet  let  it  not  be  thought  that  we  should  wish  to  dispense 
^vith  conventional  standards  wholly  :  we  would  only  ask 
that  other  standards,  less  conventional,  be  allowed  to 
take  their  place  beside  them.  No  thoughtful  person  would 
think  of  denying  that  external  standards  are  needed  in 
the  world — that  indeed,  for  the  great  majority,  if  there 
were  not  a  beaten  track,  there  would  be  no  track  at  aU. 
But  it  should  also  be  remembered  that  if  the  beaten  track 
means  order,  it  does  not  mean  the  fastest  progress.  The 
great  progress  of  the  world  has  never  sprung  from  general 
opinion,  but  ever  from  the  ideas  of  minorities,  which 
minorities,  in  their  turn,  have  often  sprung  from  some  one 
isolated  individual.  Humanity  in  the  mass  is  ever  de- 
pendent for  its  progress  upon  the  fidelity  of  humanity  in 
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the  unit.  From  the  greatest  to  the  smallest  this  is  true. 
The  fidehty  of  Christ,  as  Man,  to  that  spiritual  truth  which 
has  Ht  the  world  was  different  in  degree,  but  not  in  essence, 
to  the  fidehty  shown  by  all  martyrs  to  truth  through  the 
centuries — truth  scientific,  pohtical,  or  social.  With  the 
names  of  a  GaMleo,  a  Lincoln,  or  a  John  Howard  rising  to 
the  mind,  many  perhaps  may  find  these  words  easy  to 
grant.  But  the  truth  demands  a  far  wider  acceptance — 
it  reaches  far  beyond  the  great  achievers,  embracing  every 
humblest  striver,  as  much  as  every  victor,  without  regard 
to  success  or  insuccess. 

For  what  is  it  which  most  needs  to  be  moved  in  the 
moral  and  spiritual  field  especially  ?  Is  it  not  the  great 
apathy  and  indifference  of  the  world^ts  ignorance  and 
sloth,  even  more  than  its  viciousness  ?  The  definitely 
vicious  people  are  few  in  number  as  compared  with  the 
masses  of  the  indifferent  and  ignorant.  And  it  is  as  a 
leaven,  or  ferment,  in  the  midst  of  this  inertia  that  every 
real  and  vivid  person  moves.  And  the  real  and  vivid, 
we  repeat,  are  ever  those  who  are  obeying  their  intimate 
inspiration — their  individual  idea  of  truth — their  law  of 
being — whether  this  be  the  law  of  the  majority  or  not. 

But  once  again  at  this  point  let  us  insist  on  sacrifice 
as  the  necessary  accompaniment  to  this  following  of  the 
individual  inspiration  in  the  moral  field.  The  law  which 
individual  man  may  substitute  for  the  general  law  must 
be  ever  a  harder  and  a  higher  one.  Only  this  criterion 
can  avoid  that  riot  and  danger  to  which  we  have  alluded. 
For  the  world  may  be  needing  more  originahty  and  more 
fight,  but  it  is  not  needing  more  indulgence  or  more  egoism. 
And  if  it  be  objected,  as  it  may  be  by  some,  that  this 
criterion  is  just  ascetic  dogmatism,  and  the  harder  law 
need  not  necessarily  be  the  true  law,  and  true  divergence 
from  the  general  code  might  lead  in  the  direction  of  a 
greater  ease,  not  a  greater  tension,  we  answer  "  Scarcely." 
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For  human  life  does  not  grow  easier  as  it  ascends — ^it  w 
ascends  through  increasing  sacrifice,  until  it  culminates 
on  Calvary.  IndividuaUsm  must  first  die  before  it  can 
safely  five.  In  the  heart  purified  by  pain  error  may  still 
rise,  but  such  error  alone  will  never  pervert,  because  it 
will  be  of  that  sacrificial  kind  in  which  onlookers  will  feel 
always  the  kernel  of  sacrifice  contained,  and  be  more 
moved  by  that  than  by  the  form.  And  such  hearts  will 
spread  ever  more  truth  than  error.  For  the  sacrificial 
atmosphere  in  which  they  five  is  the  guarantee  of  continual 
ascent,  and  this,  in  turn,  the  guarantee  for  the  correction 
of  error,  and  the  diffusion  of  ever  purer  truth. 

And  of  this  individuahsm — ^individuahsm  purified — 
humanity  has  much  need  in  this  age.  For  ours  is  a  great 
transition  period — ^in  politics,  in  reMgion,  in  morals,  unrest 
and  upheaval  surround  us  on  every  side.  Old  forms  are 
trembhng — better  ones  not  yet  estabhshed.  Of  every 
heart  that  can  receive  true  inspiration  and  speak  it  forth, 
the  world  has  great  need  to-day. 

And  most  of  all,  perhaps,  in  that  field  of  morals  of  which 
we  are  choosing  to  speak  here.  For  it  may  be  that  we 
stand  on  the  very  edge  of  a  new  moral  order — an  order 
strugghng  for  birth,  and  requiring  only  the  utterance  of 
individuals  to  bring  it  through.  This  it  is  which  makes 
courage  of  such  importance  in  those  who  have  an  individual 
Mght.  Their  law  of  being,  could  they  but  find  it  and 
express  it,  may  be  a  fragment  of  the  new  law  of  being  for 
all  society. 

But  if  it  indeed  be  so,  before  the  public  service  can  be 
rendered,  a  long  path  of  private  sacrifice  will  need  to  have 
first  been  traced.  For  what  is  this  new  moral  order  wliich 
we  hope  to  see  ?  It  is  an  order  in  which  altruism  shall 
have  vanquished  egoism — purity,  impurity:  in  which 
tenderness  shall  take  the  place  of  violence,  and  service  of 
self-pleasing :  in  which  man  and  woman  working  together 
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under  one  equal  law  of  righteousness  may  give  themselves 
unfettered  to  the  service  of  the  race.  Utopiu,  would  some 
exclaim  ?  No,  not  quite,  but  something  possibly  to  be  bought 
with  blood.  Not  words  surely  will  sufl&ce,  but  only  the  illus- 
tration of  the  new  law  in  human  Hves.  For  this  reason 
do  we  ask  of  men  and  women,  are  they  ready  ?  Have 
they  hved  the  life  of  detailed  sacrifice  long  enough  to  be 
able  to  bring  forth,  when  pressed,  the  great  illustrative 
case  ? 

The  illustrative  cases  will  be  needed,  both  negative  and 
positive — the  cases  which  will  show  what  may  no  longer 
be,  and  the  cases  which  will  show  what  is  to  be,  and  shall 
be.  But  mighty  sacrifice  will  need  to  go  towards  their 
making.  Let  us  consider  some  of  these  cases,  that  we  may 
better  understand  the  spirit  which  is  required  in  those 
moral  pioneers  whose  destiny  it  may  be  to  bring  the  new 
order  through. 

Let  us  take  at  once  the  greatest  of  tests — ^let  us  con- 
sider the  case  of  love,  great  love,  as  it  may  occur  to-day 
between  a  man  and  woman.  We  will  suppose  that  in  the 
woman  the  new  spirit  is  burning,  and  that  the  man  who 
comes  to  her  comes  with  the  old  impurity  in  his  past.  In 
days  gone  by  most  women  would  have  felt  able  to  marry 
such  a  man,  without  special  struggle,  or  special  pain. 
But  to-day,  if  the  new  spirit  burn  within  her,  in  many 
cases,  the  woman  we  are  considering  may  feel  that  she 
cannot.  She  may  feel  a  duty  to  collective  womanhood, 
and  collective  manhood,  which  rises  far  above  her  individual 
happiness.  K  the  dignity  of  all  women  burn  within  her, 
it  will  not  be  enough  that  she  may  feel  sure  that  with  her 
this  man  would  now  be  pure  and  true.  All  that  other 
women  may  ever  have  suffered  from  him  she  will  feel 
within  herself.  "  Do  you  not  know  that  you  wronged  me 
in  them  ?  "  she  may  say  to  him.  And  she  will  feel  it  true, 
even  if  he  did  not  know  her  in  the  days  of  error.    And 
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even  as  she  gathers  these  her  sisters  of  the  past  into  her 
heart,  so  will  she  gather  her  sisters  of  the  future — women 
not  concerned  with  this  man  at  all,  but  to  whom  she  knows 
pure  husbands  will  never  come  until  some  women  set  the 
standard.  Altruism  will  mean  more  to  her  than  egoism — 
love  than  passion — and  under  the  influence  of  the  new 
law  this  woman  may  answer  "  No"  And  manhood  surely 
will  learn  much  from  such  a  case — this  individual  man, 
and  also  others.  But  is  the  sacrifice  required  a  Httle  one  ? 
Is  not  the  need  of  self-conquest  fully  indicated  before, 
in  her  'law  of  being,'  this  woman  could  reach  to  that 
which  is  perhaps  the  new  law  for  all  ? 

And  take  another  case  still  harder.  Many  there  are 
who  will  comprehend  the  action  of  a  woman  who  leaves 
a  husband  for  infidehty  of  the  ordinary  kind.  There  are 
feehngs  of  personal  wTong  and  personal  jealousy  entering 
into  such  a  case,  which  make  people  understand  the  act 
of  separation.  But  what  of  the  case  where  no  jealousy 
or  lessened  love  has  entered  in — where  the  infidehty 
perhaps  has  been  towards  an  ideal  only — where  abstract 
right,  more  than  the  woman,  has  been  offended  ?  With 
no  sense  of  personal  wrong  in  the  heart,  with  love  just 
as  high,  and  just  as  yearning,  is  separation  a  thing  easily 
to  be  undertaken — must  not  the  mere  thought  of  such  sepa- 
ration bring  with  it  agony  ?  Yet  is  it  not  clear  too  that 
with  the  new  moral  order  in  the  heart,  duty  may  present 
that  form  in  certain  cases  ?  Suppose  that  a  woman  should 
find  that  both  for  her  husband  and  herself  fife  was  a  purer 
and  a  higher  thing  before  than  after  union— that  their 
force  was  greater — their  service  wider  in  the  world.  If 
their  other  circumstances  should  permit  it,  is  it  not  con- 
ceivable that  love  for  her  husband  of  the  highest  kind, 
and  that  new  spirit  working  in  her  mindful  ever  of  the 
'  higher  order,'  should  together  demand  a  return  to  that 
form  of  hfe  which  for  them  was  highest  ?    There  are 
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women  to-day  who  are  feeling  thus.  And  in  these 
cases  again  the  heavy  payment  must  surely  teach  much 
to  both  man  and  woman.  But  is  the  strength  for  such 
action  hghtly  gained  ? 

And  take  yet  a  third  case,  the  hardest  which  can  occur. 
Suppose  that  in  some  such  moment  of  infidehty  as  we 
have  indicated,  against  the  woman's  will,  a  child  be  gene- 
rated. There  are  women  to-day  of  the  new  spirit  who 
could  not  mother  such  a  child,  or  not,  at  least,  in  the 
usual  human  way.  For  all  the  human  part  of  mother- 
hood will  have  been  in  such  form  destroyed.  And  supple- 
menting and  overpowering  the  individual  sense  of  violated 
sanctity,  there  will  come  to  these  women  the  reahsation  of 
that  same  sanctity  violated  continuously,  and  perhaps  in 
far  worse  degree,  in  other  women.  And  motherhood  will 
assume  a  new  form — the  form  of  a  great  protection  running 
out  to  all  these  other  women,  and  to  their  children,  born 
and  unborn.  It  will  not  feel  possible  to  hush  the  wrong — 
to  help  its  continuance  by  even  one  jot  or  tittle  by  passing 
it  over,  and  letting  it  stand  for  right.  Such  passing  over 
would  not  spell  '  motherhood '  to  these  women,  but 
treachery  to  motherhood — their  own,  as  well  as  that  of 
other  women.  For  this  child  which  comes  to  them  in 
this  way  can  be  '  theirs  '  and  have  its  birthright  in  one 
way  only — ^if  allowed  to  take  its  share  in  that  current  of 
pain,  and  sacrifice,  and  redemption,  to  which  such  dis- 
torted birth  is  a  call  to  mother  and  child  alike.  Such 
children  have  missed,  indeed,  their  human  heritage — the 
right  and  beauty  of  a  '  human  '  birth — but  they  may 
gain  another,  and  a  higher,  if  rendered  up  to  God's  truth, 
to  serve  its  purposes.  And  something  of  this,  dimly  felt 
if  not  always  fully  understood,  will  be  in  the  hearts  of 
those  women  who  are  touched  with  the  '  greater  mother- 
hood.' They  will  know  there  is  no  conflict  between  duty 
to  their  child  and  to  other  cliildren — no  contradiction  in 
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God's  law — no  fidelity  to  the  whole  which  does  not  include 
fideUty  to  the  part.  They  may  leave  home,  and  husband, 
and  child,  rendering  these  up  to  lonehness,  as  they  render 
up  themselves.  But  it  will  be  in  fideUty,  not  infidehty — 
in  love,  not  lovelessness.  A  great  faith  will  be  in  their 
hearts  that  the  spirit  of  righteousness  which  asks  the 
sacrifice  will  provide  for  all— their  faith  in  this  spirit  will 
be  greater  than  in  their  little  human  cares  and  com- 
promises. "  If  any  man  come  to  Me,  and  hate  not  his 
father,  and  mother,  and  mfe,  and  children,  and  brethren, 
and  sisters,  yea,  and  his  own  hfe  also,  he  cannot  be  My 
disciple  " — dimly  the  meaning  of  that  strange  and  special 
'  hate  '  which  is  love  will  rise  in  their  hearts,  and  they 
will  seek  to  attain  to  that  completeness  of  fidelity  which 
alone  can  make  them  a  channel  for  the  spirit  and  the 
spirit's  power.  They  will  seek,  and  those  in  whom  love 
is  strongest  will  attain.  And  for  these  through  the 
agony  of  sacrifice  will  shine  a  Mght — the  fight  of  knowing 
that  to  their  special  loved  ones,  as  to  the  world,  they 
are  bringing  far  more  than  humanly  they  can  ever  take 
away. 

So  will  these  women  feel  who  act  this  way — the  unity 
of  the  spirit  will  be  round  them  with  its  strength.  But  in 
the  world  their  portion  wiU  be  surely  only  condemnation. 
For  the  service  which  they  ^vithdraw  will  alone  be  recog- 
nised— not  the  new  and  greater  service  which  they  render. 
Through  them  the  new  order  may  one  day  be  born,  but 
this  none  can  know  beforehand,  and  the  force  which  carries 
these  souls  forward  across  all  condemnation  will  need  to 
be  great  indeed. 

It  will  be  the  force  of  their  law  of  being — ^no  other  and 
no  lesser  will  be  strong  enough.  The  women  who  will 
act  in  this  way  will  be  those  women  only  who  cannot  act 
in  any  other — women  in  whom  the  new  law  of  altruism 
has  through  long  pain  and  struggle  become  the  individual 
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law,  leading  them  on,  ever  and  inevitably,  from  the  partial 
to  the  absolute. 

Tlirough  such  women,  and  such  men,  we  shall  get  our 
illustrative  cases — our  idea  of  the  new  moral  order.  And 
if  we  have  quoted  only  negative  cases  here,  cases  of  pain 
and  elimination,  more  preparatory  than  complete,  that  is 
only  because  such  cases  must  come  first.  And  if  we  have 
quoted  '  woman '  as  the  channel  for  them  all,  that  is 
only  because  this  prehminary  work  of  purification  must 
indeed  be  chiefly  done  through  woman.  But  there  is 
another,  a  constructive  work,  which  will  be  done  by  woman 
and  man  together,  when  the  purificatory  period  has  been 
past :  together  then  will  they  work  out  those  positive 
illustrations  of  "  what  is  to  be  and  shall  be."  But  of  that 
we  must  wait  to  speak  elsewhere.  Enough  here  if  we 
have  but  touched  the  threshold  of  the  '  new  order,'  and 
if  we  have  shown  its  finking  with  the  law  of  being. 

And  have  we  not  done  so  ?  These  cases  wliich  we  have 
suggested — ^is  it  not  clear  that  such  cases  must  be,  and  still 
more  the  spirit  of  sacrifice  which  makes  them,  before  we  can 
have  a  society  in  which  passion  of  soul  shall  have  conquered 
passion  of  sense — altruism  have  substituted  egoism  ? 
And  such  a  society — whether  we  hope  for  it  strongly  or 
despair — in  our  hearts,  is  it  not  what  we  aU  desire  and 
beat  towards  ?  But  how  to  gain  it  ?  Can  we  imagine 
that  it  will  spring  from  the  ordinary  morafity  of  our  day  ? 
Is  it  not  clear  that  there  must  be  '  pioneers '  in  this 
field,  as  in  every  other — souls  who  have  original  fight, 
and  from  that  Ught  a  special  strength,  and  special  courage, 
so  that  they  cut  the  way  for  us  ? 

The  individual  law  of  being  wiU  be  indeed  the  basis  of 
the  new  moral  order,  if  this  be  ever  born.  Souls  who  in 
the  field  of  morafity  can  no  more  be  content  with  the 
existent  than  have  been  great  scientists  and  artists  with 
the  truth  which  past   centuries  have  left  behind.     Who 
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require  more — ever  more.  Who  require  it  even  as  the 
great  artist  requires  his  art — require  it  so  that  they  are 
ready  to  bleed  and  die  for  it.  Who  will  pay  the  toll  of 
sacrifice  by  which  they  reach  to  clarity  of  vision — who 
will  face  mistakes,  and  imperfect  productions,  even  as  their 
brother  artist  in  his  different  art.  These  souls  must  surely 
reach  one  day  to  the  complete  production,  and  the  perfect 
'  art.'  Let  the  thought  bring  courage  to  the  timid,  and 
seriousness  to  the  shallow.  Let  them  see  their  Httle 
partial  gleams  as  part  of  one  great  flood  of  Hght  which 
may  some  day  reach  the  world  if  each  of  them  severally, 
and  all  together  will  be  true.  Let  them  catch  this  thought, 
and  in  its  strength  find  courage  for  that  loneUness  and 
glory  mixed  wliich  are  the  portion  of  any  life  which  is 
following  a  private  law  of  being.  But  let  them  bear  ever 
in  mind  also  that  condition  of  sacrifice  which  alone  can 
make  safe  the  lonely  path,  ensuring  growth  in  love,  not 
egoism.  So  will  their  strife  be  holy — so  will  they  taste 
that  '  Golden  Age '  of  reaHty  and  true  expression  wliich 
follows  ever  on  such  strife.  So  will  they  foUow  in  the 
steps  of  Him  who  said,  "  I  came  not  to  destroy  but  to 
fulfil,"  and  point  out  to  a  tired  humanity  that  true  path 
of  human  progress  which  Hes  not  in  destruction,  but  in 
transcension  ever. 


THE   COMING  MAN 

We  hear  much  in  these  days  of  the  coming  woman,  and 
the  woman  who  has  come,  and  it  is  right,  for  the  great 
changes  in  woman,  in  herself  and  her  circumstance,  con- 
stitute one  of  the  most  notable  features  of  our  age.  But  it 
is  a  feature  which  calls  for  its  complement.  Free  woman 
could  not  permanently  exist  without  free  man.  Is  free 
man  then  coming  to  meet  her — is  her  true  companion 
waiting  for  her  to  send  the  new-^vrought  freedom  on  to 
further  generations  ? 

It  has  a  strange  sound  perhaps  to  talk  about  'free 
man,'  but  so  httle  have  laws  got  to  do  with  true  freedom 
that,  in  the  mass,  man  has  been  no  freer  than  woman  in 
past  centuries.  She  has  been  more  bound  than  he  by 
external  fact — that  unjust  bondage  which  she  is  now 
throwing  off.  But  both  ahke  have  been  bound  by  their 
passions  and  their  egoism,  and  from  this  bondage  no 
privilege  of  law  can  Hberate. 

And  if  man  were  not  striking  free  from  this  together 
Tvdth  woman,  all  woman's  present  struggle  would  be  in 
vain.  For  in  the  root  facts  of  Ufe,  marriage  and  pro- 
creation— which  as  central  facts  of  Hfe  are  chiefly  to  be 
considered — how  far  can  any  new  laws  help  ?  They  can 
help  woman  to  protect  herself — by  economical  equality 
she  could  hold  a  position  of  independence  which  would,  in 
many  cases,  allow  her  to  hold  marriage  at  a  higher  level, 
and  also  to  set  herself  free  from  it,  whenever  hopelessly 
debased.  And  this  is  mightily  important,  and  by  most 
women  it  will  be  necessary  that  this  power  be  held  before 
a  higher  level  can  be  established  in  marriage.     But  it  is 
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only,  as  it  were,  a  temporary  weapon.  As  a  permanent 
condition,  defence  is  sterile.  What  we  must  desire  is  the 
possibiKty  for  love,  and  wilhng  union,  and  creation,  and 
how  can  these  things  be,  unless  her  true  companion  be 
coming  to  meet  woman  ? 

But  he  is  coming.  From  out  the  crucible  of  our 
strenuous  age  is  rising  spiritual  man  as  well  as  spiritual 
woman :  man  who  feels  the  dominion  of  his  lower  nature 
as  a  bondage,  and  struggles  to  be  free  from  it,  even  as 
woman  struggles  with  her  lower  nature,  and  with  outer 
circumstance :  man  in  whom  the  spiritual  part  has  come 
to  be  so  much  the  stronger  that  he  feels  degraded,  as  a 
woman  might,  when  the  lower  self  has  conquered :  man 
who  is  no  longer  the  more  or  less  impregnable  male  animal 
— ^impregnable  because  in  physical  things  so  strong,  and 
as  an  animal  only  sensitive  to  the  physical — but  man  who 
has  come  under  the  rule  of  his  own  spirit,  who  knows  the 
lashings  of  that  spirit,  and  the  laws  of  that  spirit,  and  by 
experience  has  learnt  that  before  such  Tribunal  there  is  no 
greater  indulgence  for  one  sex  than  the  other. 

This  is  the  type  of  man  who  is  the  natural  comrade  for 
the  strenuous  woman  which  our  age  is  bringing  forth — 
man  sufficiently  evolved  to  know  the  rightness  of  her  new 
demands  in  sexual  matters,  and  grant  them,  not  as  a  con- 
cession to  her,  but  in  obedience  to  a  higher  law  whose 
workings  he  also  has  learnt,  and  of  which  she  comes  to 
him  at  most  as  the  enunciator.  That  much  she  does 
mean — that  addition  of  clearness  she  does  bring.  What 
has  Uved  dimly  in  his  soul,  she  pulls  into  his  brain  as 
well — clothing  the  hidden  wasdom  with  thought — vitahsing 
it  with  action — making  of  the  hidden  power  a  principle 
and  present  fact.  This  much  the  new  woman  does  for 
the  new  man.  But  the  seed  is  there,  or  she  could  not  do 
it.  And  this  seed,  it  is,  which  distinguishes  the  new  man 
from  the  old— which  marks  him  off  from  the  men  of  past 


110  THE   COMING   ORDER 

centuries,  and,  together  with  the  same  seed  in  woman, 
holds  the  promise  of  our  coming  age. 

For  this  seed  of  which  we  speak  is  something  different  from 
mere  goodness — different  from  even  the  best  of  the  moraUty 
hitherto  accepted.  It  is  a  new  vision,  and  when  obeyed, 
it  produces  a  new  condition — ^it  is  Uterally  the  spirit  quiver- 
ing to  Ufe — substituting  altruistic  joy  for  egoistic  sorrow — 
completeness  for  incompleteness — reaching  far  beyond  the 
moral  law  of  "  thou  shalt  not  "  into  the  positive,  creative 
world  of  what  the  spirit  can  and  shall.  It  is  as  though 
long  travelhng  on  that  road  of  "  thou  shalt  not "  had 
brought  humanity — a  portion  of  it  anjrw^ay — to  this  new 
kingdom.  And  from  out  the  fullness  of  its  Hfe  they  look 
back  along  that  moral  road  of  "  thou  shalt  not,"  and  see 
its  necessity,  surely,  and  that  every  one  of  the  "  shalt  nots  " 
still  holds  true.  But  the  forbidden  things  have  become 
little,  just  as  the  joys  of  childhood  might  before  a  grown 
man  or  woman.  The  new  kingdom  has  ecHpsed  them 
with  its  greater  brightness  :  the  dweUers  there  no  longer 
sacrifice  egoism  to  altruism  with  sense  of  pain  and  loss, 
but  fuse  a  httle  thing  into  a  larger  one  mth  a  consciousness 
of  the  gain  and  gladness.  Gladness,  even  though  in  the 
*  fusing'  some  human  tears  should  momentarily  fall. 
For  these  are  no  more  than  those  showers  of  April,  tem- 
pestuous sometimes,  but  brief,  behind  which  the  sun  is 
always  felt,  even  when  it  is  not  seen. 

And  the  rigidity  of  the  new  Ufe,  though  greater  than  any 
yet  imposed,  is  more  easily  accepted  because,  in  contra- 
distinction to  the  Ufe  of  mere  moraUty,  spiritual  rigidity 
comes  always  accompanied  by  its  reasons.  The  men  and 
women  who  have  reached  this  point  know,  by  experience, 
that  that  brilUance  of  the  spirit  which  is  perfect  joy  cannot 
exist  together  vnth  even  one  shade  of  sensuaUty.  Both 
know  this  by  experience.  They  do  not  therefore  need  to 
argue  with  one  another  about  it,  nor  compare  their  conduct 
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with  existing  codes.  The  question  for  them  is  simply 
whether  they  wish  to  hve  in  that  spiritual  kingdom  whose 
joy  they  have  tasted,  imbibing  ever  that  joy,  and  diffusing 
it.  If  they  do,  there  are  certain  conditions  to  be  observed, 
the  conditions  of  that  level  of  Hfe,  but  nobody  imposes  these 
conditions,  they  simply  belong  to  the  spiritual  kingdom, 
and  they  may  enter  it,  or  stay  outside,  as  they  please. 

But  no  man  or  woman  who  has  once  entered  can  ever 
stay  outside  that  kingdom,  and  this  is  the  promise  for  the 
coming  race.  They  may  fail,  and  be  momentarily  driven 
out,  as  Adam  and  Eve  from  Paradise.  But  for  those  who 
have  once  known  the  kingdom,  there  is  always  memory, 
and  this  draws  irresistibly,  and  makes  all  lesser  joy  of  the 
world  outside  a  worthless  thing.  And  so  the  price  is  paid, 
and  the  angel  of  retribution  with  the  flaming  sword  lowers 
its  point  before  penitence  and  sacrifice,  and  '  Adam  and 
Eve '  purified,  pass  back. 

And  the  difference  between  the  coming  man  and  the 
man  of  past  centuries  is  just  that  the  coming  man  has 
learnt  these  things — learnt  them  by  hving  them,  so  that 
when  woman  speaks,  she  speaks  to  something  which  is 
already  knowledge  in  his  heart.  And  for  this  reason  he 
does  not  meet  her  demands  with  indignation,  as  the  more 
primitive  man  would  do,  but  with  benediction,  recognising 
that  it  is  not  her  law,  but  God's  law,  which  she  enunciates. 

And  it  is  only  this  which  makes  possible  the  hving  of 
the  spiritual  hfe  between  man  and  woman — only  this 
which  can  introduce  the  reign  of  altruistic  love  in  place 
of  egoistic  passion — which  can  give  us  an  altogether  higher 
social  order,  and  a  higher  race.  For  compulsion,  whether 
coming  through  the  woman  or  through  the  law,  would  attain 
nothing.  Compulsion  destroys  love,  and  it  is  not  the  de- 
struction but  the  enlargement  of  love  which  we  require. 

Sacrifice  must  be  voluntary,  and  for  this  spirituahty 
is  required.     Only  when  the  joys  of  the  spirit  have  been 
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known,  can  all  lesser  joys  be  rendered  up  to  these,  the 
greatest.  And  only  in  the  Ught  of  the  spirit  also  can 
sensuahty  be  fully  recognised.  The  finer  forms  are  not 
detected  by  the  moral  sense — it  is  only  the  clouding  of 
the  spirit  which  instantly  reveals  the  smallest  failure  to 
those  in  whom  the  spirit  is  awake. 

This  clouding  it  is,  this  suffering  of  the  spirit,  which 
distinguishes  the  coming  man,  and  makes  him  the  com- 
panion of  the  coming  woman.  Nothing  else  relatively  is 
of  consequence.  This  is  the  foundation  on  which  the  new 
life  may  be  built,  and  without  it,  nothing  may  be  built. 

For  this  suffering  alone  it  is,  which  teaches  the  new 
code — the  code  required  for  altruistic  joy  and  the  spiritual 
kingdom.  It  is  hke  the  voice  of  God,  ringing  out  above 
all  the  insufficient  codes  hitherto  existent,  proclaiming 
of  these  the  insufficiency. 

But  this  insufficiency  and  suffering  are  only  felt  by  the 
man  in  whom  the  spirit  is  awake.  For  the  rest,  morahty 
is  stiU  sufficient.  And  it  must  be  recognised  that  if  with 
the  man  who  knows  the  spirit,  spiritual  woman  has  no 
need  to  argue,  so  equally  with  those  who  do  not  know  it, 
her  argument  would  be  useless,  because  she  could  never 
make  them  know.  Between  morahty  and  spirituahty 
there  is  a  gulf  even  wider  sometimes  than  that  between 
morahty  and  immorahty.  The  immoral  understand  the 
laws  of  the  moral,  generally,  even  if  they  do  not  choose  to 
obey  them,  but  the  merely  moral  do  not  even  understand 
often  the  laws  which  pertain  for  the  spiritual,  and  cannot, 
until  that  part  of  their  own  nature  be  quickened. 

And  the  great  test  of  whether,  and  in  how  far  it  be 
quickened,  hes  precisely  in  the  sexual  life.  Sensuahty  in 
its  finer  forms — that  sensuahty  which  is  accompanied  by 
love,  and  exercised  within  marriage — will  bring  no  sadness 
to  the  merely  moral  man  or  woman.  They  have  done  no 
wrong  according  to  moral  standards,  and  as  there  is  no 
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spirit  awake  within  them  to  suffer  clouding,  they  are  not 
conscious  of  any  loss.  Not  so  with  the  spiritual  man  or 
woman — ^for  them  it  is  all  detail  whether  the  sensuality 
be  inside  or  outside  of  marriage,  and  even  whether  it  be 
accompanied  by  love.  They  know  the  '  serpent '  by 
the  fact  that  it  has  banished  them  from  Paradise,  and  in 
the  desolation  of  spirit  attendant  on  such  banishment  it 
can  bring  no  smallest  comfort  to  them  to  know  perhaps 
that  they  have  not  offended  against  any  code  of  man. 

In  their  suffering  the  new  code  begins  to  speak — they 
hearken,  and  learn  what  are  the  laws  of  Paradise — they 
obey,  and  find  themselves  received  back  again  within  the 
Kingdom.  And  let  this  be  noted  by  all  who  may  be  disposed 
to  smile  or  call  impossible  the  new  code  indicated.  It  is 
springing,  this  new  code,  not  from  theory,  but  from  the 
growing  nature  and  intimate  need  of  man.  Herein  lies 
the  surety  that  it  must  one  day  conquer.  We  are  deahng 
here  not  with  laws,  abstractly  framed,  to  which  man  is  to 
be  shaped,  but  with  man,  who  in  his  suffering  is  recognising 
and  giving  forth  new  laws. 

And  just  this  suffering,  this  seed  of  quickened  spirituahty, 
we  cannot  repeat  it  often  enough,  is  the  mark  of  the  new, 
or  coming  man.  Not  his  action  always — in  action  he  may 
be  stiU  far  from  perfectness.  But  he  has  the  new  vision — 
he  does  not  preach  the  old  doctrine  of  the  flesh — does  not 
talk  of  'rights,'  nor  desire  to  hold  woman  bound  in 
bondage.  His  spirit  is  the  part  he  recognises  as  his  true 
self,  and  he  adores  woman  in  proportion  as  she  com- 
panions and  strengthens  that.  The  flesh,  if  not  a  thing  to 
be  tortured  according  to  the  idea  of  the  ascetics  of  the 
Middle  Ages,  is  yet  for  him  an  instrument  to  be  subordinated 
to  the  higher  nature.  And  he  has  more  in  common,  this 
spiritual  man  of  to-day,  with  those  ascetics  of  past  times, 
than  with  certain  modems  who,  in  the  name  of  '  full  ex- 
pression,' are  seeking  to  justify  a  sensual  life  which  is  surely 
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as  partial,  and  less  dignified,  than  any  life  of  the  ascetics.  He 
is  tr3dng  to  take  a  step  forward,  not  a  step  back,  the  spiritual 
man  of  to-day — to  hold  the  fruits  of  asceticism,  in  the  shape 
of  spiritual  clarity  and  self-control,  and  carry  these  into 
the  sphere  of  marriage.  But  he  is  not  leaving  behind  the 
tense  spirit  of  the  monk  as  he  enters  the  market-place. 

That  has  been  the  awful  error  of  the  past — that  life 
has  been  so  partial.  The  Mfe  of  the  world  has  always  been 
the  Hfe  of  indulgence — the  Mfe  of  the  spirit  possible  only 
in  the  cloister.  Protestantism  may  cry  out  and  say  it  is 
not  so — that  its  spiritual  men  have  known  how  to  unite  the 
human  and  divine.  But  save  in  rare  cases  the  '  union  ' 
has  been  poor — the  spirit  has  always  come  off  second  best. 
The  intensity  and  rigidity  of  the  cloistered  Hfe,  with  the 
enormous  spiritual  force  deriving  from  that  rigidity,  is 
something  which  has  rarely  been  transferred  to  the 
*  market-place.'  Great  saints  have  not  flourished  in 
crowds,  nor  in  marriage.  But  our  age — can  it  not  do 
something  to  better  this  ?  Has  the  spirit  not  grown 
strong  enough — the  vision  clear  enough  ?  Can  we  not  see 
that  marriage  must  cease  to  spell  indulgence — that  it 
must  take  on  the  sacrificial  spirit  of  the  cloister — that  only 
so  can  flesh  and  spirit  be  truly  co-ordinated,  and  man  pour 
forth  all  his  powers  for  his  Maker,  and  the  race  ? 

Something  of  this  is  beginning  to  be  felt  in  the  heart 
of  the  coming  man,  and  if  it  be  asked  what  distinguishes 
him  from  the  spiritual  man  of  other  ages,  we  reply  just 
this.  He  is  more  human  than  the  old  ascetic — he  is  more 
tense  than  the  average  man  of  Protestant  type,  hitherto 
called  spiritual.  And  these  two  facts  together  create  a 
condition  upon  which  the  '  new  marriage  '  can  be  built — 
that  marriage  in  which  human  love  can  flourish,  but 
sensuahty  has  no  place,  because  every  action  is  required 
to  bear  the  stamp  of  *  service,'  and  the  atmosphere  of  the 
cloister  thus  surroundsj  and  uphfts,  the  wider  human  life. 
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The  serpent  is  banished  from  Paradise  when  Adam  and 
Eve  reach  this  point  of  understanding.  But  only  then. 
For  the  serpent  is  sense  and  self,  and  he  can  only  be  slain 
by  the  magic  word  of  "service."  But  this  word,  the 
synthesis  of  altruism,  and  the  password  to  the  spiritual 
kingdom,  holds  a  power  truly  magic  :  as  a  thought,  it 
cleaves  the  mists  of  confusion,  bringing  clearness — as  a 
feeling,  it  fills  the  heart  with  radiance,  bringing  that  joy 
which  is  alone  completeness. 

And  in  its  Hght  many  mysteries  are  understood — the  law 
for  marriage  is  received  in  its  full  completeness.  It  is 
understood  how  alone  children  can  be  conceived  "  without 
sin  " — when  the  spirit  of  service,  and  no  other,  has  called 
them  into  being.  It  is  understood  with  Hmpid  clearness 
how  sensuality  can  be  banished — when  that  act  which  is  its 
supreme  expression  is  never  permitted  save  as  the  service 
of  creation  shall  require. 

'  Coming  man '  together  with  '  coming  woman '  is 
learning  these  things — beating  them  out  in  hfe,  and  through 
pain  and  sorrow  learning  to  hold  the  standard.  It  may  be 
that  the  new  law  is  being  beaten  out  in  isolated  hves  alone 
just  now,  and  that  it  will  need  to  be  beaten  out  in  many 
more  before  it  can  pass  into  a  social  canon.  But  that  it 
is  being  taught  in  tliis  way — ^in  the  suffering  heart  of 
man  as  well  as  woman — is  the  proof  that  it  is  no  cliimera, 
but  Hterally  the  new  law  for  man  and  woman,  the  new 
order,  which  is  being  born  into  the  world.  And  it  signifies 
nothing  that  the  mental  perception  may  for  the  moment 
be  clearer  in  woman — that  the  task  of  reflection,  pro- 
clamation, and  tenacity  may  be  chiefly  hers.  The  suffer- 
ing is  the  significant  point — the  suffering  and  the  joy.  If 
man  suffers  with  her  in  failure,  and  joys  with  her  in  con- 
quest, the  same  law  may  be  said  to  have  been  born  in 
both  their  hearts. 

And  this  is  the  law  which  unites  men  and  women — this 
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law  given  by  a  spiritual  consciousness  at  the  same  point 
of  evolution.  And  so  truly  is  this  similar  spiritual  con- 
sciousness the  fundamental  thing,  that  there  can  be  no 
true  marriage  without  it.  Therefore  did  we  say  that  all 
women's  present  struggle  would  be  vain,  if  man  of  her 
own  rank  were  not  coming  to  meet  her.  She  cannot  make 
him,  and  no  laws  can  make  him,  but  the  slow  evolution 
of  the  race  has  made  him,  and  spiritual  woman  to-day 
may  recognise  and  claim  him. 

But  let  her  make  no  mistake  either  as  to  the  greatness 
or  the  smallness  of  her  mission.  Hers  may  have  to  be  the 
clarion  voice — hers  the  clear  comprehension  and  enuncia- 
tion of  the  new  law,  yes.  And  if  she  fail  in  this — ^if  she 
let  any  personal  love,  or  external  standard,  strangle  the 
new  voice  rising  in  her  heart,  she  will  have  failed  in  com- 
prehending the  greatness  of  her  mission.  But  if  she  fancy, 
on  the  other  hand,  that  she  can  '  make  '  her  comrade — 
that  spiritual  man,  who  Ustens,  suffers,  and  rises  with  her, 
is  of  her  making — then  she  errs  most  woefully  upon  the 
other  side — she  fails  in  reverence,  and  does  not  understand 
her  Httleness. 

The  '  coming  man '  is  God's  creation  as  much  as  the 
'  coming  woman  ' — both  ahke  the  fruit  of  the  travaiUng 
spirit — sprung  from  the  crucible  of  long  ages — wrought 
with  many  a  tear,  and  many  a  failure,  and  many  a  con- 
quest. Long  ago  in  the  early  ages  of  the  world  woman, 
in  '  Eve,'  was  a  voice  that  led  man  astray — to-day,  with 
her  spirit  purified,  she  is  the  voice  that  calls  him  back  to 
Paradise.  The  voice  she  is  always — the  quickest  to  hear 
for  good  or  evil.  But  only  that.  And  just  as  '  Adam ' 
could  only  fall  because  of  his  inherent  weakness,  so  man 
to-day  can  only  rise  because  of  his  inherent  strength. 
Useless  would  be  all  the  struggle  of  the  new  Eve,  if  the 
new  Adam  had  not  risen  too.  But  he  has  risen,  and 
well  the  new  Eve  knows  this.     Across  the  desert   they 
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have  travelled  together — the  desert  of  selfishness  and 
sensuahty — wounding  each  other,  delaying  each  other, 
wronging  each  other,  in  a  way  to  make  angels  weep.  Yet 
loving  each  other  always.  And  now  they  stand  at  the 
edge  of  the  new  ELingdom,  looking  back  across  the  desert. 
And  wisdom  is  in  their  hearts,  and  the  hght  of  a  great 
new  companionship  within  their  eyes.  And  they  hold 
hands  hke  children,  and  look  at  one  another's  errors  as 
children  might,  without  bitterness  or  blame.  "  How  covM 
you  ever  do  it,  Adam  V  or  "  Row  could  you  ever  do  it, 
Eve  V  is  the  most  that  either  now,  in  simple  wonder,  would 
ever  wish  to  say.  For  with  the  banishment  of  egoism  have 
gone  also  that  pain  and  passion  which  obscure.  And  passion 
of  tenderness  and  reverence  has  taken  their  place.  So  that 
Adam  is  always  bowing  before  Eve,  and  Eve  equally  before 
Adam.  And  never  would  it  occur  to  her  to  think — the 
Eve  who  is  wise — that  she  had  made  the  wisdom  of  Adam. 
Well  she  knows  that  it  is  one  same  spirit  which  has  made 
them  both  wise — the  spirit  which  hats  brought  them  through 
the  desert — which  may  speak  most  easily  through  her 
quicker  heart,  and  quicker  tongue,  but  which  Uves  equally 
in  the  souls  of  both,  else  had  they  never  reached  the 
Kingdom. 

We  may  leave  them  there,  the  '  coming  woman '  and 
the  '  coming  man  '  —  waiting  on  the  edge  of  that  great 
desert  traversed — waiting  with  outstretched  arms  for  the 
further  generations  which  they  know  are  coming  fast  to 
join  them  :  to  join  them  and  then  pass  beyond  into  that 
still  further  fullness  where  true  men  and  women  shall  be 
no  longer  merely  '  coming,'  but  shall  have  fully  come. 
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